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ADVERTISEMENT.

THE present Volume is the last but one of 8t. Augustine’s
Commentary on the Psalms, translated by the Rev.
H. M. WiLkiNs, M.A. of Merton College, Oxford. The
remaining Volume, containing the last twenty-five Psalms,
and the Indices, may be expected in about a year. Mean-
while it is hoped that a Volume of St. Athanasius, contain-
ing his recently discovered Paschal Epistles, and a Volume
of St. Justin Martyr, may be brought out. A statement of
the remaining Works, which it is proposed to comprise in
the Library, will be found at the end of the Volume.

C. M.
Feast of St. Mark, 1863,






ST. AUGUSTINE

ON

THE PSALMS.

PSALM CIL.

1. BEHOLD, one poor man prayeth, and prayeth not in
silence. We may therefore hear him, and see who he is:
whether it be not perchance He, of Whom the Apostle
saith, Though He was rich, yet for your sakes He became g'g?"
poor, that ye through His poverty might be rich. If it is
He, then, how is He poor? For in what sense He is rich,
who seeth not? For whence are men rich? I suppose
from their gold, and silver, their slaves, their land ; but all g ‘M"' L
things were made by Him. What then is richer than He,
by Whom riches were made, even those which are not true
riches? For through Him we have even these riches,
ability, memory, character, health of body, the senses, and
the conformation of our limbs: for when these are safe, even
the poor are rich. Through Him also are those greater
riches, faith, piety, justice, charity, chastity, good conduct:
for no man hath these, except through Him Who justifieth
the ungodly. Behold, how rich! For which is rich, he
who hath what he desireth when another doeth it for him,
or he who doth what he desireth when another possesseth
it? I conceive that He is richer Who made what thou
hast; because thou hast not, what He hath. Behold,
how rich! In one so rich, how are we to recognise these

words? I have eaten ashes as it were bread: and mingled™ *
VOL. V. B



2 How Christ, the Word of God, became poor.

PeaLm my drink with weeping. Have these so great riches come
~ to this? The former state is a very high one, this is a
very lowly one. What shall we do? How shall we re-
concile these low things with those high ones? They are
too far from one another? I do not as yet recognise this
poor man: he is possibly some one else; but let us still
seck. For as to the rcason why He appeareth not the same
unto us, it is wonderful if thou dost ask, and dost not dread
John 1, His riches. In the beginning was the Word, and the Word
=4 was with God, and the Word was God. The Same was in
the beginning with God. All things were made by Him ;

and without Him was nol any thing made that was made.

He who said this, while he was saying it, was rich; how

much more rich He of Whom he said, “ In the beginning

was the Word :” and not any word, but the * ¥ord that was
God:” and not any where only, but “with God:” and not
inactive, but “by Whom all things were made 2 Did He

eat ashes as it were bread: and mingle His drink with
weeping? It is to be feared lest our poverty do injury

to so great riches. Yet still examine whether this poor

ib.14. man be He; since, The Word was made flesh, and dwelt
Ps.116,among us. Reflect also upon these words: I am Thy
16. servant, and the Son of Thine handmaid. Observe, this
handmaid, chaste, a virgin, and a mother: for there He
received our poverty, when He was clothed in the form

of a servant, emptying Himself; lest thou shouldest dread

His riches, and in thy beggarly state shouldest not dare
approach Him. There, 1 say, IIe put on the form of a
servant, there He was clothed with our poverty; there

He made Himself poor, and us rich. We are now drawing

near to understand these things of Him: nevertheless we

may not as yet rashly pronounce. The offspring of a virgin

Dan. 2, was the stone hewn from the hills without hands, where no
man laboured: where was no concupiscence handed down,

but faith alone was lit up, and the Flesh of the Word con-
ceived. Then IIe came forth from the womb : the hecavens

Luke 2, 8pake ; Angels declared it to the shepherds; the star drew
;‘—""" the Magi to worship the King; Simeon, filled with the Holy
"Ghost, recognised the infant God in His Mother's hands.

;‘6“ _‘7’ Age came, not to His Divinity, but to His flesh. Ignorant
M




Christ made one Flesh with His Bride, the Church. 3

old men are astonished at the wisdom of a boy of twelve TirvLe.
years. Or even if they were learned old men, what was their
wisdom to the Word of God? What was their wisdom to
the Wisdom of God? Shall not the learned, unless He help
them, always perish? He still increaseth in the age of His
body: He cometh to the river to be baptized: the baptizer
recogniseth God, confessing himself unworthy to loose the Mark 1,
string of His sandal. From that moment the blind are’ 1"
enlightened, the hearing of the deaf restored, the dumb
speak, the leprous are cleansed, the palsied regain strength, M;t.ll
the sick recover, the dead arise.

2. I now indeed acknowledge the poverty of riches, in
comparison with that Word, by Whom all things were made;
but how far as yet is He from ¢ ashes,’ and ¢ weeping with
His drink?® As yet, I fear to say, it is Himself; and yet
I wish. For there are things here which urge me to wish to
do so, and again, reasons which cause me to fear doing so.
It is Himself, and yet it is not Himself. He is now in the
form of a servant, he as yet carrieth frail and mortal flesh,
He now cometh before us as about to die, and yet He is
not understood in this want. [ Ahave ealen ashes as it were
bread: and mingled my drink with weeping. Let him add
poverty then to poverty: let Him transfigure into Himself
our humble body: let Him be our Head, we His limbs, let Phil, s,
there be two in one flesh. For that Ife might at first?!
become poor, taking the form of a servant, He left His Phxl 2,
Father: and since He was born of a virgin, let Him also”*
leave His mother, and cleave to His wife, and let them be
" twain in one flesh. For thus the twain shall have one voice Eph. 5,
also, and in that one voice we shall no longer wonder at3!:3%
our own words. I have eaten ashes as it were bread: and
mingled my drink with weeping. For He hath deigned to
bold even us as His limbs. The penitent also are among
His limbs. For they are not shut out, nor separated from
His Church: nor would He make the Church His spouse,
unless by words like these: Repent ye, for the kingdom Matt.3,
of heaven is at hand. Let us then hear what the head and % Eph. 4,
the body prayeth, the bridegroom and bride, Christ and the 15.
Church, both one Person; but the Word and the flesh are §°"" %
not both one thing; the Father and the Word are both one

B2



4 The complaint of the poor is from Christ in us.

Psaun thing; Christ and the Church are both one Person, one
“~perfect man in the form of His own fulness: Till we are
glfh- 4 all come into the unity of the faith, and of the knowledge
of the Son of God, unlo a perfect man, unto the measure
of the stature of the fulness of Christ. But until we are
come, poverty is our lot here, toil and groaning is our lot
here. Thanks be unto His loving-kindness! Whence
hath He toil, whence doth the Word groan, through Whom
all things were made? If He hath deigned to submit
to our death, shall He not grant unto us His life? He hath
raised us up to a great hope, we groan even with great
hope. Groaning causeth sorrowfulness, but these are groans
that create joy. 1 believe that Sarah, the barren one,
groaned amid her joy, when she was giving birth; and
1s26)18. we also from the fear of Thee have conceived and brought
forth the Spirit of salvation. Let us hear therefore Christ,
poor within us and with us, and for our sakes. For the
title itself indicates the poor one. Lastly, rcmember that
I conjectured who that poor one was: let us hear His
prayer, and recognise His Person; and mistake not, whea
thou shalt have heard any thing that cannot apply to His
Head; it was for this reason that I have prefaced as I
have, that whatever thou shalt hear of this description, thou
mayest understand as sounding from the weakness of the
body, and recognise the voice of the members in the head.
Ps.61,2. The title is, 4 Prayer of the afflicted, when he was tor-
mented, and poured out his prayer before the Lord. 1t is
the same poor one who elsewhere saith: From the ends of
the earth will I call upon Thee, when my heart is in -
heaviness. He is afflicted because He is also Christ; Who
in the Prophet’s words calleth Himself both Bridegroom
In61,00.and Bride: He hath bound on me the diadem as on a
bridegroom, and as a bride hath adorned me with an
ornament. He called Himself Bridegroom, He called Him-
self Bride; wherefore this, unless Bridegroom applieth to
the Head, Bride to the body? They are one voice then,
because they are one flesh. Let us hear, and recognise our-
selves in these words; and if we see that we are without,

let us labour to be there.

8. Ver. 1. Hear my prayer, O Lord: and lel my crying




He shares the troubles of His own in all ages. 5

come unto Thee. Hear my prayer, O Lord, is the same as, Vgs.
Let my crying come unto Thee : the feeling of the suppliant — -
is shewn by the repetition. Turn not Thy face away from

me. When did God turn away His Face from His Son?
when did the Father turn away His Face from Christ? But

for the sake of the poverty of my members, Turn not away

Thy face from me : whatsoever day I am troubled, incline
Thine ear unto me. For I am troubled below; but Thou

art above: if I exalt myself, Thou art far from me; if

I humble myself, Thou dost incline Thine ear unto me.
But what meaneth, whatsoever day I am troubled? For is

He not troubled now ? or would He speak thus, if He were

not troubled? This would therefore suffice; Incline Thine

ear unto me, since I am in trouble. Whatsoever day I am
troubled, incline Thine ear unto me: as if the body were

one with its Head: if one member suffereth, all the members cor.
suffer with it. Thou art in trouble this day, I am in trouble; 1% 26
another is in trouble to-morrow, I am in trouble; after this
generation other descendants, who succeed your descendants,

are in trouble, I am in trouble; down to the end of the
world, whoever are in trouble in My body, I am in trouble.
Whatsoever day 1 am troubled, therefore, incline Thine ear
unto me. Whalsoever day I call, O hear me, and that right
soon. This is the same thing. Even now I call; but,
Whatsoever day I call upon Thee, hear me right soon.
Peter prayed, Paul prayed, the rest of the Apostles prayed;

the faithful prayed in those times, the faithful prayed in

the following times, the faithful prayed in the times of the
Martyrs, the faithful pray in our times, the faithful will pray

in the times of our descendants: Whatsoever day I call
upon Thee, hear me right soon. Right soon : for I now ask

that which Thou art willing to grant. I ask not earthly
things, as an earthly man; but redeemed at last from my
former captivity, I long for the kingdom of heaven; Hear

me right soon : for it is only to such a longing that Thou
hast said, “ Even while Thou art speaking, I will say, Here 1,559,
1 am.” Whatsoever day I call, hear me right soon. Where-

fore dost thou call? in what tribulation? in what want?

O poor one, before the gate of God all-rich, in what longing
dost thou beg? from what destitution dost thoun ask relief?




6 Days consumed like smoke ; ¢ bones’ scorched.

Psavum from what want dost thon knock, that it may be opened unto

CII.

2 Cor.
11, 99.

thee? Say, let us hear this very want; let us both discover
ourselves in it, and pray together with Thee. Hear and
recognise, if thou canst.

4. Ver. 8. For my days are consumed away like smoke.
O days! if days: for where day is heard of, light is under-
stood. But my days are consumed away like smoke. My
days, my times; whercforc, like smoke, unless from the
puffing up of pride? Such days proud Adam, of whom
Christ reccived the flesh, was worthy of receiving. Christ
therefore is in Adam, and Adam in Christ. He who deigned
to accept the voice of the days of smoke, hath indced rescued
from the days of smoke. For my days are consumed away
like smoke. See smoke, like pride, ascending, swelling,
vanishing: deservedly therefore failing, and not stedfast.
For my days are consumed away like smoke: and my bones
are scorched up as it were in an oven. Both my bones, and
my strength, not without tribulation, not without burning.
The bones of the body of Christ, the strength of His body,
is it any where greater than in the Holy Apostles? And yet
see that the bones are scorched. Who is offended, and I
burn not? They are brave, faithful, able interpreters and
preachers of the word, living as they speak, spcaking as they
hear; they are clearly brave, yet all who suffer offences, are
an oven to them. For there is love there, and more so in
the bones. The bones are within all the flesh, and support
all the flesh. But if any man suffer any offence, and
endanger his soul ; the bone is scorched in proportion as it
loveth. Love wanling, no man is scorched; if love exist,
and if one member suffereth in sympathy with another that
is suffering; how are they scorched who sustain all the
members ? My bones are scorched up as it were in an oven.

5. Ver. 4. My heart is smilten down, and withered like
grass. Look back to Adam, whence the human race sprung.
For how but from him was misery propagated ? whence but
from him is this hereditary poverty ! Let him then, who in
his own body was at one time in despair, now that he is sct
in Christ’s body, say with hope, My heart is smilten down,

In.40,6.and withered like grass. Deservedly, since all flesh is grass.

But how did this happen unto thee ? Since I have forgotten



The heart smitten,  Bread forgotten, Groaning. 7

{0 eat my bread. For God bhad given His commandment for Ves.
bread. For what is the bread of the soul? The serpent—2
suggesting, and the woman transgressing, he touched the
forbidden fruit, he forgot the commandment: his heart was Gen. 8,
smitten as it deserved, and withered like grass, since he®
forgot to eat his bread. Having forgotten to eat bread, he
drinketh poison: his heart is smitten, and withered like
grass. This is that same smitten one in Isaiah, of whom Is. 57,
and to whom it is said, 7 will not contend with you for ever,'1%
netther will I be always wroth: for the spirit proceedeth
Jrom me, and I have made every breath. Because of sin for
a little while have I grieved him, and smitten him, and hid
my face from him. With reason then it was said here, Turn
not away Thy face from me: that is, from the smitten one,
of whom Thou hast said, I khave smitten him: of whom
Thou hast said, “ I have seen his ways, and have healed
him.” My heart is smitten down, and withered like grass:
since I have forgotten to eat my bread. Now eat that bread
which thou hadst forgotten. But this very Bread hath come,
in Whose body thou mayest remember the voice of thy for-
getfulness, and cry out in thy poverty, so that thou mayest
receive riches. Now eat: for thou art in His body, Who
saith, I am the living bread which came down from heaven.Jobn 6,
Thou hadst forgotten to eat thy bread ; but after His cruci-*!
fixion, all the ends of the earth shall be reminded, and be Ps. 23,
converted unto the Lord. After forgetfulness, let remem-
brance come, let bread be eaten from heaven, that we may
live ; not manna, as they did eat, and died ; that bread, of John 6,
which it is said, Blessed are they who hunger and thirst afler ;?m 5,
righteousness.

6. Ver. 5. For the voice of my groaning, the bones cleave
unto my flesh. For the voice which I understand, for the
voice which I know : for the voice of my groaning, not for
the voice of the groaning of those for whom I have a fellow-
feeling. For many groan, and 1 also groan; even for this
I groan, because they groan for a wrong cause. That man
hath lost a piece of money, he groaneth: he hath lost faith, he
groaneth not: I weigh the money and the faith,and I find more
cause for groaning for him who groaneth not as he ought, or
doth not groan at all. He committeth frand, and rejoiceth.




8  The groaning of charity. The Pelican in the desert :

PsaLx With what gain, with what loss? He hath gained money,

Rom.
15,1,

he hath lost righteousness. For the latter reason, he who
knoweth how to groan, groaneth; he who is near the head,
who righteously clingeth to Christ’s body, groaneth for this
reason. But the carnal do not groan for this reason, and
they cause themselves to be groaned for, because they do
not groan for this reason ; nor can we despise them, whether
they groan not at all, or groan for the wrong cause. For we
wish to correct them, we wish to amend them, we wish to
reform them : and when we cannot, we groan; and when we
groan, we are not separated from them. For, for the voice of
my groaning my bones cleave unto my flesh : the strong
cleave unto the weak, the stable cleave unto the unstable.
How have they cleaved unto them ? For the voice of their
own groaning, not for the voice of the groaning of those
others. By what law do they cleave, but that which saith,
“we that are strong ought to bear the infirmities of the
weak ” My bones cleave unto my flesh.

7. Ver. 6, 7. I am become like a pelican in the wilderness,
and like an owl among ruined walls. I have watched, and
am even as it were a sparrow, that sitteth alone upon the
house-top. Behold three birds and three places; may the
Lord grant us to explain what they mean, and that ye may
hear profitably what is said for your good. 'What mean the
three birds, and the three places? What are the three birds?
The pelican, the owl, and the sparrow ; and the three places
are severally, the wilderness, the ruined walls, and the
house-top. The pelican in the wilderness, the owl in the
ruined walls, and the sparrow in the house-top. In the first
place we must explain, what the pelican signifieth ; since it
is born in a region, which maketh it unknown to us. It is
born in lonely spots, especially those of the river Nile in
Egypt. Whatever kind of bird it is, let us consider what
the Psalm intended to say of it. It dwelleth, it saith, in
the wilderness. Why enquire of its form, its limbs, its
voice, its habits? As far as the Psalm tclleth thee, it is
a bird that dwelleth in solitude. The owl is a bird that
loveth night. ‘¢ Parietine,” or ruins, as we call them, are
walls standing without roof, without inhabitants, these are
the habitation of the owl. And then as to the house-top and



Owl on the ruined walls : Sparrow on the housetop. 9

the sparrows, ye are familiar with them. 1 find, therefore, Vin.
some one of Christ’s body, a preacher of the word, sym-
pathising with the weak, seeking the gains of Christ, mindful
of his Lord to come, that He may not say, Thou wicked Mat.25,
‘and slothful servant, thou oughtest lo have put my money’l
to the exchangers. Let us see these three things from the
office of His steward. Hath such a man come among those
who are not Christians? He is a pelican in the wilderness.
Hath he come among those who were Christians, and have
relapsed ? He is an owl in the ruined walls; for he forsaketh
not even the darkness of those who dwell in night, he
wisheth to gain even these. Hath he come among such
as are Christians dwelling in a house, not as if they believed
not, or as if they had let go what they had believed, but
walking lukewarmly in what they believe? The sparrow
crieth unto them, not in the wilderness, because they are
Christians ; nor in the ruined walls, because they have not
relapsed ; but becaunse they are within the roof; under the
roof rather, because they are under the flesh. The sparrow
above the flesh crieth out, husheth not up the command-
ments of God, nor becometh carnal, so that he be subject
to the roof. Let not him which is on the house-top come Mat.24,
down to take anyg thing out of the house ; and, what ye hear n}“ 10,
in the ear, thalt preach ye on the house-tops. There are2’.
three birds and three places; and one man may represent
the three birds, and three men may represent severally the
three birds; and the three sorts of places, are three classes
of men: yet the wilderness, the ruined walls, and the house-
top, are but three classes of men.

8. But why so much of these? Let us turn to our Lord
Himself, if perchance it be Himself, and so it may be better
to recognise Himself as the pelican in the wilderness, as the
owl in the ruinous walls, and as the lone sparrow on the
bousetop. Let that poor one, our Head, speak unto us; let
the poor of His own will speak unto the poor of necessity.
Let us not pass over what is said, or even read, of this bird,
that is, the pelican; not rashly asserting any thing, but yet
not passing over what has beeu left to be read and uttered
by those who have written it. Do ye so hear, that if it be
true, it may agree ; if false, it may not hold. These birds
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are said to slay their yrang with blrws of their beaks, and
for three dars to m:um th:m when siain by themselves in
the nest: after which ther say the motker wounds herself
deeply, and peurs forth ber biaod over her voung, bathed in
which they reccver E'e.  Tkis may be true, it may be false :
yet if it be true, see kow it agreech with Him, Who gave us
life by His blood. It agreeth with Him in that the mother’s
flesh recalleth t©o life ker yoang with her blood; it agreeth
well. For He caillcth Himseif a hen brooding over her

Macgs, Young: O Jerusalem, Jerusalem, how cften would I have

37,

1 Cor.
4, 18,

Gal. 4,
19.

Deut.
82, 39.
Acts 9,
‘.

guathered thy children tigether, even as a hen gathereth her
chickers under her wings. and ye sould not. For He hath
the authority of a father and the afection of a mother: even
as Paul is both father and mother: pot through himself, but
through the Gospel: father, where he saith, For though ye
have ten thousand instructors in Jesus Christ, yet hare ye
nol many rathers; for in Christ Jesus I hace begotten you
through the Gospel; and wother where he saith, My little
children, of whom I travail in birth again until Christ be
Jormed in you. If, then, it be so truly, this bird doth closely
resemble the flesh of Christ, by Whose blood we have been
called to life. But how may it agree with Christ, that the
bird herself slays her own young? Doth not this agree with
it? I will slay, and I will make alive? I wcill wound, and I
will heal. 'Would the persecutor Saul have died, unless he
were wounded from heaven; or would the preacher be
raised up, unless by life given him from His blood ? But let
those who have written on the subject see to this; we ought
not to allow our understanding of it to rest upon doubtful
ground. Let us rather recognise this bird in the wilderness;
as the Psalm expresseth it, 4 pelicun in the solitude.
I suppose that Christ born of a Virgin is here meant; for
thus He is alone, therefore the word solitude applieth well:
He was born in loncliness, because He alone was thus born.
After the nativity, we come to His Passion: by whom was
He crucified? was it by those who stood ¢ was it by those
who mourned? It was, as it were, in the night of their own
ignorance, and in the ruins of their own fall. Behold the
owl, and it that dwelleth in ruinous walls; He loveth the
night too. For if He loved them not, how could He say,
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Father, forgive them, for they know not uhat they do. Born Vn
in the wilderness, because alone so born; suffering in theL
uke23,

darkness of the Jews as it were in night, in their sin, as it 34,
were in ruins: what next? I have watched. Thou hadst
then slept amid the ruins, and hadst said, I laid me down, Ps.3,8.
and slept. What meaneth, 7 slept? Because I chose, 1 slept:
I slept for love of night: but, I rose again, followeth.
Therefore I watched, is here said. But after He watched,
what did He? He ascended into heaven, He became as
a sparrow by flying; that is, by ascending; alone on the
housetop; that is, in heaven. He is therefore as the pelican
by birth, as the owl by dying, as the sparrow by ascending
again : there in the wilderness, as one alone; here in the
ruined walls, as one slain by those who could not stand
in the building; and here again watching and flying for
our sakes alone on the housetop, He there intercedeth in our Rom 8.
behalf. For our Head is as the sparrow, His body as the ¥4
turtle-dove. For the sparrow hath found her an house.
What house? In heaven, where He doth mediate for us.
And the turtle-dove a nest, the Church of God hath found
a nest from the wood of His Cross, where ske may lay
her young, her children. I have watched: and am become
even as it were a sparrow, that sitleth alone wpon the
houselop.

9. Ver. 8. Mine enemies revile me all day, and they that
praised me are sworn together against me. With their mouth
they praised, in their heart they were laying snares for me.
Hear their praise : Master, we know that Thou art true, and Mnt 22,
teachest the way of God in truth, neither carest Thou for' 6.17.
any man. Is it lawful lo give lribute unto Ceesar, or not?
Thou trippest up Him whom thou praisest. Wherefore, but
that they who praised me are sworn together against me ?
And whence this evil repute, except because 1 came to
make sinners my members, that by repentance they may be
in my body. Thence is all the calumny, thence the per-
secution. Why eateth your Master with publicans and sin- Matt.9,
ners? They that be whole need not a physician, but they 1.12.
that be sick. Would that ye were aware of your sickness,
that ye might seck a physician; ye would not slay Ilim,
and through your infatuated pride perish in a false health.
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10. Ver. 9. But why do mine enemies revile me all the

—duay long? why do they that praised me conspire together

against me? Because I have ealen ashes as it were bread:
and mingled iy drink with weeping. Because He chose to
bave among Ilis members these kinds of men, that they
should be healed and set free, thence is the evil repute.
Now at this day what is the character of Pagan calumny
against us? what, brethren, do ye conceive they tell us?
Ye corrupt discipline, and perrert the morality of the human
race. Why dost thou attack us; say why? what have we
done? By giving, he replieth, to men room for repentance,
by promising impunity for all sins: for this reason men do
evil deeds, careless of consequences, because every thing is
pardoned them, when they are converted. Hence therefore
is the evil repute: since I have eatcn ashes as it were bread,
and mingled my drink with weeping. O thou who abusest
us, I invite thee to that bread! For thou durst not say thou
art not a sinner. Sift thy conscicnce, ascend the tribunal of
thy mind, spare not thyself, examine thyself, let the marrow
of thy heart address thee; see whether thou darest make
profession of innocence. Ilere, clearly, if he hath looked
back upon himself, he will be disturbed; if he hath not
flattered himself, he will confess. And what is to become of
thee, miserable man, if there shall be no harbour of impunity ?
1f there is ouly licence for sinning, and no pardon for sins,
where wilt thou be, whither wilt thou go? Surely even for
thee did it happen, that that afflicted one ate ashes as it were
bread, and mingled His drink with weeping. Doth not such
a feast now plcase thee? But nevertheless, he replieth, men
add to their sins under the hope of pardon. Nay, but they
would add to them if they despaired of pardon. Dost thou
not observe in what licentious cruelty gladiators live? whence
this, except because, as destined for the sword and sacrifice,
they choose to sate their lust, before they pour forth their
blood? Wouldest not thou also thus address thyself? I am
alrcady a sinner, already an unjust man, one already doomed
to damnation, hope of pardon there is none : why should I
not do whatever pleaseth me, although it be not lawful ? why
not fulfil, as far as I can, any longings I may have, if; after
these, nothing but torments only be in store? Wouldest
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thou not thus speak unto thyself, and from this very despair VEm.
become still worse? Rather than this, then, He who pro- 2.
miseth forgiveness, doth correct thee, saying, Return unto 1s-46,8.
the heart, O ye lransgressors. As I live, sailh the Lord,slgu}-l
1 have no pleasure in the death of the wicked ; but that the  ®
wicked turn from his way and lire. Doubtless, when this
harbour is set before thee, thou furlest the sails of iniquity,
turnest thy prow, makest sail on the track of righteousness,

and, hoping for life, dost not neglect thy cure. And let not

God displease thee in this, as if He had through this promise

of forgiveness made sinners careless. For in order that men
might notlive the worse from despair, He promised a harbour

of forgiveness; again, that they might not live the worse
from hope of pardon, He made the day of death uncertain :
fixing both with the utmost providence, both as a refuge for

the returning, and a terror to the loitering. Eat ashes as
bread, and mingle thy drink with weeping; by means of this
banquet thou shalt reach the table of God. Despair not;
pardon bath been promised thee. Thanks be to God, he
gaith, because it is promised; I hold fast the promise of God.

Now therefore live well. To-morrow, he replieth, I will live

well. God hath promised the pardon; no one promised

thee to-morrow. If thou hast lived ill, live well even now,

this very day. Thou fool, this night thy soul shall be required Luke
of thee. 1 say not, Then whose shall those things be which 12, 30.
thow hast provided? But, according as thou hast lived,
where wilt thou be? Amend thyself therefore, that thou
mayest in the body of Christ speak these words, which, if I

am not deceived, thou dost willingly recognise; For I have
ealen ashes as il were bread : and mingled my drink with
weeping.

11. Ver. 10. And that because of thine indignation and
wralh: because thou hast taken me up, thou hast cast me
down., This is thy wrath, O Lord, in Adam: that wrath in
which we were all born, which cleaveth unto us by our birth;
the wrath from the stock of iniquity, the wrath from the mass
of sin: according to what the Apostle saith, e also were once
the children of wrath, even as others; and according to our ggh'l 8,
Lord’s words, The wrath of God abideth on him, because he™"
hath not believed on the only-begotten Son of God. For He
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saith not, the wrath of God shall come upon him: but, abideth
upon him : because that wrath in which he was born is not
taken away. Wherefore then, and what is the meaning of
that saying, Because thou hast taken me up, thou hast cast
me down? For he saith not, Because thou hast taken me
up, and hast cast me down; but, Because Thou hast taken
me up, for this reason Thou hast cast me down. Therefore
Thou hast cast me down, because Thou hast taken me up.
Whence this? Man set in bonour, is made in the image of
God: raised up to this honour, lifted up from the dust,
from the earth, he hath received a reasonable soul; by the
vivacity of that very reason, he is placed before all beasts,
cattle, birds that fly, and fishes. For which of these hath
reason to understand? Because none of them is created in
the image of God. Just as none of these hath this honour,
so none of them hath this misery. For what beast of
burden groaneth for its sins? what bird feareth the hell of
everlasting fire? Because it hath no share in a life of bliss,
it hath also no stings of wretchedness. But man, because
he was made for a life of bliss, if he shall have lived well;
shall for this reason have a wretched life, if he hath lived ill.
Therefore, Because Thou hast taken me up, Thou hast cast
me down: punishment followeth me, because Thou hast
given me a free choice. For if Thou hadst not given me a
free choice, and for this reason didst not make me better
than cattle, just condemnation would not follow me when
I sinned. Thus Thou hast taken me up in giving me
freedom of choice, and by Thy just judgment Thou hast
cast me down.

12. Ver. 11. My days have declined like a shadow. For
thy days might not have been declining, hadst thou not
declined from the true day. Thou hast declined, and hast
received declining days. What wonder, if thy days have
been made like thyself? For thy days are days of decline,
because thou hast declined, as they are days of smoke,
because thou hast been puffed with pride. For he bad
said above, My days are consumed away like smoke; and
he now gaith, My days have declined like a shadow. In
this shadow, day must be recognised; in this shadow, light
must be discerned; lest afterward it be said in late and
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fruitless repentance, hat hath pride profited us? or what Ve,
good hath rickes with our vaunting brought us? All those 2=1%
. . ‘Wied. 5,
things are passed away like a shadow. Say at this season,s. 9.
all things will pass away like a shadow, and thou mayest not
pass away like a shadow. My days have declined like a
shadow, and I am withered like grass. For he had said
above, My heart 18 smitten down, and I am withered like
grass. But the grass bedewed with the Saviour’s blood will
flourish afresh. I Aave withered like grass ; 1, that is, man,
after that disobedience ; this I have suffered from Thy just
judgment: but what art Thou?

18. Ver. 12. But Thou, O Lord, endurest for ever. My
days bave declined like a shadow, but Thou endurest for
ever: let the eternal save the temporal! For not because
1 bave fallen, hast Thou grown old: for Thou art strong to
set me free, Who hast been strong to humble me. But Thou,
O Lord, endurest for ever : and Thy remembrance through-
out all generations. Thy remembrance, because Thou dost
not forget throughout all generations, forasmuch as we know lTxm 4,
the promise of life, both present and future.

14. Ver. 18. Thou shalt arise, and have mercy upon Sion:
Jor it is time that Thou have mercy upon her. What time ?
But when the fulness of time was come, God sent forth His Gal. 4,
Son, made of a woman, made under the Law. And where 4. 5.
is Sion ? To redeem them that were under the Law. First
then were the Jews: for thence were the Apostles, thence
those more than five hundred brethren, thence that ]aterlCorw,
multitude, who had but one heart and one soul toward% Acts 4,
God. Therefore, Thou shalt arise, and have mercy upon 32
Sion : for it is time that Thou have mercy upon her, yea,
the time is come. What time? Behold, now is the accepled2 Cor. 8,
time: behold, now is the day of salvation. Who saith this ? >
That Servant of God, that Builder, who said, Ye are God’s1Cor.3,
building : who said, 4s a wise master-builder I have laid* 1"
the foundation; and, Other foundation can no man lay than
that is laid, which is Jesus Christ.

15. Ver. 14. Here therefore what saith he? For thy ser-
vants take pleasure in her stones. In whose stones? In
the stones of Sion? But there are those there that are not
stones. Not stones of what? What then followeth ? and
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Paaru pily the dust thereof. Let us acknowledge the stones in
—CI_Sion; let us acknowledge the dust of Sion. For he saith
not, they will pity her stones; but what saith he? For thy
servanls take pleasure in her stones: and pity the dust
thereof. I understand by the stones of Sion all the Pro-
phets: there was the voice of preaching sent before, thence
the ministry of the Gospel assumed, through their preaching
Christ became known. Therefore thy servants have taken
pleasure in the stones of Sion. But those faithless apostates
from God, who offended their Creator by their evil deeds,
have rcturned to the earth, whence they were taken. They
have become dust, they have become ungodly: of whom it
Ps. 1,4. 18 said, As for the ungodly, it is not so with them; but they
are like the dust which the wind scatlereth away from the
Jace of the ecarth. But wait, Lord ; bear with us, Lord ; be
lougsuffering, O Lord : let not the wind rush in, and sweep
away this dust from the face of the earth. Let thy servants
come, let them come, let thcm acknowledge in the stones
thy voice, let them pity the dust of Sion, let them be formed
Ps.103,in thy image: let the dust say, lest it perish, Remember
Y. that we are but dust.

And shall pity her dust. This of Sion: was not that,
which crucified the Lord, dust? What is worse, it was dust
from the ruined walls; altogether dust it was, but never-
thelcss it was not in vain said of this dust, Father, forgive
them, for they know not what they do. From this very dust
there came a wall of so many thousands who believed, and
who laid the price of their possessions at the Apostles’ feet.

1for- From that dust then there arose a human nature formed® and

ot o beautiful. 'Who among the heathen acted thus? How few
are there whom we admire for baving done thus, compared
with the many thousands of these converts? At first sud-
denly three, afterwards five thousand; all living in unity,
all laying the price of their possessions, when they had sold
them, at the Apostles’ feet, that it might be distributed to
each, as each had need, who had one soul and one heart

Acts 2, toward God. Who made this even of that very dust, but He

;;f 4 who created Adam himself out of dust? This then is con-
cerning Sion, but not in Sion only.

16. Ver. 15. What then followeth? The Aeathen shall
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fear Thy Name, O Lord; and all the kings of the earth Thy Ver.
Majesty. Now that Thou hast pitied Sion, now that Thy 617,
servants have taken pleasurc in her stones, by ackuow-
ledging the foundation of the Apostles and Prophets; now
that they have pitied her dust; so that man is formed, or
rather re-formed, in life out of dust; hence preaching hath
increased among the heathen: let the heathen fear Thy
Name, and all the kings of the earth Thy Majesty; let
another wall approach also from the heathen, let the Corner-
Stone be recognised, let the two who come from different Eph. 2,
regions, but who no longer differ in belief, meet in close
union.

17. Ver. 16. For the Lord shall build up Sion. This work
is going on now. O ye living stones, run to the work of build-
ing, not to ruin. Sion is in building, bewarc of the ruined
walls: the tower is building, the ark is in building; remem-
ber the deluge. This work is in progress now, for the Lord
shall build up Sion ; but when Sion is built, what will happen ?
and He will appeuar in His glory. That He might build up
Sion, that He might be a foundation in Sion, ITe was seen by
Sion, but not in His glory : we have scen Him, and He had ;n- 53,
no form nor comeliness. But truly when He shall have™
come with His Angels to judge, when all nations shall be
gathered before Iim, when the sheep shall be set apart on
the right hand, and the goats on the left, shall they not look Mat.25,
then upon Him whom they have pierced? and they shall be z.;.,ui,
put to confusion when too late, who refused confusion in 19
early and healthful repentance. The Lord shall build up
Sion, and will appear in His glory. He who was first scen
in her in His infirmity.

18. Ver. 17. He hath turned Him unto the prayer of the
poor destilute, and despised not their desive. This is going
on now in the building of Sion: the builders of Sion pray,
they groan: He isthe one poor, because the poor arc many;
because the thousands among so nany nations are one in
Him, because He is the unity of the peace of the Church,
He is one, He is many: one, through love: many, on account
of His extension. Therefore we now pray, we now run: now,
if any man bath used to be otherwise, and lived diffcrently,
let him eat ashes as it were bread, and mingle his drink with

VOL, V. (o]
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PsaLu weeping. Now is the time, when Sion is in building: now

the stones arc entering into the structure: when the building

is finished, and the house dedicated, why dost thou run, to ask

when too late, to beg in vain, to knock to no purpose, doomed

15;“-25» to abide without with the five foolish virgins? Therefore
now run: for He hath turned Him unto the prayer of the
poor destitute, and despised not their desire.

19. Ver. 18. 19. Let these things be written for those
that come after. When these words were written, they pro-
fited not so much those among whom they were written: for
they were written to prophesy the New Testament, among
men who lived according to the Old Testament. But God
had both given that Old Testament, and had settled in that
land of promise His own people. But since Thy remem-
brance is from generation to generation, belongeth not to the
ungodly, but to the righteous; “in our generation” belongeth
to the Old Testament; while “in the other generation”
belongeth to the New Testament; and since the New Testa-
ment announceth this that was prophesied, Let these things be
writlen for those that come afler: and the people which shall
be created, shall praise the Lord. Not the people which is
created, but the people which shall be created. What is
clearer, my brethren? Here is prophesied that creation of

2 700;. 6, which the Apostle saith: Therefore if any man be in Christ,
he is a new creature; old things are passed away; behold,
all things are become new. And all things are of God. What
meaneth, and all things are of God? both old and new,
because Thy remembrance is from generation to generation:
and the people which shall be born shall praise the Lord.
For He hath looked down from His lofty sanctuary. He
hath looked down from on high, that He might come unto
the humble: from on high He hath become humble, that He
might exalt the humble.

SERMON I1.
On the Second Part of Psalm CIIL.

1. YesTERDAY we heard the groaning of some poor one in
prayer: and we acknowledged this one as Him Who for our
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sakes became poor, when He was rich, and the members Ves.
which cleave unto Him, and speak by means of their Head. 12:3%
For we beheld there even ourselves; if indeed throughs,s.
His grace even we are any thing. But the words of groaning
were now finished, and those of consolation had begun; but
these could never have been finished had we treated of
them yesterday : in what remain, let us hear to-day the poor

no longer groaning, but rejoicing ; rejoicing, because hoping;
hoping, because not presuming in himself. He foretold in the

holy Scriptures the blessedness which men should have, and
added, Let these things be written for those that come
after : and the people which shall be born shall praise the
Lord. For He hath looked down from His lofty sancluary.

So far yesterday’s discourse reached: consider what followeth.

2. Ver. 19. 20. Out of the heaven did the Lord look down
upon the earth: that He might hear the mournings of
such as are in fetters, and deliver the children of such
as are put to death., We have found it said in another
Psalm, O let the sorrowful sighs of the fettered come before P- 9,
Thee; and in a passage where the voice of the martyrs was
meant. Whence are the martyrs in fetters? Are they not
rather in chains? For we know that the holy martyrs of
God, led after the judges in their circuit of the provinces,
were thrown into chains; but we are not aware that they
were thrown into fetters. Fetters are also recognised in
the teaching of God, and the fear of Him, concerning which
it is said, The fear ¢f the Lord is the beginning of wisdom. }!O:Lu-
For through this fear the servants of God feared not those ’
who slay the body, but cannot slay the soul: inasmuch as
they feared Him Who hath power to slay both body and soul Mnt.lo,
in everlasting fire. For unless the martyrs had been bound ¥
by the fetters of fear; when would they have endured all
the cruel severities of their persecutors, when they were free
to do what they were constrained to, and to escape what
they were suffering? But God had bound them with these
fetters, hard indeed and painful for a season, but endurable
on account of His promises, unto Whom it is said, On
account of the words of Thy lips, I have kept hard ways.

We must indeed groan in these fetters in order to gain the
mercy of God; whence are those words of the martyrs in
c?
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another Psalm, Let the sorrowful sighing of the fettered
come before Thee: yet these fetters must not be shunned,
in order to gain a destructive freedom and the temporal
and brief pleasure of this life, to be followed by perpetual
bitterness. Accordingly Scripture, that we may not refuse
the fetters of wisdom, thus addresseth us: Give ear, my
son, refuse not my advice, and receive my counsel, and put
thy feet into her fetiers, and thy neck into her ckain. Bow
down thy shoulder, and bear her,and be not grieved with
her bonds. Come unto her with all thy heart, and keep her
ways with all thy power. Search and seck, and she shall
be made known unto thee: and when thou hast got hold of
her, let her not go.  For at the last thou shalt find her rest,
and that shall be turned to thy joy. Then shall her felters
be a strong defence for thee, and her chains a robe of glory.
For there is a golden ornament upon her, and her bands are
purple lace. Thou shalt put her on as a robe of honaur, and
shalt put her about thee as a croun of joy. Lect the fettered
therefore cry out, as long as they are in the chains of the
discipline of God, in which the martyrs have becn tried: the
fetters shall be loosed, and they shall fly away, and these
very fetters shall afterwards be turned into an ornament.
This hath happened with the martyrs. For what have the
persecutors cffected by killing them, except that their fetters
were thereby loosed, and turned into crowns?

8. Out of heaven, therefore, the Lord lovked down, that
He might hear the mournings of such as are in felters, and
deliver the children of those that were put to death. They
were put to death: but who are the children of those that
were put to death, except ourselves? But how are we loosed,
except when we say unto Him, Thou hast broken my bonds

For every one is released from the chains of evil lusts, or
from the entanglements of his sins. The remission of sins,
is the loosing. For what would it have profited Lazarus,
that he came forth from the tomb, unless it were said to him,
loose him, and let him go? Ilimself indecd with Ilis voice
aroused him from the tomb, Himself restored his life by
crying unto him, Ilimself overcame the mass of earth that
was heaped upon the tomb, and he came forth bound hand
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and foot: not therefore with his own feet, but by the power Ver.
of Himn who drew him forth. This taketh place in the heart 2.
of the penitent: when thou hearest a man is sorry for his
sins, he hath already come again to life; when thou hearest
him by confessing lay bare his conscience, he is already
drawn forth from the tomb, but he is not as yet loosed.
When is he loosed, and by whom is he loosed? Whatsoever Mat.10,
thou shalt loose on earth, He saith, shall be loosed in heaven., '
Forgiveness of sins may justly be granted by the Church:
but the dead man himself cannot be aroused except by the
Lord crying within him; for God doth this within him. We
speak to your ears: how do we know what may be going on
in your hearts? But what is going on within, is not our
doing, but His.

4. He hath then looked back, that He may deliver the
children of them that were put to death. Who these were,
and who were their children, ye have heard. For what
follows*? (Ver.21.) That thename of the Lord may be declared
in Sion. For at first, when the fettered were appointed unto
death, the Church was oppressed: since these tribulations
the Name of the Lord has been declared in Sion, with great
freedon, in the Church herself. For she is Sion: not that
one spot, at first proud, afterwards taken captive; but the
Sion whose shadow was that Sion, which signifieth a watch-
tower; because when placed in the flesh, we see into the
things before us, extending ourselves not to the present
which is now, but to the future. Thus it is a watch-tower:
for every watcher gazes far. Places where guards are set,
are termed watch-towers: these are set on rocks, on mountains,
in trees, that a wider prospect may be commanded from a
higher eminence. Sion therefore is a watch-tower, the Church
is a watch-tower. Why a watch-tower? To see afar, this is
watching. For (oil is before me, until I enter into the ps, 73,
sancluary of God : then understand I the end. What sort 16 17-
of vision is this, to understand the end? To pass the sea by
sight, not by sailing, and to remain in the uttermost parts
thercof; that is, to put our trust in that which will be at the Ps. 139,
end of the world. If therefore the Church be a watch-tower,G‘
the Name of the Lord is already declared there. Not the

» Oxf. Mss. ¢ Then the reason why this is done.’
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Psarx Lord’s Name only is declared in that Sion, but His praise,
CIIIf He saith, ¢n Jerusalem.

5. Ver. 22. And how is it declared? In the nations gather-
ing together in one, and the kingdoms, that they may serve
the Lord. How is this accomplished, unless by the blood
of the slain? How accomplished, but by the groans of the
fettered? Those therefore who were in tribulation and humility
have been heard ; that in our times the Church might be in
the great glory which we see her in, so that the very king-
dows which then persecuted her, now serve the Lord.

8. Ver. 23. She answered Him in the way of His strength.
Whom did she answer, but the Lord? Who answered, let us
see above. And His praise, He saith, in Jerusalem; in the
nations gathering together into one, and the kingdoms, that
they may serve the Lord. She answered Him in the way
of His strength. Who answered Him, in the way of His
styength ? Let us first then examine who answered, and
then we will enquire what is the path of His strength.
The preceding words shew, that either His praise, or
Jerusalem, answered: for it was said, “And His praise in
Jerusalem ; in the nations gathering together in one, and
the kingdoms, that they may serve the Lord. Respondit ei.”
We cannot say, “the kingdoms answered,” for he would have
said “responderunt.” *Respondit ei.” We cannot say, “the
nations answered,” for he would have said, ‘‘ responderunt,”
(in the plural.) Since then itis “ Respondil ei,” in the singular,
and we look for the singular number above, and find that the
words, His praise, and Jerusalem, are the only words in
which we find it. But since it is doubtful, whether it be His
praise, or Jerusalem, let us expound it each way. How did
His praise answer Him? When they who are called by Him
thank Him. For He calleth, we answer ; not by our voice,
but by our faith; not by our tongue, but by our life. For if
God calleth thee, and enjoineth thee to live well, and thou
livest ill, thou dost not answer His call, nor doth His praise
answer Him from thee; because thy life is such that Ile is
rather blasphenied than worshipped through thee: but when
we live in such a way, that through us God is praised, His
praise answereth Him. From His elect and holy men, Jerusa-
lem also answercth Him. For Jerusalew also was called : and




In the *“ way of His strength,” that is, in Christ. 28

the first Jerusalem refused to hear, and it was said unto her, vgs.
Behold, thy house shall beleft unto thee desolate. O Jerusalem, 233

I have gathered thy children together, even as a hen gathereth
her chickens under her wings, and ye would not! There
is no answer: rain cometh from above, and thorns are brought
forth instead of fruit. But that Jerusalem, of whom it was

Jerusalem, (He crieth, aud is not answered,) /ow ¢ften would 3g. 3 L”’

written, “Sing, O barren, thou that didst not bear: break h M l

Jorth into singing, and cry aloud, thou that didst not travail & ,7

with child: for more are the children of the desolate than
those of the married wife.” She hath answered Him. What
meaneth, She hath answered Him# She despiseth Him not
when He called. What meaneth, Ske hath answered Him?
He sent rain, She gave fruit.

7. She answered Him: but where? ¢n the path of His
strength. Did She so in Herself? For what could there be
in herself, or what voice could she find within and from
herself, except the voice of sin only, the voice of iniquity ?

Consider her own words; what findest thou but, as ever, I said, Ps.41 4.

Lord, be merciful unto me: heal my soul, for I have sinned
against Thee? Moreover, if she be justified, she answereth
Him, not after her own deservings, but from the work of His
own hands. Wherein? In the way of His strength. Christ
Himself is this: 7 am, He said, the Way, the Truth, and the

Life! But before His resurrection, He was acknowledged by Jolmu
His own people : and when He was crucified through weak-, Cor.

ness, it was especially hidden Who He was, until by His1s,4.

resurrection He appeared strong. The Church therefore
answered Him not in the way of weakness, but in the way of
His strength: because after His resurrection He called the
Chburch from the whole world, no longer weak upon the cross,
but strong in heaven. For it is not the praise of the Chris-
tian faith that they believe that Christ died, but that they
believe that He arose from the dead. Even the Paganbelieveth
that He died ; and maketh this a charge against thee, that thou
bast believed in one dead. What then is thy praise? Itis that
thou believest that Christ arose from the dead, and that thou
dost hope that thou shalt rise from the dead through Christ:

this is the praise of faith. For #f thou shalt confess with thy Rom.10,

mouth that Jesus is the Lord, und shall believe in thy hear

t9. 10.
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Psau that God hath raised Him from the dead, thou shalt be saved.
CI'[]_' He saith not, if thou shalt believe that God gave Him up to
—be-slain: but,if thou shalt beliece—that God hath raised Him
Jrom the dead, then shalt thou be saved. For with the heart
man believelh unto righteousness: and with the mouth con-
Jession is made unto salvation. But wherefore do we believe
that He died also? Because we cannot believe that He arose
from the dead, unless we believe that He died first. For who
riseth again, who hath not died? who waketh from sleep,
Ps.41,8.unless he hatli slept before? but shall not he who sleepeth, also
rise again? This is the faith of Christians. In this faith then,
Is.54,1.in which the Church is gathered, in which “the children of
the barren one are more than those of her that hath the
husband;” She hath answered Him, She gave Him worship
according to His commandments; in the path of His strength,

not in the path of His weakness.
8. How she answered Him, ye have already heard above.
In the gathering of the nations into one, and the kingdoms,
that they might serve the Lord. Herein she answered Him,
in unity : he who is not in unity, answereth Him not. For
He is One, the Church is unity : none but unity answereth to
Him who is One. But there are those who assert: “this hath
alrcady happened; the Church hath answered Him in all
nations, bringing forth many more children than the married
wifc; she hath answered in the path of His strength; for she
hath believed in the resurrection of Christ, all nations have
believed in Him; but that Church which was the Church of
all nations no longer existeth ; she hath disappeared.” This
is what they who -are not in her say. O impudent words!
Hath she ccased to be, because thou art not in her? Bcware
lest thou shouldest cease to be, for this very reason ; for she
will remain, although thou dost not. The Spirit of God hath
foreseen this abominable, detestable assertion, full of pre-
sumption and falsehood, supported by no truth, enlightened
by no wisdom, seasoned with no salt, vain, rash, headlong,
destructive, and as if specially against these men the Spirit
declaring the unity of the Church: in gathering the people
together into one, and the kingdoms, that they may serve the
Lord; and when He had added, She khath answered Him,that
is, His worship, that is, Jerusalem our Mother, doomed to be
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recalled from her wandering, prolific with many sons, more
than the married wife; since some were destined to say
against her, She hath existed, and no longer doth exist;
Shew me, He saith, the shortness of my days, what is it,
that 1T know not what apostates from me murmur against
me? why is it that lost men contend that I have perished ?
For they surely say this, that I have been, and no longer
am: Shew me the shortness of my days. 1 do not ask
from Thee about those everlasting days: they are without end,
where I shall be; it is not those I ask of: I ask of temporal
days ; shew unto me my temporal days; shew me the short-
ness, not the eternity, of my days. Declare unto me, how long
I shall be in this world; on account of those who say, She
hath been, and is no more: on account of those who say, The
Scriptures are fulfilled, all nations have believed, but the
Church hath become apostate, and hath perished from among
all nations. What meaneth this, Shew me the shortness of ny
days? He hath declared, that word too was not in vain. Who,
but the Way Himself, hath declared? How hath He declared?
Behold, I am with you, even unto the end of the world.

9. But here also they meet us, and say, Behold, I am?

with you. He said, unto the end of the world ; because He
foresaw us, and that we, the party of Donatus, would be on
the earth. Was it this sect which said, Shew me the
shortness of my days; and not She rather who thus spoke
above; In gathering the nations into one, and the kingdoms,
that they may serve the Lord? Why is your heart grieved?
Because even emperors enact prohibitions against heretics,
therein are fulfilled the words, and the kingdoms, that they
may serve the Lord. For ye are not the sons of those that
were put to death, whose voice when in their fetters was
heard by the Lord. Far from it: your deeds shew not this;
your pride sheweth not this, your vanity sheweth not this:
ye have no savour, and are cast out of doors: ye are the salt
that hath lost its savour, and for this reason also ye are
trodden down by men. Hear what he saith: what is the
Church? She who gathered the nations inlo one. What is
the Church? She who gathered together the kingdoms to
serve the Lord. Moved by your words and your false
opinions, She asketh of God that He will dcclare unto Her

VER.
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PsaLm the shortness of Her days, and findeth that the Lord hath
(i%l said, Behold, I am with you, eren unto the end of the world.
T Here ye say: He said this of us; we exist, we shall exist
even unto the end of the world. Let Christ Himself be
asked, for unto Him it wassaid,* Declare unto me the shortness
Mat24,0f my days.” The Gospel of the kingdom, He replieth, shall
14 be preached in all the world for a witness unio all nations ;
and then shall the end come. Why didst thou say, This
indeed was, and hath ceased? Hear the Lord declaring the
shortness of my days. This Gospel, He saith, shall be
preached. Where? in the whole world. Unto whom? for a
witness unto all nations. What after this? and then shall the
end come. Seest thou not that there are still nations among
whom the Gospel hath not been preached? Since then it is
needful that what the Lord spoke shall be fulfilled, declaring
unto the Church the shortness of my days, that this Gospel
be preached in all nations, and then that the end may come,
why is it that thou sayest that the Church hath already perished
from among all nations, when the Gospel is being preached
for this purpose, that it may be in all nations? Therefore
the Church remaineth cven unto the end of the world,
in all nations; and this is the shortness of Her days, because
all that is limited is short; so that She may pass into eternity
iper. from this brief existence. May heretics be lost', may that
ot which they are be lost, and may they be found, that they may
be what they are not. Shortness of days will be unto the
end of the world: shortness for this reason, because the
whole of this season, I say not from this day unto the end of
the world, but from Adam down to the end of the world, is

a mere drop compared with eternity.

10. Ver. 24. Let not therefore heretics flatter themselves
against me, because I said, the shoriness of my days, as if they
would not last down to the end of the world. For what hath
he added? O my God, lake me not away in the midst of my
days. Deal Thou not with me according as heretics speak.
Lead me on unto the end of the world, not only to the middle
of my days; and finish my short days, that Thou mayest after-
wards grant unto e cternal days. Wherefore then hast thou
asked concerning the shortness of thy days? Wherefore ?
Dost thou wish to hear? TAhy years arein the generation of
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generations. This is why I asked concerning those short Ve=.
days, because although my days should endure unto the end 24.
of the world, yet they are short in comparison of Thy days.
For Thy years are in the generation of generations. Where-
fore doth he not say, Thy years are unto worlds of worlds;
for thus rather is eternity usually signified in the holy
Scriptures; but he saith, Thy years are in the generation of
generations? But what are thy years ? what, but those which
do not come, and then pass away? what, but they which
come not, so as to cease again? For every day in this season
so cometh as o cease again; every hour, every month, every
year ; nothing of these is stationary ; before it hath come, it
is to be; after it hath come, it will notbe. Those everlasting
years of thine, therefore, those years that are not changed,
are in the generation of generations. There is a “gene-
ration of generations;” in that shall thy years be. There is
one such, and if we acknowledge it aright, we shall be in
it, and the years of God shall be in us. How shall they be
in us? Just as God Himself shall be in us: whence itis
said, That God may be all in all. For the years of God, Cor.
and God Himself, are not different: but the years of God 1528
are the eternity of God: eternity is the very substance of
God, which bath nothing changeable; there nothing is past,
as if it were no longer: nothing is future, as if it existed not
as yet. There is nothing there but, Is: there is not there,
Was, and Will be; because what was, is now no longer:
and what will be, is not as yet: but whatever is thcre,
simply Is. God justly sent His servant Moses thus: for
he asked the name of Him that sent him; he asked, and
heard, nor was the longing of a good desire forsaken. But
he asked, not from presumptuous curiosity, but from his own
need in His service: What, he asked, shall I say unto the
children of Israel, if they shall say to me, Who sent thee
unto us ? and He, exhibiting Himself as the Creator to the
created, God unto man, Immortal unto mortal, Eternal unto
temporal : 1, He replied, Am That I Am. Thou wouldest
say, I am. Who? Gaius: another, Lucius: another, Mar-
cus. Wouldest thou say any thing else than thy name?
This was expected of God. For it was this which was
asked. What art Thou called? From Whom shall I answer
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28 What is the ¢ generation of generations.

to those who ask, that T am sent ? “J AM"—who ?—* THAT
I AM.” Is this Thy name? is this all that Thou art called ?
Would Thy nane be To BE, unless whatever else “ Is,” when
compared with Thee, was found not to BE truly? This is
Thy Name : explain it more clearly. Go, He saith, and say
unto the children of Isracl, I Am hath sent me unto you.
I An That I A : I Am hath sent me unto you. Behold
this great I AM! What is man’s being to this? To this
great I AM, what is man, whatever he be? Who can under-
stand that To BE? who can share it? who can pant,
aspire, presuwme that he may be there? Despair not, human
frailty ! I am, He saith, the God of Abraham, and the God
of Isaac, and the God of Jacob. Thou hast heard what I
am in Mysclf: now hear what I am on thy account. This
eternity then hath called us, and the Word burst forth from
eternity. It is now eteruity, it is now the Word, and no
longer time. Why not time ! Becausc time also was created.
How so? All things were made by Him : and without Him
was no! any thing made that was made. O Word before
seasons, through Whom seasons were created, born also in
time, though It be eternal life, calling the temporal, making
the cternal. This is the * generation of generations.” For
one generation passeth away, and another generation cometh.
Now ye see the generations of men exist upon the earth as
leaves do on a trce; on the olive, however, or the laurel, or
any other evergreen. Thus the earth beareth the human
race as it were leaves: it is full of men, while those who die
are continually succeeded by others being born.  For that
tree is ever adorned with a green garment: but observe how
many dry leaves thou treadest on bencath.

11. There was then a generation under Adam; it passed
away. Even at thut season some were thence born who
should share in God’s cternity : for thence sprung Abel,
thence Seth, thence Enoch. That generation passed away,
the deluge came, one family remained. Even that genera-
tion gave some, Noah himself, his three sons, and three
daughters in law; for in the whole of this family of eight,
only one sinner was found. The former generation was
increased in numbers. Next the whole world was filled
fiom the three sons of Noah, as it were with three measures
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of meal. Abraham was chobsen, Isaac, and Jacob; they Ver.
were holy men, patriarchs, who pleased God. This gene- 25227
ration produced also others following, which gave birth to fi'fz’gc_h'
the prophets, gave birth to the messengers of God. After-
wards our Lord Jesus Christ Himself also came; He sent the
leaven into the three measures of meal, until the whole Mat.13,
should be leatened. In the times while His flesh was still 3%
upon the earth, the Apotsles lived, and the saints; after
them other saints : and whatever saints there now are in the
name of Christ, and whatever saints there shall be after us,
and down to the end of the world whatsoever saints shall
be. From so many generations thou wilt gather together
all the holy offspring of all generations, and wilt form one
generation thence: In this generation of generations are
Thy years, that is, that eternity will be in that generation,
which is collected from all gencrations, and reduced into
one; this shall share in Thy eternity. Other generations
are born for fulfilling their times, out of which this one is
regenerated for ever; though changed it shall be endued
with life, it shall be fitted to bear Thee, receiving strength
from Thee. In the generation of generations are Thy
years.

12. Ver. 25. Thou, O Lord, in the beginning hast laid
the foundation of the earth. 1 know Thy eternity, in which
Thou art before all the things Thou hast made. Thou,
Lord, in the beginning hast laid the foundation of the
earth: and the Heacens are the work of Thy hands. They
shall perish, but Thou shalt endure: they all shall wax old
as doth a garment; and as a vesture shalt Thou change
them, and they shall be changed : but Thou art the same.
Who art Thou? Thou art the same. Thou Who hast said,
I Am That I Am, art the same. And although these things
would have no being but from Thee, and through Thee, and
in Thee, yet are they not what Thou art Thyself: for Thou
art the same, and Thy years shall not fail. Those years of
Thine shall not fail, those years of Thine, which shall be in
the generation of generations, shall not fail. Knowing this,
then, I would ask the shortness of my days of Thee, did I
not know that all the days of the world from the beginning
to the end are short when compared with Thy eternity. I
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Psarm know therefore why I have asked. Let not the heretics puff

(i}l themselves up, as if the days of the Church were brief,

~ diffused as she is over the whole world ; for even though her

days last unto the end, they are short. Why are they brief?

Because at some period they must cease. Those years that

shall be in the generation of generations, these are to be

loved, these we ought to long and to sigh for; on account

of these we must remain in unity, on account of these all the

evil caused by heretics must be shunned, on account of

these we must answer the lost, on account of these we must

recover those who had perished, and gain those who had

strayed : there our longings ought to be. Yet, that I may

answer the talkative, idle tattlers, the slanderers, whisperers,

and detractors, for this reason, Tell me the shortness of

my days; and take me not away in the midst of my

days, so as to withdraw me from the earth, before the whole

world be filled with the Gospel, against the answer of my

Mat. 24, Lord, Who saith, The Gospel must be preached in all the

1. world for a witness unto all nations; and then shall the end

come. What can we add to these words, brethren? They are

plain, they are clear; God laid the foundation of the earth, we

know: the heavens are the works of His hands. For do not

imagine that God doth one thing with His hand, another by

" His word. What He doth by Hisword, He doth by His band :

for He hath not distinct bodily members, Who said, I 4m

That I Am. And perhaps His Word is His hand, assuredly

Gen. 1, His hand is His power. For inasmuch as it is said, Let there

6. be a firmament, and there was a firmament; He is under-

stood to have credted it by His Word; but when He said,

Gen. 1, Let Us make man in Our image, after Our likeness; He

6.96.  gcemeth to have created him by His hand. Hear therefore :

The heavens are the work of Thy hands. Lo, what He created

by His word, He created also by His hands; because He

created them through His excellence, through His power.

Observe rather what He created, and seck not to know in

what manner He crcated them. It is much to thee to under-

stand how He created them, since He created thyself so,

Jobn1s, that thou mayest first be a servant obeying, and afterwards

18. perhaps a friend understanding. Therefore, the heavens are
the works of Thy hands.
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12. They shall perish, but Thou shalt endure. The Apostle V;l
Peter saith this opeuly : By the word of God the Icear,ene“,et 3,
were of old,and the earth standing out of the waler and in thes. .
water: whereby the worldthat then was, being overflowedwith
waler, perished. But the heavens and the earth, which are
now, by the same Word are kept in slore, to be reserved unto
fire. He hath said then that the heavens have already
perished by the flood: and we kuow that the heavens perished
as far as the extent of this atmosphere of ours. For the water
increased, and filled the whole of that space in which birds
fly; thus perished the heavens that are near the earth; those
heavens which are meant when we speak of the birds of
heaven. But there are heavens of heavens higher than these
in the firmament: but whether these also shall perish by fire,
or those only which perished also by the flood, is a much
harder question among the learned, nor can it easily, espe-
cially in a limited space of time, be explained. Let us
therefore dismiss or put it off; nevertheless, let us know
that these things perish, and that God endureth. And if
some things which were made by God remain with God, they
do not endure in themselves, but in God, by not departing
from God. For what? Are we to say, brethren, that the
Angels will perish in the fire with which the world shall burn?

Far be it! But what?! Sball we say that God made not the
Angels? Far be it! But what shall we say? and whence
could they exist, if they were not made by Him? For He Ps.33,9.
spake, and they were made; He commanded, and they were
created. Now this was said in the course of a commemo-
ration of His works, among which the Angels also are men-
tioned. The Angels therefore will be with Him, even when
the world is blazing with fire ; and there will be a conflagra-
tion of the world, that shall not burn the saints of God:
what the monarch’s furnace was to the three youths, this the Daa. 8.
burning world will be to the righteous sealed in the Trinity.

14. Perhapsby the heavens we here may understand, without
being far-fetched, the righteous themselves, the saints of God,
abiding in whom God hath thundered in His commandments,
lightened in His miracles, watered the earth with the wisdom
of truth, for The heavens have declared the glory of God, Ps)19,7.
But shall they perish ? Shall they in any sense perish? In
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Psarn What sense? As a garment. What is, as a garment? As to

CIIL.

the body. For the body is the garment of the soul; since our

m Lord called it a garment, when He said, Is not the life more

25.

than meat, and the body than raiment? How then doth the

2 Cor.4, §arment pensh? Though our outward man perish, yet the

16.

1 Cor.

15, 53.

44.

’ inward man is renewed day by day. They then shall perish:

but as to the body: But Thou shalt endure. If then they
shall perish according to the body, where then is the resur-
rection of the flesh? Where is the example for the members
which went before in the Head? Where? Dost thou wish to
hear? Itshall be changed; it shall not be such asit was. Hear
the Apostle, saying, and the dead shall be raised incorruptible,
and we shall be changed. How shall we be changed? It is
sown a natural body, it is raised a spiritual body. Tt is
gsown corruptible, it shall be raised incorruptible. We are
therefore expecting a change: thus shall the heavens perish,
and the heavens shall be changed. But perhaps the heavens
are not correctly taken for the bodics of the saints? If they
bear not God, let them not be heavens. Yet whence, thou
sayesl, dost thou prove to me that they bear God? Hast

1(;0,.,5 thou then so far forgotten, glorify and bear God in your

body? Such heavens therefore shall perish; not, however,
for ever; they shall perish, that they may be changed. Doth
not the Psalm say this? Read the following: They shall all
wax old as doth a garment; and as a vesture shall Thou
change them, and they shall be changed; but Thou art the
same, and Thy years shall not fail. Thou hearest of the
garment, of the vesture, and dost thou understand any
thing but the body ? We may therefore hope for the change
of our bodies also, but from Him Who was before us, and
abideth after us; from WWhom we are what we are, to Whom
we shall come when we shall have been changed; He Who
changeth, and is not changed; Who createth, without being
created; Who morveth, yet abideth; and as it may be under-
stood by flesh and blood, I Am That I Am: therefore
Thou art the same, and Thy years shall not fail. But what
are we to those years with these beggarly years? and what
are they? Yet we ought not to despair. Ife had already said
in His great and exceeding Wisdom, I Adm That I Am ;

s Or, ‘as to the garment,’ (secundum vestimentum.)
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and yet He saith to console us, / am the God of Abraham, V.
and the God of Isaac, and the God of Jacob: and we are
Abraham’s seed: even we, although abject, although dust : ’;’,"'
and ashes, trust in Him. We are servants: but for our sakes Gal. 3,
our Lord took the garb of a servant: for us who are mortal Pil, 3,
the Immortal One deigned to die, for our sakes He shewed 7*
His example of resurrection. Let us therefore hope that we
may reach these lasting years, in which days are not spent
in a revolution of the Sun, but what is abideth even as it is,
because it alone 1s truly.

15. Ver. 28. But say whether we may ever be there.
Hear and consider whether thou oughtest to despair; hear
what followeth : The children of Thy servants shall dwell
there. Where, but in the years that shall not fail? 7The
children of Thy servants shall duell there: anrd their seed
shall stand fust for ages: for the age of ages, the age of
eternity, the age that abideth. But, the children, he saith,
of Thy servants: it is to be feared lest we be the servants of
God, and our children, and not ourselves, dwell there? Or
if we are the children of the servants, inasmuch as we are
the Apostles’ children, what are we to say! Can those
children rising after bhave so unhappy a presumption, as to
boast in their late succession, and =0 to venture to say, We
shall be there ; the Apostles will not be there? May this be
far from from their piety as children, from their faith as little
ones, from their understanding when of age! The Apostles
also will be there: rams go before, lambs follow. Wherefore
then, the children of Thy servants; and not in brief, Thy
servants? Both they are Thy servants, and their children
are Thy servants; and the children of these, their grandsons,
what are they but Thy servants? Thou wouldest include
them all briefly, if Thou shouldest say, Thy servants shall
dwell therein. Let us counsider what he wished to teach us.
For a thing was done in the former ages. For forty years
the children of Israel were worn in the wilderness: not one
of them entered into the land of promise, but their children
did; two indeed, as we now call to mind, did enter; if 1 am Numb.
right, the rest did not. Two out of so many t.housands;t,:”’
entered. So much toil was borne with them: but God toileth
not; surely His servants toiled. How much did Moses bear,

YOL. V. D
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Psaum what revilings did he hear, for the sake of men who were

* never to enter into the land of promise? Their children

entered, what significth this? New men entered: the old
men entered not yet ; of these, two did enter, One and Unity,
Head as it were and body, Christ and the Church, with all
the youth, 1 mean, the children. Therefore, The children of
Thy servanis shall dwell therein. The children of Thy
servants, arc the works of Thy servants; no one shall dwell
there, but through his own works. What therefore meaneth,
Their children shall dwell? Let no man boast that he shall
dwell there, if he calleth himsclf God’s servant, and hath not
works; for none but children shall dwell there. What
meaneth therefore, The children of Thy servants shqll duwell
there? Thy servants shall dwell there by their own works,
Thy servants shall dwell there through their own children.
Be not therefore barren, if thou dost wish to dwell there;
gend before the children whon thou mayest follow, by sending
them before thee, not by burying them. Let thy children
lead thee to the land of promise, the land of the living, not
of the dying : whilst thou art living here in this pilgrimage,
let them go before thee, let them receive thee. For the

7Gen .45,8ake of providing for the flesh, his son went before Jacob

T.AT.
Cl1I.

into Iigypt, and saith to his father and hls brethren, “I came
before you to prepare food for you.” Let therefore thy
children go before thee, lct thy works go before thee ; such
children as thou hast sent before, such shalt thou follow.

PSALM CI1II.
A Sermon delivered on a feast of the Martyrs.

1. Ver. 1. IN every gift of the Lord our God, in every
consolation of His, in everv chastisement of Ilis, in the
grace which He hath deigned to grant, in the indulgence
with which He hath recompensed not as we deserved, in all
His works, let our soul prais: the Lord. For it is this that
we bhave sung; thence beginneth the Psalm, of which we
will speak, whatever we can do being His gift, Whom our
soul blesseth. Let each one of us arouse and exhort his soul,
and say unto it, Bless the Lord, O my soul. Both all of us,
aud all the brethren every where in Christ, must, as one man,
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whose Head is in Heaven, individually exhort his own soul, VE=.
and say unto it, Bless the Lord, O my soul. He listeneth, L
be obeyeth, he doth this, he is persuaded of it, not from our
gift, but from His Whom our soul blesseth. For this Psalm
undertakes to shew us wherefore our soul blesseth the Lord,
as if the soul had replied unto it, Wherefore sayest thou unto
me, Bless the Lord? Let us therefore hear, let our soul
itself hear, let it weigh all the causes which arouse it, that it
may not be slothful in blessing the Lord; and let it con-
sider whether what is said to it be just, Bless the Lord,
O my soul: let it consider whether it ought to bless any
thing beside the Lord. Bless, it saith, the Lord, O my soul !

2. Tt repeateth this, and saith more expressly what it had
said, Bless the Lord, O my soul! and all that is within
me, His holy Name. 1 suppose that he speaketh not of
what is within the body ; I do not suppose him to mean this,
that our lungs and liver, and so forth, are to burst forth into
the voice of blessing of the Lord. There are lungs in our
breast indeed, like a kind of bellows, which send forth suc-
cessive breathings, which breathing forth of the air inhaled
is pressed out into voice and gound, when the words are arti-
culated ; nor can any utterance sound forth from our mouth,
but what the pressed lungs have given vent to; but this is
not the meaning here; all this relateth to the ears of men.
God hath ears: the heart also hath a voice. A man speaketh
to the things within him, that they may bless God, and saith
unto them, all that s within me bless His holy Naine! Dost
thou ask the meaning of what is within thee? Thy soul itself.
In saying then, all that is within e, bless His holy Name,
it only repeateth the above, Bless the Lord, O my soul : for
the word Bless, is understood. Cry out with thy voice, if
there be a man to hear; hush thy voice, when there is no
man to hear thece; there is never wanting one to hear all that
is within thee. Blessing therefore hath already been uttcred
from our mouth, when we were chanting these very words:
Bless the Lord, O my soul, and all that is within me, His
holy Name. We sung as much as sufficed for the time, and
were then silent: ought our hearts within us to be silent to
the blessing of the Lord? Let the sound of our voices bless
Him at intervals, alternately, let the voice of our hearts be

D2
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Psaiu perpetual. When thou comest to church to recite a hymn,
-=——— thy voice soundeth forth the praises of God: thou hast sung
as far as thou couldest, thou hast left the church; let thy
soul sound the praises of God. Thou art engaged in thy
daily work : let thy soul praise God. Thou art taking food ;
1 Cor. see what the Apostle saith: Whether ye eat or drink, do all
10,31 4o the ylory of God. 1 venture to say; when thou sleepest,
let thy soul praise the Lord. Let not thoughts of crime
arouse thee, let not the contrivances of thieving arouse thee,
let not arranged plans of corrupt dealing arouse thee. Thy
innocence even when thou art sleeping is the voice of thy
soul. Bless the Lord, O my soul: and all that is within

me, His holy Name.
8. Ver. 2. Bless the Lord, O my soul, and forget not all
His rewards. Bless, he saith, the Lord, O my soul. What
is, thy soul? all that is within thee. Bless the Lord, O my
soul. The repetition giveth force to the exhortation. But
that thou mayest ever bless God, forget not all His rewards.
If thou dost forget, thou wilt be silent. But the rewards of
the Lord cannot be before thine eyes unless thy sins are
before thine eyes. Let not delight in past sin be before
thine eyes, but let the condemnation of sin be before thine
eyes: condemnation from thee, forgiveness from God. For
Pe. 116,thus God rewardeth thee, so that thou mayest say, How shall
2. I reward the Lord for all His rewards unto me? This it
was that the martyrs considering, (whose memory we are this
day celebrating,) and all the saints who have despised this
life, and as ye have heard in the Epistle of St. John, laid
1John3,down their lives for the brethren, which is the perfection of
.llti.hnlb, love, even as our Lord saith: Greater love hath no man than
38, this, that a man lay down his life for his friends: this the
holy martyrs, then, considering, despised their lives here, that
they might find them there, following our Lord’s words when
John12, He said, He that loveth his life, shall lose it; and he that
?{,’;t_m, loseth his life for My sake, shall keep it unto life elernal.
3. For they wished to puy their reward: who? and what
reward? and unto whom? Men paid the reward of their
ministry to God even unto death. What paid they that He
had not given them? what gave they that they reccived
not? He therefore truly rewardeth, Who alone giveth; but
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He rewardeth not our sins; for other rewards than those Vee.
which were due have been paid us. Forget not, he saith, all
His rewards: not awards, but rewards®. For something else’ 1;::_
was due, and what was not due hath been paid. Whenceom,
also these words: What, he asketh, shall I reward the Lord:;%u'::_
JSfor all His rewnrds unto me? He saith not, Iis awards, but ones.
His rewards. Thou hast rewarded good with evil: He re-
wardeth evil with good. How hast thou, O man, rewarded
thy God with evil for good? Thou who hast once been a
blasphemer, and a persecutor, and injurions, hast rewarded ! Tim.
blasphemies. For what good things? First: because thou ’
art: but a stone also is. Next, because thou livest: but a
brute also liveth. What reward wilt thou give the Lord, for
His baving created thee above all the cattle ; and above all
the fowls of the air, in His image and likeness? Seek not Gen. 1,
how to reward Him: give back unto Him His own image:
He requireth no more; He demandeth His own coin. But Mat.23,
thou instead of giving thanks, iustead of humility, of obedi-
ence, of religious worship, that is, instead of all these good
things which thou didst owe to thy God, for the good things
which thou hast received, which I have described, hast re-
warded blasphemies. What then doth He? Confess: I
forgive thee. I also reward: but not as thou hast rewarded :
thou hast rewarded evil for good : I reward good for evil.

4. Think thou, soul, of all the rewards of God, in thinking
over all thy wicked deeds: for as many as are thy sius, so
many are His rewards of good. And what present, what
offering, what sacrifice, canst thou ever tender unto Him?
If thou dost not forget His rewards, He is pleased with this
sacrifice: Bless the Lord, O my soul. * The sucrifice of P; f:‘v
praise honoureth Me:” “ Offer unto God the sacrifice of
praise,and pay thy vows to the Most Highest.” God wisheth
Himself to be praised: and this, that thou mayest profit,
not that He imay be exalted. It is not possible that thoun
caost reward Him; and what He requireth, He requireth
not for Himself, but for thee ; thee it shall profit, for thee it
is reserved. He loveth not that from thee which may
honour Him, but which may lead thee to Him. For this
reason the martyrs sought, and failed in a wanner in dis-
covering, and said, How can I reward the Lord, for all His {’;’ l:::
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PsaLurewards unto me? and they found no reward that they

CIII

John 8,
44,

" could give, except this: I will receive the cup of salvation,

and call upon the Name of the Lord. What wilt thou
reward the Lord with? For thou wast reflecting, and
couldest not find : T will receive the cup of salvation. What?
hath not the Lord Himself given the cup of salvation?
Reward Him from thine own, if thou canst. 1 would say,
No, do it not ; reward Him not from thine own ; God doth
not will to be rewarded from thine own. 1f thou rewardest
Him from thine own, thou rewardest sin. For all that thou
hast thou hast from Him: sins only theu hast of thine own.
He doth not wish to be rewarded from thine, He doth will
fromn His own. Just as, if thou shouldest bring to a husband-
man, from the land which he bhath sown, an ear of wheat,
thou hast rewarded him from the husbandman’s own pro-
duce ; if thorns, that hast offered him of thine own. Reward
truth, in truth praise the Lord : if thou shalt choose to reward
Him from thine own, thou wilt lie. He who speaketh a lie,
speaketh of his own. If he who speaketh a lie, speaketh of
his own : so he who speaketh truth, speaketh of the Lord’s.
But what is to receive the cup of salvation, but to imitate
the Passion of our Lord? This did the Martyrs. This He
said to the proud, and those who were seeking exalted seats,
and who were avoiding the vale of lamentation, who wished
to sit, one at the right hand, the other at the left. What

Mut 20, then said He? Are ye able to drink of the cup that I shall

drink of ? Now therefore the Martyr ready for the holy
offering saith, I will receive the cup of salvation: 1 will
receive the cup of Christ, I will drink of our Lord’s Passion.
Beware that thou fail not. But, I will call upon the Name
of the Lord. They then who failed, called not upon the
Lord ; they presumed in their own strength. Do thou so
return, as remembering that thou art returning what thou
hast reccived. So then let thy soul bless the}Lord, as not
to forget all His rewards.

5. Ver. 3—5. Hear ye all His rewards. Who forgiveth
all thy sin: Who healeih all thine infirmities ; Who saveth
thy life from corruption; Who crowneth thee with mercy and
lovingkindness. Who satisfieth thy mouth with good things,
making thee young and lusty as an eagle. Behold His
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rewards. \What, save punishment, was due unto the Vea.

sinner? What was due to the blasphemer, but the hell of 3=5
burning fire? Ie gave not these rewards: that thou mayest
not shudder with dread : and without love fear Him. Forget
not all His good rewards ; and now change, lest thou expe-
rience His—what shall I say? Evil rewards? if just, not
evil. To thee evil, therefore: but with respect to God, what
thou suffurest is not evil: for if just, it is good ; but to thee,
who sufferest, these things are evil. Thou dost not wish that
those things, which in God are just, should be evil unto
thee ? Let not thy wickedness be evil in the sight of God.
For He hath not ceased to call thee, or neglected to strengthen
thee when called, or ceased to perfect thee when strength-
ened, or neglected to crown thee when perfected. What
sayest thon? That thou art a sinner! Turn again, and
receive these His rewards: He forgiveth all thy sin. After
the remission of thy sins thou bearest a body that is infirm :
there must needs be some carnal desires to tickle thee, and
to suggest to thee illicit delights; they come in consequence
of thy infirmity. For as yet thon bearest flesh that is weak:
death hath not as yet been swallowed up in victory: not as yet
hath this corruptible put on incorruption : as yet even after
remission of sins the soul herself is shaken by certain pas-
sions ; still is she amid the dangers of tcmptation, still is she
pleased with certain suggestions; with some she is not
pleased, and sometimes she counsenteth unto some of those
with which she is pleased : she is taken. This is infirmity:
but He kealeth all thine infirmities. All thine infirmities
shall be healed: fear not. They are great, thou wilt say:
but the Physician is greater. No infirmity cometh before the
Almighty Physician as incurable : only suffer thou thyself to
be healed : repel not His bands; He knoweth how to deal
with thee. DBe not only pleased when He cherisheth thee,
but also bear with Him when He useth the knife: bear the
pain of the remedy, rcflecting on thy future health. For
consider, my brethren, in these bodily infirmities how much
men bear, that after living for a few days they may die, and
these few, days of uncertainty. For many after they have
borne great pains when they were under the physician’s
knife, have either died under the physician’s hands, or, some
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Psaiu fresh attack coming on, have sunk beneath it. If they

.

-believed death so ncar them, would they endure those great
pains? Thou dost not endure in uncertainty: He Who pro-
mised thee health, cannot be deceived. The physician is
often deceived : and promiseth health in the human body.
Why is he deceived? Because he is not healing his own
creature. God made thy body, God made thy soul. He
knoweth how to restore what He hath made, He knoweth how
to fashion again what He hath already fashioned: do thou
only be patient beneath the Physician’s hands: for He hateth
one who rejects His hands. This doth not happen with the
hands of a human physician. Men choose to be bound, and
to suffer the operation ; ready to admit certain pain for uncer-
tain recovery, a high price. God beth surely, and without
charge, healeth thee, whom He created. Bear then His
hands, O »oul, who blessest Him, not forgetful of His
rewards: for He healeth all thine infirmities.

6. Who redeemeth thy life from corruption. He healeth
all thine infirmities, because He saveth thy life from corrup-

Wisd.9, tion. Behold, the body which is corrupted, weigheth down
15.

Gen. 2
16.17.

-

the soul. The soul then hath life in a corruptible body.
What sort of life? 1t suffereth burdens, it beareth weights.
How great obstacles are there to thinking of God Himself,
as it is right that men should think of God, as if interrupting
us from the necessity of human corruption? how many
influences recall us, how many interrupt, how many with-
draw the wind when fixed on high? what a crowd of
illusions, what tribes of suggestions? All this in the human
heart, as it were, teemeth with the worms of human cor-
ruption. We have set forth the greatness of the disease, let
us also praise the Physician. Shall not He then heal thee,
Who made thee such as to be in health, hadst thou chosen
to keep the law of health which thou hadst received? Did
He not arrange and enjoin to thee what thou shouldest
touch, and what thou shouldest not touch, in order to retain
thy health? Thou wouldest not hear to retain thy health,
hear therefore in order to recover it. By thine infirmity
thou hast experienced how justly He had thus ordered.
At last then, let man who kept not the Law when he was
warned, keep it now he hath had experience of it. How
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great is that hardness, which not even experience teacheth ? V:n-
Shall not He then heal thee, Who created thce such as that —

thou shouldest never feel sickness, hadst thou chosen to
keep His commandments? Shall not He heal thee Who
made the Angels, and Who will make thee equal with the
Angels when thou art restored? Shall not He heal one who
was created in His own image—He Who made Heaven and
earth? He will heal thee: but thou must wish to be healed.
He indeed healeth all the infirm, whomsoever; but He
healeth no wan against his will. What can be more happy
than thou, who caust hold thy health as it were in thine
own hands, that is, in thine own free-will? If thou didst
wish for some exalted honour in this world; if thou wast
ambitious of a duchy, a proconsulate, a prefecture; couldest
thou at once have as thou wast desirous? would power be
in attendance upon thy first wish? Many wish to attain
these things, but cannot: and if they could, of what use is
honour to the sick? For who is not sick in this life? who
doth not drag on tedious infirmity? To be born here in
a mortal body, is Lo begin to be sick. Our wants are
supported by daily medicines, the means of restoration for
all wants are daily medicines. Would not hunger cause thy
death, unless thou didst apply what would cure it? would
not thirst destroy thee, unless thou didst by drinking satisfy
it for a season, though not for ever? For thirst will return
in a short interval, though checked. We therefore by these
means of healing do assuage the troubles of our distempered
state. Thou wast wearied with standing, by sitting down
thou art refreshed; the very act of sitting is the cure of
thy fatigue: by this very remedy thou art in turn fatigued ;
thou canst not long sit. Whenever one cause of fatigue is
counteracted, a fresh one is created. Why then, infirm as
thou art, dost thou long for these things? First think of
thine own health. Sometimes a man is stricken in his own
house, on his bed, with a more than usually manifest dis-
order ; although this disorder too, which men dislike to
contemplate, be plain; yet each man may be attacked with
that sickness for which human physicians are sought, and
may gasp with fever in his bed; perbaps he may wish to
consider of bis domestic affairs, to make some order or
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Psaiu disposition relating to his estate or his house; at once he

CIIL.

. i3 recalled from such cares by the anxiety of his friends,
plainly expressed around him, and he is advised to dismiss
these subjects, and first to take thought for his health. This
then is addressed unto thee, and to all men: if thou art not
sick, think of other things: if thy very infirmity prove thee
sick, first take heed of thy health. Christ is thy health:
think therefore of Christ. Receive the cup of His saving
Health, Who healeth all thine infirmities; if thou shalt
choose, thou shalt gain this Health. When thou hast sought
for honours and wealth, thou wilt not gain them at once,
though thou wishest: this is even more precious, and it
followeth thy will. Ile Who healeth all thine infirmities:
and Who redeemeth thy life from corruption. There shall
all thine infirmity be healed, when this corruptible shall put
on incorruption. For thy life hath been redeemed from cor-
ruption: rest secure now: the contract' of good faith hath
been entered upon ; no wan deceives, no man circumvents,
no man oppresses, thy Redeemer. He hath here made a
barter, e hath already paid the price, He hath poured
forth His blood. The only Son of God, I say, hath shed
His blood for us: O soul, raisc thyself, thou art of so great
price. He redeemeth thy life from corruption. He hath
shewn Ry His example, what He hath promised in the

Rom. 4, reward. He died for our transgressions, and rose again for

our justification. Let the members hope for that which hath
been shewn in the Head. Will He not heal those members
of His own, whose Head He raised into heaven? Therefore,
He redeemeth thy life from corruption.

7. Who crowneth thee with mercy and lovingkindness.
Thou hadst perhaps begun to be in a manner proud, when
thou didst hear the words, He crowneth thee. 1 am then
great, I have then wrestled. By whose strength? By
thine, but supplied by Him. For thou dost strive, it is
clear, and therefore thou shalt be crowned, because thou
wilt conquer: but see Who conquered first, Who hath made

Johnl6, thee a conqueror, even though in the second place. I have

overcome the world, He said: be of good cheer. And whence
are we of good cheer, if He hath overcome the world? as if
we overcame it? Surely for this reason we rejoice, because
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we ourselves have overcome it. We who were overcome VEr.
in ourselves, bave in Him overcome. He crowneth thee,
because He is crowning His own gifts, not thy deservings.
I laboured more abundantly than they all, said the Apostle; }BC‘;';
but see what he addeth: yet not I, but the grace of God "’
which was with me. And after all his toils he hopeth for
the crown itself, and saith, I have fought a good fight, Tim.
I have finished my course, I have kept the faith : henceforth “1.8
there is laid up for me a crown of righteousness, which the
Lord, the righteous Judge, shall give me at that day.
Why? Because I lhave fought a good fight. Wherefore?
Because I have finished my course. Wherefore? Because
I have kept the faith. How hast thou fought? By what
power hast thou kept the faith? Yet not I, but the gruce
of God which was with me. It is then by His mercy that
thou art crowned; in nothing be proud; ever praise the
Lord; forget not all His rewards. It is a reward when
thou, a sinner and an ungodly man, hast been called, that
thou mayest be justified. It is a reward, when thou art
raised up and guided, that thou mayest not fall. It is
a reward, when strength is given thee, that thou mayest
persevere unto the end. It is a reward, that even that flesh
of thine by which thou wast oppressed riseth again, and
that not even a hair of thy head perisheth. It is a reward,
that after thy resurrection thou art crowned. It is a reward,
that thou mayest praise God Himself for evermore without
ceasing. Forget not all His rewards, if thou dost wish that
thy soul may praise the Lord, Wio crowneth thee wilh
mercy and lovingkindness.

8. And what shall I do when crowned? Lo, I was
supported while I was striving; I shall be crowned when
the fight is finished ; there will be no longer any remaining
suggestion or corruption of the enemy with which to strive.
For in this life we are ever striving with this corruption;
but what is written? The last enemy that shall be destroyed ) Cor.
is death. After the destruction of death thou shalt fear no 4152, :
enemy : thenceforward death is swallowced up in viclory.
Then therefore will be the victory, then the crown. After
the battle, then, I shall be crowned; after the crown, what
shall 1 do? He Who satisfieth thy longing with good things.

.
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44 God, the supreme Good, is our highest good.

For at present thou hearest of good, and dost pant for it:

thou hearest of good, and sighest for it: and even whenever
thou sinnest, it is perhaps because thou art mistaken in the
eagerness of thy choice of good; and in this thou art liable
to condemnation, that thou hearest not the good counsel of
God, as to what ought to be spurned, and what to be
chosen; in that perhaps thou neglectest to learn, if thou
wast deceived in thy choice of good. Wherever thou sin-
nest, thou art as it were seeking for a good, longing for
refreshment. These objects of thy search are good; but
unto thee they will be evil, if He by Whom they were made
good be forsaken. Seek thy own good, O soul. For one
thing is good to one creature, another to another, and all
creatures have a certain good of their own, to the complete-
ness and perfection of their nature. There is a difference
as to what is essential to each imperfect thing, in order that

h‘;at .19,it way be made perfect; seek for thy own good. There is

Gen. 1,
3i.

none good but One, that is, God. The highest good is thy
good. What then is wanting unto him to whom the highest
good is good? For there are inferior goods, which are
good to different creatures respectively. What, brethren,
is good unto the cattle, save to fill the belly, to prevent
want, to sleep, to indulge themselves, to exist, to be in
health, to propagate? This is good to them: and within
certain bounds it hath an allotted measure of good, granted
by God, the Creator of all things. Dost thou seek such
a good as this? God giveth also this: but do not pursue
it alone. Canst thou, a coheir of Christ, rejoice in fellow-
ship with cattle? Raise thy hope to the good of all goods.
He will be thy good, by Whom thou in thy kind hast been
made good, and by Whom all things in their kind were
made good. For God made all things very good. If therefore
we say that That good, which is God, is very good, it hath
already been said of the creation: God made every thing
very good. What thercfore is that good whereof it is said,
There is none good but One, that is, God? Do we say that
it is very good? We call to mind that this is said of the
whole creation, God made all things very good. What then
are we to say? Our words are wanting, but not our leeling.
Let us rewember the Psalm lately treated of: we cannot

.
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express our feeling; let us shout' for joy. God is good. Ves.
What sort of good, who can say? Lo, we cannot say, and o
. jubile-

we are not allowed to be silent. 1f then we cannot say, and mus:
for our joy are not able to be silent; let us neither spedk,gf 100,
nor be silent. What then are we to do, neither speaking,1;4; 5.
nor silent? Let us shout for joy. Jubilate unto the God
of our salcation. Jubilate unto God, every land. What
meaueth, Jubilate? Utter the ineffable accents of your joy,
and let your delight burst forth before Him. And what will
this burst be after the full feast, if even now after slight
refreshment the soul is so much affected? what will it be,
when it shall be done after our redemption from all cor-
ruption, as is said in this Psalm, He shall satisfy thy longing
wilh good things ?

9. And as if thou didst ask, when doth He salisfy us?
for at present I am not satisfied; whatever I turn myself
unto, becometh vile when gained, although it incited me
when desired; when I despise all those things after attaining
them, which 1 love only when I have them not, what good
thing will satisfy me? The praise of God? Even by this,
while the corrupt body weigheth it down, and its earthly Wisd.9,
abode overpowers the reflecting wind, the soul, not satisfied, '*
is not perfected ; other pleasures attached to my wants, and
arising from corruption, turn me aside from it. When shall
my longing be satisfied with good things? when, dost thou
ask? Thy youth shall be renewed as the eugle’s. Dost thou
then ask when thy soul is to be satisfied with good things ?
When thy youth shall be restored. And he addeth, as an
eagle’s. Something here lieth hidden; what however is said
of the eagle, we will not pass over silently, since it is not
foreign to our purpose to understand it. Let this only be
impressed upon our hearts, that it is not said without cause
by the Holy Spirit, Thy youth shall be renewed as the
eagle’s. For it hath intimated unto us a sort of resurrection.
And indeed the youth of the eagle is restored, but not into
immortality, for a similitude hath been given, as far as it
could be drawn from a thing mortal to signify a thing im-
mortal, not to demonstrate it. The eagle is said, after it
becometh overpowered with bodily age, to be incapable of
taking food from the immoderate length of its beak, which is
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PsaLu always increasing. For after the upper part of its beak,

1 Cor.
10, 4.

which forms a crook above the lower part, hath increased
from old age to an immoderate length, the length of this
increase will not allow of its opening its mouth, so as to
form any interval between the lower beak and the crook
above. For unless there be such an opening, it hath no
power of biting like a forceps, by which to shear off what
it way put within its jaws. The upper part therefore in-
creasing, and being too far hooked over, it cannot open its
mouth, and take any food. This old age doth to it, it is
weighed down with the infirmity of age, and becometh too
weak from want of power to eat; two causes of infirmity
assaulting it, old age, and want. By a natural device, there-
fore, in order in some measure to restore its youth, the eagle
is said to dash and strike against a rock the upper lip of its
beak, by the too great increase of which the opening for
eating is closed : and by thus rubbing it against the rock, it
breaketh off the weight of its old beak, which impeded its
taking food. It cometh to its food, and every thing is re-
stored: it will be after its old age like a young eagle; the
vigour of all its limbs returneth, the lustre of its plumage,
the guidance of its wings, it flieth aloft as before, a sort of
resurrection taketh place in it. For this is the object of the
similitude, like that of the Moon, which after waning and
being apparently intercepted, again is renewed, and becometh
full; and signifieth to us the resurrection ; but when it is
full it doth not remain so; again it waneth, that the signifi-
cation may never cease. Thus also what hath here been
said of the eagle: the eagle is not restored unto immortality,
but we are unto eternal life; but the similitude is derived
from hence, that the rock taketh away from us what hindereth
us. Presume not therefore on thy strength : the firmness of
the rock rubbeth off thy old age: for that Rock was Christ.
In Christ our youth shall be restored like that of the eagle.
For we have grown old among our enemies, in the well-

Ps.6,7.known words of the Psalm, I have grown old amid all mine

enemies. How have we grown old? By our mortal fiesh,
by that flesh of grass: and therefore, My Aeart is smitlen
doun, and withered like grass, so that I forget to eat my
bread. 1 have forgollen, he saith, to eat my bread. Old
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age hath increased, it hath closed the mouth, let it be rubbed Vsn

away by the rock. -

10. Thus also in this Psalm which we are now concerned
with, when he had said, H¢ satisfieth thy mouth with good
things, the soul scemeth to reply, I will not be satisfied with
things perishable, with things temporal; let Him give me
something everlasting : let Him grant me His Wisdom, His
Word: let Him give me God with God, and Himself God
the Father, and the Son, and the Holy Ghost. I stand as a
beggar before His door, He whom I call upon sleepeth not,
let Himn give me Three Loaves. Remember the Gospel:
behold what it is to know the words of God ; they who have
read them are moved. For ye remcmber that a person in
want came to the house of his friend, and begged of him
three loaves. And he, it is said, while in bed answered him,

saying, The door is now shut; and my children are with me Lukell,

in bed. He through persevering entreaty, extorted by impor-
tunity what he could not of his own deserts. But God
is willing to give: but He giveth not except to him who
asketh, that He may not give to bim who receiveth not.
He wants not to be aroused by thine importunity. For
when thou prayest, thou art not troublesome as to one who

sleepeth. Behold, He that keepeth Israel shall neither P- 121,
slumber nor sleep. Once hath Christ slept, that from His § Gen. 3,

side a wife might be created: He slept on the Cross, it is 31

clear. For He died, so that He said, 1 Aave laid me down Ps. 3,5.
and slept. But shall not he who slecpeth also rise? For Ps. 41,

. o . . 8,
this reason it is said, I rose up again, for the Lord sustained

me. But what doth the Apostle say? Christ being raised ] R°m 6

Jrom the dead dieth no more; death shall have no more
dominion over Him. He therefore doth not sleep: beware
lest thy faith slecp. Let then the soul that longeth to be
satisfied with some exalted, ineffable good, to which it rather
shouteth for joy, and for which it rather shouteth, than
attereth any description ; for it already wisheth, it already
perceiveth somewhat thereof: it seeth that it is hindered by
the weighing down of the body, that it cannot be satisfied
in this life; let it answer, and say, What sayest thou to me?
Shall my longing be satisfied with good things? 1 know
that good of His which 1 am to desire, I know what is
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Psam enough for me, I see this in Philip: Shew us, he said, the

~ Father, and it sufficeth us. He seemingly longed for the

Father alone: our Lord shewed that three loaves were to be

J?lufl;, desired: He Who is one loaf shewed him this, saying, Have

YT T been so long time with you, and hast thouw not known the

Futher, Philip? He that hath seen Me, hath seen the

Johnl5, Father. He promised also the Holy Ghost: Whom the

Father, He said, will send in My Name; and again He

saith, Whom I will send you from the Father: His own

gift coequal with Himself. I know what I long for: but

when shall I be satisfied with it? Lo, now my thoughts

are of the Trinity, in such wise as I can about the Trinity, I

hardly dare to perceive any thing even darkly in a looking-

glass; when shall I be satisfied? 7Thy youth shall be re-

newed as an eagle’s. Thou art not satisfied at present,

because thy soul is not fit for that great and solid food;

for when thy beak is closed, it is not fit for it. Old age

hath closed thy mouth, for this reason is the Rock given,

where, oldness rubbed off, thy youth may be restored as that

of an eagle ; that thou mayest be able to eat thy bread, Him

John 6, Who saith, I am the living bread, Who came down from

‘ﬁf 3% Heaven. Thy youth shall be renewed as an eagle's: then
shalt thou be satisfied with good things.

11. Ver. 6. The Lord executeth mercy and judgment for
all them that are oppressed with wrong. He doth so now,
brethren, before we come to our restoration like that of the
eagle, before we are satisfied with good things. For what
here, what in this pilgrimage, what in this life? are we
forsaken? No. The Lord executeth mercy. Now see how
He executeth mercy, not leaving us in the desert, not leaving
us in the wilderness, nntil we reach our country: He exe-

Mat. 5, cuteth mercy; but unto whom? Blessed are the merciful :
Jor they shall oblain mercy, ye have heard lately, brethren,
while the Gospel was being read. Let not therefore any
man imagine, that the mercy of God will light upon him,
if he is unmerciful himself. But hear what is the measure
of mercy, lest perhaps it be only towards a friend, and not

ib. 44. towards an enemy. It is said, Love your enemies. Thou
dost wish to be satisfied with the good things of God; let
mercy be satisficd within thee. Full mercy, this is perfect




Vengeance just in God, not in sinners. T4
mercy; it is this which loveth, which loveth him even who Vga.,
hateth herself. But what shall I do? thou sayest. If T _%
begin to love mine enemy, shall I receive injuries, and bear
injuries, and shall not I seek redress, when the laws protect
me? It is right for thee to redress thyself; it is allowed,
that it is just: see whether thou hast nothing to redress
within thyself, and redress it. For thou speakest thus, shall
I not then redress myself? as if God were restraining the
justice of redress, and not extinguishing the pride of him
who redresseth. Or was not that adulterous woman worthy
of being stoned? or if she were stoned, would an act of
injustice have been done? If it were unjust, the command-
ment was unjust; but the Law commanded it, God com-
manded it. Yet, O ye avengers, see whether ye be not
sinners. An adulterous woman is brought forward to be
stoned according to the Law, but she is brought before the
Lawgiver Himself. Thou who bringest her forth, dost rage
against her: see who thou art who art cruel, and against
whom thon art cruel; if sinner against sinner, be cruel no
more, first confess; if thou a sinner dost rage against a
sinner, leave her; He knoweth what to think of her, what
to judge, how to spare, how to heal. Art thou angry
according to the Law? He Who made the Law, which -
causeth thy rage, knoweth better what to do. Our Lord,
at the time she was brought before Him, bending His Head,
began writing on the earth. When He bent Himself down
upon the earth, He then wrote on the earth: before He bent
upon the earth, He wrote not on the earth, but on stone.
The earth was now something fertile, ready to bring forth
from the Lord’s letters. On the stone He had written the
Law, intimating the hardness of the Jews: He wrote on the
earth, signifying the productiveness of Christians. Then
they who were leading the adulteress came, like raging
waves against a rock: but they were dashed to pieces by
His answer. For He said to them, He that is without sir Jobn 8,
among you, let him first cast a stone at her. And again 7.
bending His head, He began writing on the ground. And
now each man, when he asked his own conscience, came not
forward. It was not a weak adulterous woman, but their
own adulterate conscience, that drove them back. They

VOL. V. E
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Psaux wished to punish, to judge; they came to the Rock, their
P'I“ll judges were overthrown by the Rock.

12. The Lord doelh mercies: but unto whom? Blessed

l-fm' S are the merciful, for they shall obtain mercy. Be merciful

unto all men. What mercy art thou to shew to the righteous?

Only in his bodily wants; if they are not supported by thee,

they will not be abaudoned by God. What therefore thou

dost, profiteth thyself more. Thou givest to a beggar when

passing by and asking alms: thou seekest also a righteous

man unto whom thou mayest give, through whom thou

Mat.10, mayest be received into eternal tabernacles; since ke that

receivelh a righteous man in lhe name of a righteous man,

receivelh a righteous man’s reward. A beggar seeketh thee:

do thou look for a righteous man. For of one thing it is

Luke 6, said, Give to every man that asketh of thee: and of another,

2‘;’_‘Ec. * Let almsgiving toil in thy band, until thou find a righteous

clus. 12. jan, to whomn thou mayest give. And if after a long time

he be not found; seek long: thou wilt find.” But what

1Cor.9, wilt thou give? is not more given thee? If we have sown

! undo you, saith the Apostle, spiritual things, is it a great

thing if we shall reap your carnal things? Thence also is

the passage which we have already expounded by our Lord’s

Ps. 104, permission, that the earth bringeth forth grass for cattle,

that is, carnal things for those who thresh the wheat: for,

'C°' 9, thou shalt not muzzle the mouth of the ox that treadeth out

the corn. Whence we have exhorted you to be in this

matter diligent, cautious, sober; that ye think your works

your treasures. But do we, brethren, say this, that these

works may be done towards ourselves? I think that although

from weak men, this exhortation may be nevertheless made in

the name of the Lord, and Apostolic; but it is profitable unto

fh1“7ip° you, as the Apostle saith, Not because I desire a gift, but

' that I desire fruit that may abound to your account. What

alms then wilt thou give to the righteous? The widow did

not feed him, the crow fed him; because He Who made the

lKinf;; crow fed him: Elias, I mean. There is therefore no de-

""" ficiency in what God giveth to His own: do thou see what

thou art buying, when thou mayest buy, and at what price ?

For thou art buying the kingdom of heaven : and there is no

time for buying, except in this life. Remark also, at how
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low a price thou buyest. Its value to thee is that of all that Ves.
thou canst ever possess. 6.

18. Execute mercy to! the wicked, not as being wicked. 10x¢,
Do not receive the wicked, in so far forth as he is wicked: that ,M""
is, do not receive him as if from inclination towards and love ol
for his iniquity. For it is forbidden to give unto a sinuer,
and to receive sinners. Yet how is this, Give unlo every
man that asketh of thee? and tbis, if thine enemy hunger, Rom.
Jeed him? This is seemingly contradictory: but it is opened 12, 20.
to those who knock in the name of Christ, and will be clear
unto those who seek. Help not a sinner : and, give not to Ecclus.
the ungodly; and yet, give unto every man that asketh of '™ 46.
thee. But it is a sinner who asketh of me. Give, not as
unto a sinner. When dost thou give as unto a sinner?
When that which maketh him a sinner, pleaseth thee so that
thou givest?. Attend for a short space, beloved, until this* Oxf.
matter, which is very useful to understand, be unfolded by 2%3"'
illustrations. He said this, If any man be hungry, if thou ' the
hast whence to give, give; if thou seest that thou oughlestgne ne
to give in order to his support, give. Let not the bowels $%3-”
of mercy become sluggish within thee, because a sinner
meeteth thee: the sinner who meeteth thee is a mwan.
When 1 say, the sinner who meeteth thee is a man, I
mention two names; these two names are not superfluous:
two names, one that he is a man, another that he is a
sinner ; that he is @ man, is the work of God: that he is a
sinner, is the work of the man: give unto the work of
God, give not to that of man. Yet how, thou askest, dost
thou forbid me to give to the work of the man? what is
to give to the man’s work? To give to the sinner in con-
sideration of his sin, because he pleaseth thee by his sin.
And who will do this, sayest thou? Who will do this?
Would that no man would, would that few ouly, would
that it were not in public! Let those who give to a man,
who fights with wild beasts, tell me why they give? Why
doth he give to this man? He loveth that in him, in which
consists his greatest sin; this he feedeth, this he clotheth
in him, wickedness itself, made public by all witnessing it.
Why doth the man give, who giveth to actors, or to cha-
rioteers, or to courtesans? Do not these very persons give

E2




52  Good done for righteousness sake gains the reward.

PsaLu to human beings? But it is not the nature of God's work
~ that they attend to, but the iniquity of the human work.
Dost thou wish to see what thou art honouring in the man
who encounters beasts, when thou clothest him? Suppose
it is said unto thee: Become like him: thou lovest him, thou
rejoicest in him, thou art seemingly glad to strip thyself, and
to clothe him; take it not as an insult, if it be said to thee®,
May thy sons be such as this man! This is an insult, thou
sayest. Why an insult, save because that is wickedness?
Why an insult, unless because that is infamy? When there-
fore thou givest, thou givest to infamy, not to bravery. As
then he who giveth to the fighter of beasts, giveth not to the
man, but to a most infamous profession ; for if he were only
a man, and not a fighter of beasts, thou wouldest not give;
thou honourest in him vice, not nature: so on the other
hand, if thou give to the righteous, if thou give to the
prophet, if thou give to the disciple of Christ any thing of
which he is in want, without thinking that he is Christ’s
disciple, that he is God’s minister, that he is God’s steward ;
but art thinking in that case of some temporal advantage,
for instance, that when perchance he shall be needful to thy
cause, he may be bought for thee, because thou hast given
him something; thou hast no more given to the righteous,
if thou hast thus given, than he gave to the man, when he
gave to the beast-fighter. The matter, then, most beloved,
is quite open to us, and I conceive, that although it was
obscure, it is now clear. It was to this that the Lord bound
thee, when He said, He who hath received the righteous
man. That were enough. But as the righteous may be
received with another intention, when it is imagined that he
may be profitable for some temporal purpose, perhaps to
supply thy greedy desires, perhaps to assist in the circam-
vention or oppression of another man; thou perhaps re-
ceivest him, because thou art seeking some such service
from him: He denied thee the reward of the righteous man,
except with this addition. For He saith, He who receiveth
a righteous man sn the name of a righteous man®: that is,
receiving him in consideration of his nghteousness' and,

s Oxf. Mus. add, of courtezans, ® Oxf. Mu add, sAall receive a
¢ such may thy danghten be!’ rightoous man's reward.
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he who receiveth a prophet; and not simply receiveth a Vzs.
prophet, but, in the name of a prophet: honouring in him
his being a prophet: lastly, whosoever shall give to drink
unlo one of these least ones a cup of cold water only in the
name of a disciple; that is, because he is Christ’s disciple,
because he is a steward of the Mystery: Verily I say unto! Cor.
you, he shall in no wise lose his reward: as therefore 41
thou understandest, ke who receiveth a righteous man in the Mat. 10,
name of a righteous man, shall receive a righteous man g 40-41-
reward ; so understand, he who receiveth a siiner in the
name of a sinner shall lose his reward.

14. Therefore, brethren, exercise mercy. There is no
.other bond of charity, there is no other vehicle to lead us
out of this life into that country: extend your love even
unto your enemies: be without apprehension. For this
reason came Christ, to Whom so long before it had been
said, Out of the mouth of very babes and sucklings hast thou Ps. 8,3.
perfected praise, that thou mightest still the enemy and the
avenger: where some copies read, ““ defender:” but ‘‘avenger”
is the truer reading. The Lord wished to still the avenger,
that is, him who would avenge himself, so that such an one’s
sins should not be remitted him. What then, sayest thou?
Shall discipline sleep? Shall all punishment be removed ?
It shall not. For what wilt thou do with a profligate son?
Wilt thou not chastise, wilt thou not scourge him? Wilt
thou curb thy very servant, if thou shalt see him living ill,
with some punishment, yea with strokes ? Be it so, be it so:
God alloweth it: indeed He blameth, if it be not done ; but
do it in the temper of affection, not in that of revenge. But
when thou shalt have suffered from the injuries of some of
the more powerful, where thou hast neither power of correct-
ing them by discipline, nor even perhaps of admonishing
and counselling: bear, bear fearlessly: hear the Gospel that
hath just been read, Blessed shall ye be when men shall r'“- 5,
persecule you, and shall say all manner ¢f evil against you
JSalsely for my name’s sake. And He added there for whose
sake, lest the revilings thou bearest be not of thine own
deserving, not for the sake of God’s righteousness. For a
man is not righteous because he is reviled: but he who being
righteous is unjustly reviled; and if he be unjustly reviled, a
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PsaLu reward is given unto him. On this account therefore be
L erciful without fear, extend love even unto thine enemies:
punish those who chance to belong to thy government,
restrain them with affection, with charity, in regard to their
eternal salvation; lest while thou sparest the flesh, the soul
perish. Do this: and though thou have to endure manyc,
over whom thou canst not exercise discipline, because thou
hast no lawful authority over them; bear their injuries; be
without apprehension. For the Lord executeth mercy and
Judgment dnto all them that are oppressed with wrong.
Thus will He shew mercy unto thee if thou shalt have been
merciful : thou shalt be merciful, without the injuries thou

Deut. sufferest losing their punishment; 7o Me belongeth vengeance,
82,35 I will repay, saith the Lord. :
15. Ver. 7. He made His ways known wunto Moses.
What ways of His hath He made known to Moses? Why is
Moses here chosen? By Moses understand all the righteous,

all saints: He hath mentioned one, let all be understood.
Nevertheless, by Moses was the Law given, and the very
delivery of the Law hath somewhat obscure. For the Law
was given with this view, that the sick might be convinced

of his infirmity, and pray for the physician. This is the
hidden way of God. Thou hadst long ago heard, Who
healeth all thine infirmities. Their infirmities were as yet
hidden in the sick, the five books were given to Moses: the
pool was surrounded by five porches ; he brought forth the

sick, that they might lie there, that they might be made
known, not that they might be healed. The five porches
discovered, but healed not, the sick; the pool healed when

Jobn 5, one descended, and this when it was disturbed : the dis-
2—4.  turbance of the pool was in our Lord's Passion. For when
He came, and was unknown, when it was said by some, He

is Christ; by others, He is not Christ; He is righteous, He

is a sinner; He is a master, He is a seducer: He disturbed
the water, that is, the people; and in the whole of that
disturbance of the water one was healed, because in the
Lord’s Passion unity is healed. He who shall be without

¢ Oxf. Mss. and 5 ap. Ben. ‘ non teous on whom thou canst not exercise
jnultus.” ¢ Do this, and thou wilt not discipline.”
without revenge endure those unrigh-
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the pale of unity, although he shall lie in the porches, can- Vgs.
not be healed : although he holdeth the Law, he reacheth not —:
salvation. Since therefore this is a mystery there, he teacheth

that the Law was given that sinners might be convinced

of their sin, and call upon the Physician in order to receive
grace. How was he convinced, whom the Apostle Paul
representeth by himself, in the words, O wretched man that
Iam! who shall deliver me from the body of this death?

For through the commandment there had been shewn to

him a kind of strife within himself, whereof he saith, I see
another law in my members warring against the law of my
mind, and bringing me inlo captivity under the law of sin
which is in my members. He acknowledged himself in
misery, in groaning, in strife and contention; he himself not
agreeing with himself, at variance with himself, recoiling

from himself: and what saith he, wishing for peace, true
peace, peace above? O wretched man that I am! whoRom.7,
shall deliver me from the body of this death? The grace of >3
God through our Lord Jesus Christ: for where sin abounded, ip, 5, 20.
grace did much more abound. Whence did sin abound?

The Law entered in, that sin might abound. But why did

sin abound when the Law entered in? Because men would

not confess themselves sinners; when the Law was given
them, they became also transgressors: for none is a trans-
gressor, but he who hath transgressed the Law. The Apostle
himself saith this: for where no law s, there there is noib.4,1s.
transgression. Sin therefore abounded, that grace might

still more abound. Therefore, as I had begun to say,
because this is a great mystery in the Law, that it was given

with this view, that by the increase of sin, the proud might

be humbled, the humbled might confess, the confessing might

be healed; these are the hidden ways, which He made
known to Moses, through whom He gave the Law, by which

sin should abound, that grace might more abound. God

did not this in cruelty, but with the design of healing. For
sometimes a man seemeth to himself well, when he is really

ill; and since he is ill without being aware, he seeketh not

a physician; the disease is increased, the trouble is aug-
mented, the physician is sought, and the whole is healed.

He hath made His ways known unto Moses: His good
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PsaLu pleasure unto the children of Israel. To all the children of
CIIL Yerael? To the true children of Israel; yea, to all the
children of Israel. For the treacherous, the insidious, the
hypocrites, are not children of lsrael. And who are the
John 1, children of Israel ? ¢ Behold an Israelite indeed, in whom is
7 o guile.”
He hath made knoswn His good pleasure unto the children
of Israel.
16. Ver. 8. The Lord is full of compassion and mercy:
long-suffering, and of great mercy. Why so long-suffering?
Why so great in mercy? Men sin and live; sins are added
Matt.5,0n, life continueth: men blaspheme daily, and He maketh
5. His sun lo rise over the good and the wicked. On all sides
He calleth to amendment, on all sides He calleth to repent-
ance, He calleth by the blessings of creation, He calleth by
giving time for life, He calleth through the reader, He
calleth through the preacher, He calleth through the inner-
most thought by the rod of correction, He calleth by the
mercy of consolation: He is long-suffering, and of great
mercy. But take heed lest by ill using the length of God’s
mercy, thou treasure up for thyself, as the Apostle saith,
Rom. 9, wrath in the day of wrath. For this the Apostle saith: or
despisest thou the riches of His goodness, and forbearance,
and long-suffering; not knowing that the patience of God
leadeth thee to repentance ? Because He spareth thee,
Ps. 50, dost thou imagine that thou pleasest Him? These things
8l hast thou done, He saith, and I held my tongue, and thou
thoughtest of iniquity that I am even such a one as thyself.
Sins please Me not, but with long-suffering I seek good
deeds. If I were to punish sinners, I shonld not find con-
fessors. God therefore by His long-suffering in sparing
leadeth thee to repentance: but whilst thou daily sayest,
This day is over, and thus will I be to-morrow also, for
to-morrow will not be my last day; and so on the third day;
Eeclus. then suddenly His anger cometh. Brother, defer not to turn
87 unto the Lord. For some there are who prepare to turn,
and yet put it off; and in them crieth out the raven's voice,
!“To- « Crag! Cras'!” The raven which was sent from the ark,
morrow !
ro-mor. never returned. God seeketh mot procrastination in the
Gon g, Taven’s voice, but confession in the wailing of the dove.
7.

-
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The dove, when sent forth, returned. How long, To-morrow! vz,
To-morrow!? Look to thy last morrow: since thou knowest —
not what is thy last morrow, let it suffice that thou hast
lived up to this day a sinner. Thou hast heard, often thou
art wont to hear, thou hast heard to-day also; daily thou
hearest, and daily thou amendest not. But thou, after thy Rom. 3,
hardness and impenitent heart, ireasurest up unto tl:yself“‘c‘
wrath against the day of wrath, and revelation of lhe
righteous judgment of God: who will render to every man
according to his deeds. Let not God seem to thee in such
wise merciful as to forego justice. The Lord is merciful,
and a shewer of mercy. I hear, and I rejoice: so thou
- sayest. Hear and rejoice; he hath added further, long-
suffering, and of great mercy: and at the end, and true.
At the former words thou rejoicest: at the latter tremble.
He is long-suffering and merciful, so as also to be true.
When thou shalt have treasured up unto thyself wrath in
the day of wrath, shalt thou not find Him just, whom thou
bast’despised when merciful ?
17. Ver. 9. He will not alway be chiding: neither keepeth
He His anger for ever. Since it is in consequence of His
anger that we live in the scourges and corruption® of mor-! Oxf.
tality: we have this in punishment for the first sin. My .M‘,:,',.',
brethren, we ought not only to consider how we may avoid rection.”
His future threats, but also His present wrath; for this is
His wrath, of which the Apostle calleth himself and us sons,
when he saith, We were by nature the children of wrath, Ephes.
even as others. It is therefore in consequence of His augerg' 8
that man is a pilgrim here, that he toileth. Is it not through
His anger, my brethren, that in the sweat of thy fuce and in Gen. 8,
toil thou shalt eat bread, and the earth shall bear thorns 19. 20.
and thistles unto thee? This was said to our forefathers.
Or if our life is different from this ; if thou canst, turn unto
some pleasure, where thou mayest not feel thorns. Choose
what thou hast wished, whether thou art covetous or luxu-
rious; to name these two alone ; add a third passion, that
of ambition; how great thorns are there in the desire of
honours? in the luxury of lusts how great thorns? in the
ardour of covetousness how great thorns? What troubles
are there in base loves? What terrible anxieties here in
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Psavu this life? T omit hell. Beware lest thou even now become

CII_4 hell unto thyself. The whole of this, my brethren, is the
result of His anger: and when thou hast turned thyself unto
works of righteousness, thou canst not but toil upon earth;
and toil endeth not before life endeth. We must toil on the
way, that we may rejoice in our country. He therefore con-
soleth by His promises thy toil, thy labours, thy troubles,
saying to thee, He will not alway be chiding: neither will
He keep His anger for ever.

18. Ver. 10, 11. He hath not dealt with us according to
our sins. Thanks unto God, because He hath vouchsafed
this. We have not received what we were deserving of:
He hath not dealt with us according to our sins, nor re-
warded us according to our wickednesses. For as the
height of heaven above the earth, so hath the Lord confirmed
His mercy toward them that fear Him. The Lord hath
confirmed His mercy toward them that fear Him, so
great—as what?—as the height of heaven above the earth.
What hath he said? If the heaven can ever cease to protect
the earth it covereth, at some time God may cease to protect
them who fear Him. Observe the heaven: every where on
every side it covereth the earth, nor is there any part of the
earth not covered by the heaven. Men sin beneath heaven:
they do all evil deeds beneath the heaven; yet they are
covered by the heaven. Thence is light for the eyes, thence
air, thence breath, thence rain upon the earth for the sake of
its fruits, thence all mercy from heaven. Take away the aid
of heaven from the earth : it will fail at once. As then the
protection of heaven abideth upon the earth, so doth the
Lord’s protection abide upon them that fear Him., Thou
fearest God, His protection is above thee. But perhaps
thou art scourged, and conceivest that God hath forsaken
thee. God hath forsaken thee?, if the protection of heaven
hath forsaken the earth: for as the height of heaven above
the earth, so hath the Lord confirmed His mercy toward
them that fear Him.

19. What then hath He done? He hath not rewarded us
according to our sins.

Ver. 12. Look, how wide the east is from the west; so far

4 Oxf. Mss. repeat this : ¢ God hath forsaken thee.’
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Aath He set our sirs from us. According to the height of Vza.
the heaven above the earth, hath the Lord confirmed His
mercy towards them that fear Him. I have said wherefore:
for our protection. How so? How wide the east is from the
west, so far hath He set our sins from us. They who know
the Sacraments know this; nevertheless, I only say what all
may hear. When sin is remitted, thy sins fall, thy grace
riseth; thy sins are as it were on the decline, thy grace
which freeth thee on the rise. Truth springeth from theP-.ss,
earth. What meaneth this? Thy grace is born, thy sins "
fall, thou art in a certain manner made new. Thou shouldest
look to the rising, and turn away from the setting’. Turn
away from thy sins, turn unto the grace of God; when thy
sins fall, thou risest and profitest. But the part of heaven
which riseth, again falleth. Illustrations can not be drawn
in exact analogy from all topics: but the subjects themselves
may be paralleled with those which they are used to illus-
trate : as he said of the eagle, as of the moon, 80 also here.
One region of the heaven falleth, another riseth: but the
region which is now rising will set after twelve hours. Not
like this is the grace which riseth unto us: both our sins fall
for ever, and grace abideth for ever.

20. Ver. 13. But why kath He set our sins as fur as the
east is from the west, so far from us, so that while our sins
fall, our grace riseth! Why, do ye conceive? Yea, like as
a father pitieth his own children, even so hath the Lord
kad mercy on them that fear Him. Let Him be as angry
as He shall will, He is our Father. But He hath scourged
us, and afflicted us, and bruised us: He is our Father. Son,
if thou bewailest, wail beneath thy Father; do not so with
indignation, do not so with the puffing up of pride. What
thou sufferest, whence thou mournest, it is medicine, not
punishment ; it is thy chastening, not thy condemnmation.
Do not refuse the scourge, if thou dost not wish to be refused
thy heritage : do not think of what punishment thou sufferest
in the scourge, but what place thou hast in the Testament.
Yea, like as a father pitieth his own children, even so is the
Lord merciful unto them that fear Him.

¢ They looked toward the west, east. See St. Cyril's Catechetical
while tbey renounced Satan before Lectures. Lect. xix. Tr. p. 269.
Baptism, aad them, turned away to the




lfigmen:

60 God knows us frail as clay, fading as grass.

21. Ver. 14. For He knoweth our forming': that is, our
infirmity. He knoweth what He hath created, how it hath

tum nos- fallen, how it may be repaired, how it may be adopted, how

trum
1 Cor.

it may be enriched. Behold, we are made of clay: The first

16,47. man is of the earth, earthy: the second man is the Lord

Is. 40,

Jrom heaven. He sent even His own Son, Him Who was
made the second man, Him Who was God before all things.
For He was second in His coming, first in His returning:
He died after many, He arose before all. He knoweth our
Jorming. What forming? Ourselves. Why sayest thou
that He knoweth? Because He hath pitied. Remember
that we are but dust. Addressing God Himself, he saith,
Remember, as if God could forget: He perceiveth, He
knoweth in such a manner that He cannot forget. But
what meaneth, Remember ? Let thy mercy continue towards
us. Thou knowest our forming; forget not our forming, lest
we forget thy grace. Remember that we are but dust.

22. Ver. 15. Man, his days are but as grass. Let man
consider what he is; let not man be proud. His days
are but as grass. Why is the grass proud, that is now flourish-
ing, and in a very short space dried up? Why is the grass
proud that flourisheth only for a brief season, until the sun
be hot? It is then good for us that His mercy be upon us,
and from grass make gold. For, Man, his days are but as
grass: for he flourisheth as a flower of the field. The
whole splendour of the human race ; honour, powers, riches,
pride, threats, is the flower of the grass. That house
flourisheth, and that family is great, that family flourisheth;
and how many flourish, and how many years do they live !
Many years to thee, are but a short season unto God. God
doth not count, as thou dost. Compared with the length
and long life of ages, all the flower of any house is as the
flower of the field. All the beauty of the year hardly
lasteth for the year. Whatever there flourisheth, whatever
there is warmed with heat, whatever there is beautiful,
lasteth not; nay, it cannot exist for one whole year. In
how brief a season do flowers pass away, and these are the
beauty of the herbs! This which is so very beautiful, this
quickly falleth. AUl flesh is grass, and all the goodliness of
man is as the flower of the field. The grass withercth, the



The Word made like to us, to-give us hope. 61
Sower fadeth; but the Word of the Lord standeth jfor ever. Ves.

Inasmuch then as He knoweth as a father our forming, that 1618,
we are but grass, and can only flourish for a time; He sent
unto us His Word, and His Word, which abideth for ever-
more, He hath made a brother unto the grass which abideth
not for evermore: He hath made His Only-Begotten by
pature, the only One born of His own Substance, brother
unto so many adopted brethren. Wonder not that thou
shalt be a sharer of His Eternity ; He became Himself first
a sharer of thy grass. Will He Who assumed from thee
what was lowly, deny unto thee what is exalted in respect
of thee? Man then, as far as pertaineth unto man, hss
days are but as grass: as a flower of the field so shall he
Jlourish.

23. Ver. 16. The wind shall go over on it, it shall not be;
and the place thereof shall know it no more. As it were
a kind of destruction; as it were a kind of perishing.
Behold he who puffeth himself up. Behold he who dwelleth
with pride. Behold he who lifteth himself up. The wind
shall go over him, he shall not be: and his place shall know
him no more. See them daily dying; and this will be all,
this will be their end. For he is not speaking of grass,
but of that for whose sake even the Word became grass.
For thou art man, and on thy account the Word became
man. Al flesh is grass: and the Word was made flesh.John1,
How great then is the hope of the grass, since the Word 1.
hath been made flesh? That which abideth for evermore,
hath not disdained to assume grass, that the grass mlght not
despair of itself.

24. Ver. 17. In thy reflections therefore on thyself, think
of tby low estate, think of thy dust: be not lifted up: if
thou art any thing better, thou wilt be so by His Grace,
thou wilt be so by His mercy. For hear what followeth:
but the mercy of the Lord endureth for ever and ever upon
them that fear Him. Ye who fear not Him, will be grass,
and in grass, and in torment with the grass: for the flesh
shall arise unto the torment. Let those who fear Him
rejoice, because His mercy is upon them.

25. Ver. 18. And His righteousness wpon childyen’s
children. He speaketh of reward, upon children’s children.



62 What remembrance of God's Law will avail.

Psaru How many servants of God are there who have not children,

CIL }ow much less children’s children? But He calleth our
works our children ; the reward of our works, our children’s
children. His righteousness upon children’s children; even
upon such as keep His covenant. Let men beware that all
may not conceive what is here said to belong to themselves :
let them choose, while they have the choice. Upon such
as keep His covenant: and keep in memory His command-
ments to do them. Thou wast already disposed to flatter
thyself, and perhaps to recite to me the Psalter, which
I have not by heart, or from memory to say over the whole
Law. Clearly thou art better in point of memory than I,
better than any righteous man who doth not know the Law
word for word: but see that thou keep the commandments.
But how shouldest thou keep them? Not by memory, but
by life. Such as keep in memory His commandments:
not, to recite them; but, 2o do them. And now perhaps
each man’s soul is disturbed. Who remembereth all the
commandments of God? who remembereth all the writings
of God? Lo, I wish not only to hold them in my memory,
but also to do them in my works: but who remembereth

Mat.n,t.hem all? Fear not: He burdeneth thee not: or {fwo
commandments hang all the Law and the Prophets. But
I wish to keep all the Law in my mind. Keep it, if thou
canst, when and how thou canst. Whatever page thou
shalt have enquired of, will answer thee this ; whatever thou

Rev. 8, hast, keep: keep charity: the end of the commandment is

:}.l'ml charity. Think not of the multitude of boughs, hold the
root, and the whole tree is in thee. A4nd upon such as keep
in memory His commandments to do them.

26. Ver. 19. The Lord hath prepared His throne in
heaven. Who but Christ hath prepared His throne in
heaven? Hp Who descended and ascended, He Who died,
and rose from the dead, He Who lifted up to heaven the
manhood Hi¢ had assumed, hath Himself prepared His
throne in heiiven. The throne is the seat of the Judge:
observe there fore ye who hear, that He hath prepared His
throne in heawen. Let each man do what he wisheth on
earth, the sin \»ill not be unpunished, righteousness will not
be fruitless; :fince the Lord, Who was mocked before the




We must bless God in deed as well as in word. 63

throne of a man His judge, hath prepared His throne in Via.
heaven. The Lord hath prepared His throne in heaven : =22
and His kingdom shall rule over all. The kingdom is the
Lord’s, and He shall be the Governor among the people. p. 23,
And His kingdom shall rule over all.

27. Ver. 20. Bless ye the Lord, ye Angels of His, ye that
are mighly in strength: ye that fulfil His word. By the
word of God, then, thou art not righteous, nor faithful,
unless when thou dost it. Ye that are mighty in strength,
ye that fulfil His commandment, and hearken unto the
voice of His words.

28. Ver. 21. Bless ye the Lord, all ye His losts: ye
servants of His that do His pleasure. All ye angels, all ye
that are mighty in strength: ye that do His word: all ye
His hosts, ye servants of His that do His pleasure, do ye,
ye bless the Lord. For all they who live wickedly, though
their tongues be silent, by their lips do curse the Lord.
What doth it profit if thy tongue singeth a hymn, while thy
life breatheth sacrilege? By living ill thou hast set many
tongues to blasphemy. Thy tongue is given to the hymn,
the tongues of those who behold thee, to blasphemy. If
then thou dost wish to bless the Lord, do His word, do His
will. Build upon the rock, build not upon the sand.. To
hear and not to do, is to build upon the sand: to hear and
to do, is to build upon a rock : neither to hear, nor to do, is
not to build at all. 1If thou buildest on the sand, thou
buildest ruin: if thou buildest nothing, exposed to raim, Matt.7,
rivers, winds, thou wilt be hurried away before thou hast
gained thy footing. We must not therefore loiter, but
build ; nor build so, that a ruin be built; but we must
build upon a rock, that temptation may not overwhelm us.
If it be thus with thee, bless the Lord; if it be not thus,
flatter not thy tongue; question thy life, let it answer thee.
Thou findest out the evil that is in thee: groan, confess;
thy confession must be a blessing of God; but let thy
changed state persevere in blessing Him.

29. Ver. 22. Bless ye the Lord, all ye works of His, in
all places of His dominion. Therefore in every place. Let
Him not be blessed where He ruleth not: in all places of
His dominion. Let no man perchance say; I cannot praise
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64 Blessing begins from God and ends in God.

the Lord in the East, because He hath departed unto the
West; or, I cannot praise Him in the West, because He is
in the East. For neither from the east, nor from the west,
nor yel from the desert hills. And why? God s the
Judge. He is every where, in such wise that every where
He may be praised: He is in such wise on every side, that
we may be joyful in Him on every side: He is in such wise
blessed on every side, that on every side we may live well.
Bless ye the Lord, all ye works of His. For when in a
good life thou hast begun to bless the Lord, His works
bless Him, not thy deservings. For through thee and in
thee He worketh good, as the Apostle saith: Work out your
own salvalion with fear and (rembling; for it is God which
worketh in you. That thou mightest not extol thyself, then,
because thou dost fulfil His word, because thou dost fulfil
His will, He chose thou shouldest be humbled, by looking
back to His grace, whence thou hast gained this. In every
place of His dominion : bless thou the Lord, O my soul!
The last verse is the same as the first: blessing is at the
head of the Psalm, blessing at the end; from blessing we
set out, to blessing let us return, in blessing let us reign ‘.

PSALM CIV.s

EXPOSITION.

Discourse 1. on the first part of the Psaim.

Three days since, if ye deign to remember it, ye were
abundantly refreshed: but since even after so long a
discourse ye left me very anxious to hear more, I think ye
ought not, holy brethren, to be defrauded of what is due
to you on this day: so that this will be only what is due to
you, the former will be your gain. The Psalm which has
been read, almost wholly consists of figures and of mysteries,
and hath need not only of mine, but of your diligent attention ;

f One Oxf. Mss. adds, ¢ Amen.’ ser. 2. §. 7.
8 At Carthage, §. 19. in his old age,
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although even all that is said, may be taken literally in a Vea.
religious sense. For although all the works of God are not
enumerated, yet many are, and they are known to all who
look upon them, who know even from these things which
are made and seen, to behold in the mind His invisible Rom 1,
things. For we see an ample fabric of the world conslstmg

of heaven aud earth, and of all the things which in them

are; and from the magnitude and beauty of this fabric, we
already love even though we as yet see not the inestimable
magnitude and beauty of Him Who made it. For He, Who
cannot as yet be seen in the purity of our heart, hath not
ceased to place His works before our eyes, that seeing what

we are able, we may love Him Whom we are not able to see,

that by the merit of that love we may at length be enabled

to see. Yet in all of what is said, a spiritual meaning must

also be sought for, to discover which your longings in Christ’s

Name will help us; by which as it were with invisible hands

ye knock at an invisible door, that it may be invisibly
opened unto you, and ye may euter invisibly, and invisibly

be healed.

2. Ver. 1. Bless the Lord, O my soul, therefore, let us all

say. Let us all address our own soul: because the soul
of all of us by one faith is one soul; and all of us who
believe in Christ, through the unity of His body, are one
man. Let our soul praise the Lord for so great blessings
of His, for so numerous and so great gifts of His graces,
which gifts we discover in considering this Psalm, and
shaking off the cloud of carnal thought, as far as we can
with mind aroused, and as far as we can with uplifted
gaze, and as far as we can with the eye of our heart pure,
as far as this life hindereth not, as far as desires of things
present engage us not, as far as worldly lust blindeth us not.
Thus eager then, we are about to hear those great, joyful,
beautiful, desirable gifts of His, so full of delight and bappi-
ness; which he who had conceived this Psalm already saw
in mind, and in the exultation of that sight burst forth in
the words, Bless the Lord, O my soul.

8. O Lord my God, Thou art become exceeding glorious.
Behold the glorious things which he is about to describe; in
which glorious things He only is to be praised Who is the

VOL. V. ' F




66 How can God be said to ¢ become’ glorious ?

Psaru Author of all glorious things. Thou art clothed with con-
CIV. fession and homour. O Lord my God, Who art become
exceeding glorious, whence hast Thou become exceeding
glorious ?  Art Thou not always great, art Thou not always
glorious ?  Art Thou in aught imperfect, that Thou mayest
increase? Art Thou failing, so that at some time Thou mayest
decrease? But because Thou art what Thou art, and truly
art, Thou hast spoken Thy Name to Thy servant Moses,
{-J:od- 3,1 aM THAT I aM: Thou art indeed great, and Thy greatness
is eternal, neither beginning nor ending; neither doth it
begin from the beginning of time, nor doth it run out at the
end of time, nor doth it suffer any thing in the interval: for
Thy greatness is unchangeable. How then art Thou become
exceeding glorious? Another Psalm teacheth us: for it
Ps. 139, saith, Thy knowledge hath been made wonderful from me.
If it be rightly said, Thy knowledge hath been made wonder-
Sul from me ; it is rightly said, Thou art become exceeding
glorivus, O Lord God, from me. But this also must be
further enquired into. Is my God made glorious through
me? Through me then He becomes great. Our daily
Matt. 6, prayer for our salvation teacheth us also somewhat. Hal-
lowed be Thy Name : each day we ask, each day we beg,
that this may be. Suppose some one were to ask us, why is
it that ye ask that God’s Name may be hallowed? is it then
at some times not hallowed, so that it may now be hallowed ?
and yet unless we wished this to happen, we should not beg
that it might happen. For thanksgiving is different from
prayer: we give thaoks for what already doth exist: we pray
thatwhat is not,maybe. What then meaneth, Hallowed be Thy
Name? and we understand the words here, O Lord my God,
Thou art become exceeding glorious. This is the meaning of,
Hallowed be Thy Name. May Thy Name be hallowed
among men, For Thy Name is ever hallowed, but unto
some unclean ones Thy Name is not yet hallowed. For the
Titus 1, Apostle saith, Unlo the pure all things are pure, but unto
themn that are defiled and unbelieving is nothing pure. 1If
nothing is pure to the defiled and unbelieving, I seck the
reason : but, he addeth, even their mind and conscience is
defiled. 1f nothing is pure unto them, neither is God:
unless indeed ye imagine that God seemeth pure unto those




The change is in our conception of Him. 67

who daily blaspheme Him. If He be pure, let Him please VEr.
them; if He pleaseth them, let Him be praised: but if He
is blasphemed, He displeaseth them; and if He displeaseth
them, how can He who displeaseth thee be pure unto thee?
Why then do we pray, Hallowed be Thy Namef That unto
those men who through their unbelief hold not as yet God’s
Name hallowed, it may become hallowed, unte whom [e is
not as._yet holy, Who by Himself, and in Himself, and in
His own saints, is holy. We pray for the human race, for
the whole world, for all nations, who daily sit and dispute
that God is not rightecous, and that God judgeth not righ-
teously; that sometime they may amend themselves, and
bring a righteous heart unto His righteousness ; and thus,
cleaving unto Him, made straight by Himmn Who is straight,
may no longer blame Him, but He who is righteous may
please them, become righteous themselves; since, Truly God P.73,1.
s loving unto Israel: but unto such as are of a right heart.
When therefore the Psalmist, that is, we ourselves, the
body, the limbs of Christ, saw how great gifts God had
bestowed upon the human race, he who before thought not
of any God, or of a false one, or of God as not so great,
when he saw Him in His works; O Lord my God, he said,
Thou art become exceeding glorious; that is, I who did not
as yet understand Thee, understand Thee now to be great.
Ever great, even when hidden; but unto me now (made
manifest as)' great, when Thou hast appeared. Through me! Oxf.
therefore Thou hast become exceeding glorious: as ’I’hr/M
knowledge hath been made wonderful from me; for it hath
been made to be admired through me. I wonder at it now
that I am turned towards it; but it, although 1 am not
turned, although after conversion I again turn away, abideth
whole. But I am now become great in it, and having been
made whole in it when I was incomplete before, wonder at
what I knew not; not that since I learnt, it hath lately
become great, but that I am become great since I learnt it.
Now hear wherein God seemeth to have become exceeding
glorious, Who is ever glorious; for He hath become exceed-
ing glorious in His works towards us.

4. Thou hast clothed thyself with confession and honour.
Before honour he bath set coufession, honour is in beauty.

F2




68 Confession begins the soul's adornment.

Psaru Thou seekest beauty : thou art seeking a good thing. But

Y- wherefore seekest thou beauty, O soul? That thy Betrothed

may love thee; for thou displeasest him by thy deformity.
For what is He like? Fairer than the sons of men. Thou
who art deformed dost wish to kiss Him Who is beautiful ;
but thou heedest not that thou thyself art full of iniquities.
And full of grace are Thy lips. For thus it is said of Him:

Pu.45,3. Fuirer than the sons of men: full of grace are Thy lips ;
C"'" L, for which the maidens love Thee. There is then one who

is beautiful and fairer than the sons of men; although a son
of man, yet fairer than the sons of men. Dost thou wish to
please Him, O human soul, O thou one in many? Let us

Acts 4, hear of the Church, that they had one heart and one soul

82.

unto God; the Psalm addresseth the Church. Dost thou
wish to please Him? Thou canst not, as long as thou art
deformed: what wilt thou do that thou mayest be beautiful ?
First let thy deformity displease thee, and then thou wilt
deserve beauty from Him, unto Whom it is thy wish to be
pleasing by thy beauty. For He who fashioned thee, shall
fashion thee anew. Heed therefore first who thou art, that
thou mayest not dare in thy deformity to seek the kisses of
the beautiful. Looking upon what, thou askest, shall 1 see
myself ? He hath set before thee a mirror in His Scriptures:

nm.s it is read to thee. Blessed are the pure in heart, for they

shall sce God. A mirror hath been set before thee in this
verse, see if thou art what it saith; if as yet thou art not,
groan that thou mayest be. The mirror will disclose unto
thee thy face: as thou wilt not find a flatterer in the mirror,
so flatter not thyself. This brightness sheweth thee the
very thing that thou art: see what thou art: if it displease
thee, seek that thou mayest not be such. For if while thou -
art deformed thou art displeasing to thyself, thou already
dost please the beautiful. What then? Since thy deformity
displeaseth thee, thou beginnest with confession unto Him;

Pu. 147, as it is elsewhere said, Begin with confession unto the Lord.
6.

First accuse thy deformity: for the deformity of the soul
cometh of sins, of iniquities. Begin to praise Him by
accusing thine own deformity, by thy confession thou be-
gionest to be adorned: who adorning thee, save He who is
fuirer than the sons of men?
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5. But that He might render her beautiful, I venture to Vn.
assert, He loved her when deformed. What meaneth this,
He loved her when dcformed: For Christ died jfor the Rom. s,
ungodly. What a life doth He keep for thee when justified, 6.
Who gave thee when ungodly His own death? ILo, He,
beautiful and fairer than the sons of men, because He is pre-
eminently righteous above the sons of men, since He came

- to the deformed, to render her beautiful, (I will say this also,
since 1 find itin Scripture,) He became Himself deformed. Not
to me listen ye in this, lest I may have rashly slipped into
this expression. For as 1 had said, He loved her even when
deformed ; and this 1 had not said as it were agreeably to
some that love Him, unless testimony bore me out; -1 said
also what the Apostle said: dost thou wish to know that He
loved her even when deformed ! Christ died for the ungodly ;
80 also, how shall 1 prove what 1 just now asserted, that He
became Himself deformed, that He might come unto her
who was deformed; since the divine voice hath already
spoken of Him as fairer than the sons of men? But again,
I find in this very divine voice the words, We have seen Ies- 53,
Him : He had no form or comeliness. Fairer than the sons Ps. 45,
of men : we have seen Him : He hath no form or comeliness.:
He said not, we have not scen, and therefore we knew not
whether He had form or comeliness : behold, * we have seen
Him, and He had no form or comeliness.”” Where then
did he, who said, He was fairer than the sons of men, see
Him? and where did he, who said, He hath no form or
comeliness, see Him? Hear where he, who spoke of Him
as fairer than the souns of men, saw Him. Being in the form Phil. 3,
of God, He thought it not robbery to be equal with God.*
Justly fairer than the sons of men, because equal with God:
behold, O man, understand, and acknowledge where he, who
said, “ Fairer than the sons of men,” saw Him. For he
answered us, Dost thou ask where I saw Him:? ‘ In the
form of God.” And by what means hast thou seen Him in
the form of God? How hast thou seen Him in the form of
God? Because the invisible things of Him are understood ;f,‘f“" h
by the things that are made. Very well: I understand,
I recognise Whom thou hast seen, and in what form, where,
and by what means. Whom hast thou seen? Our Betrothed.




70 Christ, ever glorious as God, disfigured awhile as man.

Pg;;;l In what form ? Fairer than the sons of men. Where hast

~thou seen Him? When in the form ¢of God. By what

means! His invisible things are understood by the things

that are made. Let us see what another prophet also, but

not another spirit, (for they do not disagree with one another,)

saith of Him. One hath displayed Him unto us, *fairer

than the sons of men:” let the other also display Him in his

own words; “ We have seen Him: He hath no form or come-

liness.” One Apostle Paul connects both prophets; one

chapter of Paul gives testimony to either prophet. There

ﬁ:‘- 3, I find Him Who was * fairer than the sons of men:” Who

" being in the form ¢f God, thought it not robbery to be equal

with God. Here he speaketh of Him as another also saw

Him, “ having no form or comeliness:” for He made Him-

self of no reputation, and took upon Him the form of a servant,

and was made in the likeness of men; and being found in

Jashion as a man, He humbled Himself, and became obedient

unto death, even the death of the Cross. Justly they saw

Him, and He had not form or comeliness. Justly before the

Cross they wagged their heads, asking, Is this all the

1+ Hic-Son of God'? If He be the Son of God, let Him come down

::)I::s“ Srom the Cross. But He had not form or comeliness. Even

f,’::';’., s0, O ye whom He pleaseth not, because He had no form or

mu.w, comeliness! O ye who wagged your heads before the Cross,

* and who fixed not your head upon that Head which hung

upon the Cross! The head of those who mocked Him wags

deservedly, until He Himself who was insulted becometh

their head. Lo, He resumeth beauty and great beauty.

Behold, what thou sayest i8 less than what He hath achieved.

Thou sayest, If He be the Son of God, let Him come down

JSrom the Cross : behold, He hath not come down from the
Cross, but hath arisen from the tomb.

6. Therefore, O soul, thou canst not be beautiful, unless
thou hast confessed thy deformity to Him Who is evermore
beautiful, but was for thy sake for a season not beautiful :
and in such a manner not beautiful for a season in the form
of a servant, as never to have abandoned that beauty which
is in the form of God. Thou, therefore, O Church, hast

C-nt.o beauty. It is said unto thee also in the Soog of Songs, O
95 85 thou fairest amony women. 1t is also said of thee, Who is




Christ ¢ clothed with confession and beauty’ in the Church. 71

this that cometh up, made white? What meaneth, made Vga.

white? Tllumined : not whitened, as by a dye, even as women _:

paint themselves white when they wish to seem other than what

they are: not whitened like a whitened wall ; for the whitened

wall, that is, hypocrisy and semblance, shall be destroyed,

as the Apostle saith. The whitened wall is clean plaster Acte2s,

without, filth within. She therefore is not thus whitened;a’

but she is whitened, illumined, in that she is not of herself

white. Formerly, he saith, I was a blasphemer; and, We1Tim.1,

were by nature the children of wrath, even as others. Grace Eph, 3,

cometh, illumining and whitening: at first thou wast black, 3-

but thou hast become white by His grace. For ye were Eph.5,

somelimes daskness : but now are ye light in the Lord. Of 8

thee also it is therefore said, Who is this that cometh up,

made white? She is now to be admired, now bhardly

to be gazed upon. For it is for one who admireth to

say, Who is this who cometh up wlile, so beautiful, so

luminous, so free from spot or wrinkle ? Is it not she who Eph. 5,

once lay in the mire of her iniquities ? is it not she who?™*

once lay in the fornication of idols ? is it not she who was once

unclean in every carnal lust and desire? Who then is she

who cometh up, become white? Consider who is He Who

for her became without form or comeliness, and thou wilt

understand how bright is this honour. If thou dost admire

His humility for her sake, do not any longer wonder at her

elevation on His account. How great is the happiness of

this whitened one, in that even when she was black, she
brought down unto herself the beautiful Betrothed, who

should die for_the ungodly. Our Lord then hath clothed
Himself with confession and beauty, He hath clothed Himself

with the Church: for the Church herself is confession and

beauty. First confession, then beauty: confession of sins,

beauty of good works: Thou hast put on confession and
beauty.

* 7. Ver. 2. Thou deckest Thyself with light as it were

with a garment. This is His garment, of which I have

already spoken: without spot or wrinkle. It is called

light; and this I have already said: Ye were somelime

darkness; but now are ye light in the Lord. Not in

yourselves, therefore; for in yoursclves ye are darkness




72 God spreads the Heavens without effort.

PsaLx but light in the Lord. Therefore, Thou deckest thyself
~ with light as il were with a garment; and spreadest
ou!l the heavens like a skin. How He hath clothed Himself
with the light of the Church as with a garment, he wishes to
describe by certain figurative emblems: let us hear, how the
Church hath been made light, how she became without spot
or wrinkle, how she became white, splendid, refulgent in the
garb of her Betrothed, cleaving unto Him. 7hou spreadest
the heaven like a hide. Now this indeed I see; for, save
God, Who spread out this heaven, which we gaze upon with
our fleshly eyes? These words, Thou spreadest it out like a
hide, refer to the ease with which it was spread out, if thou
understandest it literally. For when thou hast seen this great
fabric, (since if any man hath spread out even one small
vault, he doth it with a great effort, with much toil and
difficulty, and long work,) that human weakness might not
imagiue toil of this =ort in the works of God, he mentioneth
a thing that is easy in proportion to thy power, that thus
thou mayest begin to believe that God worketh easily, and
not to imagine that He hath spread out the heavens with as
much toil as thou hast the roof of thy house ; but that it was
as easy for Him to spread out so broad a heaven, as for thee
to stretch out a single hide. Wonderful ease: but even yet
in thee the Spirit speaketh to one of slow comprehension.
For God doth not spread out heaven, as thou dost a hide.
For if He doth thus spread it out, behold the hide is placed
before thee either wrinkled or rolled; command it to be
spread out, by thy word spread out the hide. I cannot, thou
sayest. Therefore even in spreading out the hide thou art far
Ps. 148, from the ease of God. For, He spake, and they were made:
f;‘en',‘s. He said, Let there be a firmamenl belween waler and
scaler, and it was so. Yet in order to signify the ease
of this work, thou mayest in the mean while take it in a

literal sense, according to thy understanding.

8. But if, figuratively, we wish somewhat hidden to be
revealed, and to knock at what is closed, we find that God
hath spread out heaven as a hide, so that we may understand
by heaven holy Scripture. This authority God first placed
in His Church ; thence He began to follow out the rest: for
He sct the heaven, and spread it out like a hide, and not
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like a hide without a meaning. First, He hath spread out Vn.
the report of His preachers as a hide: the hide significth
mortality : for thisreason also those two first parents of ours, the
authors of the sin of the human race, Adam and Eve, when
in Paradise, in contempt of God's commandment, they had
transgressed what God had ordered by yielding to theserpent’s
suggestion, being made mortal, were dismissed from Paradise;
and that this mortality of theirs might be signified, they were
clothed with garments of hides, for they received garments Gen. s.
made of hides: but hides are only stripped from dead animals:

by hides therefore that state of mortality is signified. What

then, if divine Scripture is here signified under the name

of a hide, how did God make heaven from a hide, and
spread out the heaven like a hide? Because they by whom
Scripture was preached to us, were mortal. That word of

God indeed is evermore the same, ever immutable, and never
failing. Behold, In the beginning was the Word, and the Johnl
Word was with God, and the Word was God. Wasit"

80, and is it not so now? It both is,and ever willbe. If then

the Word of God is God with God, read it if thou canst. But

what sayest thou? that it is above, and that therefore thou

canst not read? The Word of God is every where; it reacheth Wisd. 8,
Jrom one end lo another mightily: it passeth and yoelhl’ 7,34.
tArough all things by reason of its pureness. He was in the John l.
world, and the world was made by Him: and when He ' 1°
came, He was here; for He came in the flesh, never absent

in the Godhead. Why then couldest thou not read? Be-

cause in the wisdom of God the world by wisdom knew

not God, placed there by the wisdom of God, (for therein

are all things, and if that be subtracted, all things are nought,)
placed there thou couldest not by wisdom know God:
therefore what followeth was necessary, It pleased God by Cor.l,
the foolishness of preaching to save them that believe. 1f2"
they who believe were to be saved by the foolishness of
preaching, God hath chosen certain mortal things, Ile hath
chosen men mortal, and doomed unto death; using the
human tongue, He hath spoken in a human voice; using the
stewardship of wortals, He hath used mortal instruments,

and in Him a heaven hath been made in thy sight, that thou
wightest in what is mortal recognise the Immortal Word, and




74 The Apostles’ doctrine spread wide after their death.

Pearu that thou also by sharing in the same Word mightest become

— immortal. Moses lived, and died: for God said unto him,

Get thee up into this mountain, and die. Jeremiah and so

many Prophets have died; and their words though they be

dead abide even to our posterity, because they were not theirs,

but His by them, Who spreadeth out the heaven like a hide.

Philip. Behold the Apostle, who said, that to depart, and to be with

’ Christ, was far better, now liveth with Christ, released from

this life, even as all those Prophets live with Christ: but by

what instrument did He bestow upon us what we read?

By what was mortal, by mouth, by tongue, teeth, hands.

All those means by which the Apostle achieved the whole

work which we read of, are functions of the body, but at the

command of the soul which God commanded: for this

reason the heaven is spread out like a hide. We are now

reading beneath the heaven, as it were beneath the hide of

the divine Scriptures, when it is spread. For afterwards,

Isa. 34, the heavens shall be rolled tlogether as a scroll. 1t is not

: without meaning, brethren, in this passage said to be as a

hide, in the former a scroll. Somewhat is here figured unto

us. With respect to holy Scripture, the discourse of the

dead is spread: for this reason then it is spread out as a

hide; and much more spread out, since they are dead.

For after death the Apostles and Prophets became more

known ; they were not so well known while alive; Judaa

only possessed the Prophets when alive, all nations when

they were dead. For while they lived, the hide was not as

yet spread out, the heaven was not yet outspread, that it

might cover the whole world. He, therefore, spread out the
heaven like a hide. .

9. Ver. 8. Who covereth the upper paris of it with
waters. We read this also, and it is well understood after
the letter. For when He commanded that a firmament
should be made between waters and waters, it was made, so
that there are lower waters which overflow the earth, and
waters above, removed from our sight, but presented to our

Ps. 148, faith. Let the waters praise Him, he saith, which are
45 above the heavens; for He spake the word, and they were
made; He commanded, and they were created. The sense
therofore hath been explained to the letter; for He

Deut.
33, 49.
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covereth the upper parts of it with waters. What is its Ver.
meaning figuratively? Since we have interpreted figuratively -——
the hide as holy Scripture, and the authority of the divine
Word dispensed unto us by mortals, through whom when
dead the report of the same dispensation is spread abroad;
according to this exposition, in what sense doth He cover

the upper parts of it with waters? The upper parts of
what? Of heaven. And what heaven? The holy Scripture.
What are the upper parts of holy Scripture? What do we

find higher than the rest in the holy Scriptures? Ask Paul.

I shew unto you, he saith, a more excellent way. Whati Cor.
doth he call the more excellent way ? Though I speak with }gé:rl
the tongues of men and of Angels, and have not charity,1s, 1.
I am become as sounding brass, or a tinkling cymbal. 1f
therefore nothing can be found in holy Scripture more
excellent than charity, how are the upper parts of heaven
covered with waters, if the higher commandments of Scrip-

ture are those of charity? Hear in what way; The love of Rom. 5,
God, he saith, is shed abroad in our hearts by the Hol 16
Ghost, which is given unlo us. In the expression shed
abroad, understand waters in the love of the Holy Spirit.
These are the waters, respecting which it is said in a passage

of Scripture: Let thy fountains be dispersed abroad in thy Prov. 5,
streets; let them be only thine own, and not stranger’s with 16.17.
thee. For all who are strangers from the way of truth,
whether Pagans, or Jews, or heretics, and all wicked Chris-
tians, may have many good gifts, love they cannot have.
How great a gift is this! not to speak of other outward gifts,
which all men have, because He maketh His sun to arise Mau, s,
over the good and the bad: they are the gifts of God, and 45
not only common to good and bad men, but also to beasts

and to cattle. Existence itself, life, sight, feeling, hearing,

and the discharge of the other functions of the senses,

are God’s gifts: but consider with what creatures, and with

how many, they are enjoyed in common, and with those
whom thou wouldest not choose to imitate. Even an acute
intellect the worst men have, even the vilest stage players

are skilful and industrious in their arts, even robbers have
riches, many wicked men have wives and children, all are
God’s fair gifts, no oue gainsayeth ; but consider with whom
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Puul they are in common. Look back upon the gifts of the
-1 Church hersclf. What sort of gift is that of the Sacraments,
in Baptism, in the Eucharist, in the other holy Sacraments?
Acts 8, Even the sorcerer Simon attained this gift. What sort of
13. gift is Prophecy? Even Saul the wicked monarch pro-
phesied, even then did he prophesy, when he was persecuting
holy David. Remark: 1 said not, when he had persecuted
him; for perchance after having persecuted him, he repented,
and became worthy of the spirit of prophesying. He pro-
phesied not when he had, nor when he was about to persecute,
but whilst he was persecuting. He sent his officers to arrest
David: David was at that season among the prophets, where
also was holy Samuel; the messengers were filled with the
spirit of prophecy, and they prophesied. But perhaps these
came with good intentions, or from the necessity of their
office, or not intending to execute what was commanded.
He sent others also; this happened unto them too ; let us
understand their intentions to have been the same. Since
they were long, he came in person, raving, breathing
slaughter, thirsting for the blood of the innocent saint, to
1 Sam. whom he was withal ungrateful ; and he also was filled with
;’Zj 18—the prophetic spirit, and prophesicd. Let not therefore
those men be boastful, who perchance have enjoyed without
love this holy gift of God, even as holy Baptism ; but let
them reflect what account they will have with God, who do
not use holy things holily. Among these will be those who
shall say, In Thy Name we hate prophesied. It will not
Matt.7,be said unto them, Ye lie: but, I never knew you ; depart
?co‘, Jrom me, ye that work iniquity. For though I have all
18,3. prophecy, and have not charity, I am nothing. Saul even
prophesicd, but he was working iniquity. But who worketh
Rom. iniquity, except he who hath not charity? For, Love is the
13,10 fulfilment of the Law. Therefore, He corereth the upper
parls of it with the waters. What hath he said? In all the
Scriptures charity obtaineth the most excellent way, and
the most excellent place; none but the good approach it,
the wicked share it not with us: they may share Baptism,
they may share the other Sacraments, they inay share prayer,
they may share these walls and this meeting; charity they
cannot share with us. For He is their own fountain to the
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good, their own 1o saints, of which it is said, Let no Vex.
siranger have it in common with thee. Who are strangers ? -
All they that hear, I know you not. For if they are not ‘\d.tt 7
known, doubtless they are strangers, to whom it is sald
I know you mol. Therefore the more excellent way of
charity hath in it those who properly belong to the kingdom
of heaven. Therefore the commandment of charity is above
the heavens, above all books; for books are subservient to
it, every tongue of the saints serves under it, and every
movement of the stewards of God, both of mind and body.
That way therefore is excellent above all, and is well said to
¢ protect in waters the upper parts of heaven,’ because you
find nothing higher than charity in the books of God.

10. But hear now yet more distinctly, what is the ‘water.’
For we said, that the love of God is shed abroud in our Rom. 5,
hearts by the Holy Spirit, Who is giren unto us. We said®
also, Let thy waters run abroad in the streets. And some Prov 5,
one saith to me, it is not there expressly said, whether 1'¢
ought to understand charity: what if another understand
something else? Only remember what the Apostle saith,
The love of God is shed abroad in our hearts. Whence ?
By the Holy Spirit, Who is given uuto us. Hear now the
Lord, the Master of the Apostles: If any one thirst, let sohn 7,
him come and drink. Let Him also say, He that believethS7-38.
on Me, out of his belly shall flow rivers of living water.
What is this? Let the Evangelist expound. But this, saith ib. 39.
he, He said of the Spirit, Which they that believed on Him
should receire. For the Spiril was not yet giren, because
Jesus was rot yet glorified. Tlrerefore, brethren, if for this
reason the Spirit was not yet given, because Jesus was not
yet glorified; when He is glorified and ascended into heaven,
the Spirit was sent,and the Apostles were filled with charity,
shed abroad in their hearts by the Holy Spirit, Who was given
unto them, because the upper parts of heaven are covered
with waters. And rightly, because the Lord ascended into
the heavens, so as to be above the leavens, and thence to
send charity. For God doth not so cover as 1o be in any
wise sustained by that which He covereth. e lifteth up,
and doth not press down, whom He covereth. So, therefore,
doth He cover the heaven with waters, that it is rather lifted
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up by the Divine Spirit. What lifteth is above; what is
lifted is beneath: one holdeth up, the other hangeth. If
then that lifieth, this hangeth ; hear that this ¢ heaven’ of the
Scriptures hangeth upon charity. For there are those two
well-known commandments of love: On these two com-
mandments hangeth all the Law and the Prophets. “ Who
covereth with waters the higher parts thereof.”

11. Ver. 8. Who placeth clouds His ascent. This is
also well understood after the letter. The Lord visibly
ascended into Heaven. How were clouds set the ascents
of heaven? When He had said these things, a cloud
received Him. You have it also foretold of the resurrec-
tion: And the dead, he saith, in Christ shall rise first;
afterward also we that are alive shall be caught up with
them in clouds to meet Christ into® the air, and so shall
we ever be with the Lord. Thou hast clouds the ascent
of Heaven: I will shew thee also clouds the ascent of
this Heaven, that is, of the Divine Scriptures. What is
this, brethren? I would the Lord may deign to number
me among those clouds, such as they be; He will see
how misty a cloud I am; yet all the preachers of the
word of truth, you are to understand, are clouds. Whoso-
ever therefore of their infirmity cannot ascend into this
Heaven, that is, to the understanding of the Scriptures, let
them ascend by the clouds. For perchance it is even now
doing in yourselves, if we effect any thing, if our labour and
sweat is not fruitless, ye ascend into the Heaven of the
Divine Scriptures, that is, into the understanding of them,
by our preaching. How high was the Heaven in this
Psalm! For no one of you saw what was that in figure:
He stretcheth out the Heaven like a skin, Who covereth the
upper parts of it in waler. This very thing which was
said, Who placeth clouds the ascent of it, behold, is now
understood, so far as the Lord hath granted, by our
preaching; for the clouds rain not by their own gift. Do
ye by understanding ascend, in that ye understand bear
fruit ; lest ye be like that vineyard of which it is said in the
Prophet, I will command my clouds that they rain not upon
it. For a certain vineyard was accused, that for grapes it
had borne thorns, and had made no worthy return for sweet
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nin. For he who heareth good things, and worketh evil Ves.
things, is rained on with sweet rain, and beareth thorns.
We may not suspect, brethren, that the Lord spake of any
earthly vineyard, and of this visible kind. For these, lest
under the obscurity of speech the excuse of wickedness
should find shelter, the Lord Himself expounded unto what
vineyard He spake, and of what vineyard He said those
things. The vineyard of the Lord of Hosts, He saith, ts theIs.5,7.
House of Israel. Why wander your hearts, ye unrighteous,

over the mountains and hills of the vinedressers? [ know,

He saith, of what vineyard T speak, I know where I sought
grapes and found thorns : without reason do ye suspect and
imagine one thing and another, unwilling to understand that

ye may do well. For this also is written, He would nof Ps.36,3.
understand, that he might do well. Away with all your
guesses. The vineyard of the Lord of Hosts ts the House of
Israel, and the men of Judah His beloved plant. Beloved

when it was planted; condemned when it bore thorus.
Therefore, brethren, perchance the House of Israel was

a vineyard, and we are not a vineyard? With fear let

us listen to what we see was said to the Jews. See

how the Apostle alarms the brauches graffed in, from

the branches broken off; and in the case of the broken
branches sets forth severity to be feared, in the graffed
branches sets forth goodness to be loved. Be not unfruitful

in goodness, lest, being barren, thou feel severity. But I

am not a vine, thon sayest to me. Where is the saying of

the Lord; I am the Vine, ye are the branches, My Father Jobnl5,
is the Husbandman? Where is the saying of the Apostle,
Who planteth a vineyard, and receiveth not of its frmt?l C°"
Thou, O Church, thou art a nneyard, and hast God for thy ’
Husbandman. No man that is an husbandman raineth on

his own vineyard. Therefore, most beloved brethren, bowels

of the Church, pledges of the Church, children of Mother
Church, hear, when there is time. God threatened that
vineyard with a most dreadful commination. I will com-
mand my clouds, He said, that they rain not upon it. And

so it was; the Apostles came to the Jews, they rejected them,

and they said to them, Unto you we were sent, but since ye ;*60“13,
have rejected the word of God, we go to the Gentiles. Ye
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see how in the same Spirit of God, He commanding within
Who dwells in the hearts of His own, it was commanded
the clouds of God that they should not rain on the vine-
yard, which, when it was expected it should bear grapes,
bore thorns. Therefore also He made the clouds the ascent
of it, and stretched forth the Heaven like a skin. There is
no reason for you to complain: the authority of the Scrip-
tures is spread out over the world, clouds are not wanting,
the word of truth is preached, all things that are obscure are
expounded, that your hearts may ascend by the clouds.
Look how ye believe, look what ye receive: afler the
preacher will come the Judge, after the dispenser will come
the exactor. Who placeth clouds the ascent of it.

12. Wko walketh above the wings of the wind. This it is
now hazardous to take to the letter. Or what are the
wings of the wind? Or, however, as in a piclure, are we
to make ourselves winds flying and having wings? There is
no wind, brethren, but that we feel, a certain motion, and as
it were wave of the air, driving what it can according to its
strength. What wings are those of the wind? But again,
what wings of God? And yet it was said, Under the shadow
of Thy wings they shall hope. Let us endeavour, therefore,
to take this also of the letter, as it was properly done in the
case of that creature. Perchance the swiftness of the word
is what the Scripture commendeth; of which swiftness we
have already before spoken on another Psalm, where it

ps. 147,18 written, Even unto swiftness His word runneth ; because

15.

men know nothing swifter than the wind. Even as that
ease was set forth in the skin; for nothing is easier for a
man to stretch out than a skin: so also here, signifying that
God, or His word, every where present, by swiftness of
motion leaveth not any thing, because thou knowest hot any
thing swifter than the wind, he saith, He walketh above the
wings of the wind, that is, His swiftness surpasseth the
swiftness of the wind: so that by the wings of the wind
thou mayest understand the swiftness of the wind, and the
word of God thou mayest understand to be swifter than all
winds. And thus in the first view of consideration: let us
knock for something more inward, and let these literal
sayings point out something to us in a figure.
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13. The winds indeed we understand in a figure not Ves.
unfitly of souls; not that the soul is wind, but because the
wind is invisible, though a bodily thing, moving bodies;
yet as it evades the sight of the human eye, and the soul is
invisible, therefore we may well understand souls by wind.
Thence it is that God is also said to have breathed the
breath of life into man, when He had formed him, and man Gen. 2,
became a living soul. Therefore winds are not unfitly taken 7.
in allegory for souls. But beware lest you suppose that
when I named allegory, I spoke of any thing like a panto-
mime®. For some words, because they are words, and pro-
ceed from the tongue, are used by us in common with
ridiculous and unworthy subjects, yet those words have
their place in the Church, and their place on the stage. For
I did not say any thing but what the Apostle said when he
spoke of the two sons of Abraham: whick are, he saith, in
allegory. 1t is called allegory, when any thing appears to
sound in words of one thing, and in meaning to signify another.

As Christ is called a Lamb: is He cattle? Christ a Lion: is John 1,
He a wild beast? Christ a Rock : is He hardness? Christ a qoy, 5,
Mountain : is He a swelling of the earth? and so many6
things seem to have one sound and another meaning, and 10?"
that is called allegory. For he that thinks I said allegory

with reference to the theatre, let him think that the Lord

also spake “parabola™ of the amphitheatre. Ye see what
comes of a city! where shows abound ! I should speak more
safely in the country ; for there perchance men would not
have learned what allegory is, save in the Scriptures of God.
Therefore, in that we say a figure is an allegory, allegory is

a sacred meaning figured. And for what do we take here,

He walketh above the wings of the winds? We said that

the winds might well be taken for souls. The wings of the
winds, the wings of souls, what are they but that whereby

they are raised upward? The wings of souls, then, are

® It is evident that he perceived exposing himself to the risk of a
some movement or exclamation at the voluntary combat. See Jal. Cees.
word, from persons taking it in a Bnlengerus De Venatione Circi, cap.
theatrical sense. xxxi. Grev. tom. ix. 7 811, and

§ Parabola, in the am hitheatre; Valesius on Socrates Eccl. H. vii. 22.

aps means the act of a ¢ Parabolus,” note 3.
1. e. » hired fighter with wild beasts, J It was at Carthage.
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Psavu virtues, good works, right deeds. In two wings they have
—all their feathers, for all the commandments are in two
commandments. Whoever loves God and his neighbour,
has a winged soul, with free pinions, with holy love flying
to the Lord. Whoever is entangled in carnal love has
birdlime on his wings. For if the soul has not wings and
feathers, whence saith that one groaning in his tribulations,

Pe. 85, Who will give me wings like a dove’s ? and it follows, And
I will fly away, and be at rest. Also in another place,

Ps. 139, Whither shall I go from Thy Spirit, and whither shall I fly

- Jrom Thy face ? If I shall ascend into Heaven, Thou art
there ; if 1 shall go down into H:ll, Thou art present. If I
shall take my wings, like a dove, and shall fly into the
ullermost parts of the sea. As though he should say, Thus
I am able to fly from the face of Thy wrath, if I shall take
wings as a dove, and fly into the uttecrmost parts of the
sea. To fly into the uttermost parts of the sea, is to
carry forwmard hope even to the end of the world; as

Ps. 78, he who saith, This is a labour before me, until I enter
tnlo the sanctuary of God, and understand for the last
things. And how came he into the uttermost parts of the

Ps. 139, gea, even when he had taken wings? For there, he saith,
Thy hand shall lead me, and Thy right hand shall quide
me. For even with my wings 1 shall fall, except Thou lead
me. Therefore those souls have good and frce wipgs, and
bound with no birdlime, that well fulfil the commandments

1 Tim. of God, holding charity of a pure conscience and faith

*™  unfeigned. But howsoever they be endued with the virtues
of charity, what is it to that love of God, with which they
were loved even while they were yet entangled in birdlime ?
Greater therefore is the love of God toward us, than ours
toward Him. Our love is our wings, but He walketh even
above the wings of the winds.

Fﬁlg: 14. Now the Apostle said to some, I bend my knees for
you unto the Father—that He may give you, after the inner
man, that Christ may dwell in your hearts by faith, that ye
being rooted and grounded in love. lle already gives them
love, He already gives them wings and feathers, tkat ye may
be able, He saith, (o comprekend what is the breadth, the
length, the height, and the depth. Perhaps he siguifieth the
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Cross of the Lord. For there was breadth, to which the Ver.
hands were stretched out ; a length rising from the earth, on
which the Body was fixed; a height which standeth out
above from that hanging beam; a depth, where the Cross
was fixed, and there all the hope of our life. For breadth
is in good works, length in persevering even to the end,
height because of ¢ Lift up the heart,’ that we may do all our Sursum
good works, in which we persevere even to the end, having ®"
breadth in which we work well, and length in which we
persevere even to the end, no otherwise than in the hope of
heavenly rewards. For that is height, not to seek reward
here, but above, lest it be said to ns, Verily I say unto you,Matt 6,
they have had their reward. But what T called depth, where ™
a part of the Cross was fixed, which was not seen; thence
arose the parts that were seen. What is that which is
hidden, and is not public in the Church? The Sacrament of
Baptism, the Sacrament of the Eucharist. For our good
works even pagans see, but Sacraments are hidden from
them. But from these which they do not see, arise those
which they see; as from the depth of the Cross, which is
fixed in the earth, rises the whole Cross which appears and
is seen. And what afterwards? When the Apostle had
said this, he added, to know also the knowledge, which s
above all, of the love of Christ: when he had already said,
rooted and grounded in love. For ye love Christ, and there-
fore ye work in the Cross. But do ye love as much as He
loved? But by loving as much as ye do love, ye fly to Him,
that ye may know how much He hath loved you: that is,
that ye may know the exceeding excellency of the love of
Christ. For ye love as much as ye can, and fly as much as
ye can: but He walketh even above the wings of the winds.
Who walketh above the wings of the winds.

15. Ver. 4. Who maketh spirits His angels, and flaming
fire His ministers. And this, although we see not the
appearance of angels ; for it is hidden from our eyes, and
is in a certain vast realm of God’s empire, yet we know that
there are angels from faith, and we read it written that they
have appeared to many, and we hold it, nor is it allowed us
to doubt of that. But the angels are spirits, and when
they are spirits they are not angels; when they are sent,

G2




84 Spiritual men made God’s Angels. How they burn.

PsaLu they become angels. For angel is a name of office, not of
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nature. Thou askest the name of this nature, it is spirit;
thou askest the office, it is angel; by that it is, it is spirit;
by that it does, it is angel. See the same in man. Man
(homo) is the name of nature, soldier of office : man (vir) is
the name of nature, herald of office. For a man becometh
a herald; that is, he that was before a man becomes a
herald, not he that was before a herald a man. Thus,
therefore, those who were already made spirits by God the
Creator, them He maketh angels, by sending them to
declare what He hath commanded, and He maketh a flam-
ing fire His ministers. We read that a fire appeared in
the bush. We read also that fire was sent from above, and
fulfilled what was commanded. Tt ministered, therefore,
when it fulfilled: when it existed, it was in its own nature:
when it did what was commanded, it fulfilled a ministry.
Thus after the letter in! the creature.

16. But what is it figuratively in the Church? How do
we take, Who maketh spirits His Angels, and flaming fire
His ministers? Spirits He calleth spiritual men. Well is
He said to make spiritual men His Angels, that is, the
messengers of His word, for He that is spiritual judgeth all
things, but himself is judged of no man. Behold a spiritual
man made an Angel of God. I could not, he saith, speak unto
you as to them that are spiritual, but as unlo the carnal.
Of a certain spiritual affection He was sent unto the carnal,
as though an angel from Heaven to earth. How saith he,
and a flaming fire His ministers, save as he saith, Fervent
in spirit? For being thus fervent in spirit, every minister
of God is a flaming fire. Did not Stephen burn? With
what fire did he burn? And what was that fire, when he
was stoned, and prayed for them that were stoning him ?
When thou hearest the minister of God is a fire, dost thou
think he will burn? Let him burn, but let it be thy straw,
that is, all thy carnal desires let the minister of God burn
up, preaching the word of God. Hear him: TAus let a
man accoun! of us, as the ministers uf Christ, and stewards
of the mysteries of God. But how did he burn when he
said, OQur mouth is open unto you, O Corinthians, our heart
is enlarged? He burned and flamed with charity, and
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went towards them to set them on fire. This fire the Lord Vea.
said He would send on earth when He said, I came 10 send ———
Jire on earth. As a sword, so fire. The sword divideth 49
carnal affection, the fire consumeth it. Understand the zf"w’
whole in the Word of God, know the whole in the Spirit of
God. Begin to be fervent with charity through the Word
of God which thou hearest, and see what effect the fire, the
minister of God, hath had on thee. Whko maketh spirits
His angels, and flaming fire his ministers.

17. Ver. 5. He hath founded the earth upon its firmness, it
shall not be bowed for ever and ever. To take this of this
earth, I know not if there be any opening; whether it be
rightly said, I¢ shall not be bowed for ever and ever, whereof
it is said, Heaven and earth shall pass away. Here there is Mat.24,
a difficulty, if you try to take it to the letter. For as to that3%
He saith, He hath founded the earth upon its firmness;
perchance there is some firmness hidden from us, which
upholdeth the earth ; and this he meant by founded. Upon
what? Upon the firmness of the earth itself, which He put
under it that it might be upheld, which perchance escapeth
thine eyes. Let there be then dark things in the creature,
the Creator shall not be hidden from the darkness of the
creature. What we are able let us see; from these which
we see, let us praise Him and love Him. Let us turn our-
selves to seek something here put in a figure. He Aathp,, g,
founded the earth, 1 understand the Church. The earth isl-
the Lord’s, and the fulness thereof. 1 understand the
Church by the earth. She is that thirsty land, she it is that ps, 143,
saith in the Pealins ; for one saith it from all; My soul is®
like earth without water unto Thee. What is, without water?
Thirsty. So doth my soul thirst toward Thee, as earth
without water: for unless it thirsteth, it will not be rightly
watered. Rain on a drunken soul is a deluge, she must be Matt. 5,
thirsty. For, Blessed are they that hunger and thirst aﬂer8
righteousness. And she must say, My soul is as earth pe. 43,
without waler unto Thee: because she saith elsewhere, My
soul hath thirsted for the living God. The earth, therefore,
I understand the Church. What is /s firmness, on which
it is founded, save its foundation? Do we unfitly under-
stand the firmness on which the earth is founded of the

5.
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PsaLx foundation on which the Church is established? What

.

1 Tim.
3, 15.

is that foundation? Other foundation, he saith, can no man
lay than that is laid, which is Christ Jesus. There, there-
fore, we are founded. Truly, because we are there founded,
we shall not be bowed for ever and ever: for nothing is
firmer than that foundation. Weak thou wast, but a firm
foundation beareth thee. In thyself thou couldest not be
firm: thou wilt be firm always, if from that firm foundation
thou depart not. 1t shall not be bowed for ever and ever.
1t is the predestined pillar and ground of the truth.

18. Ver. 6—17. The deep, as a garment, is its clothing :
above the mountains shall the waters stand. 7. From Thy
rebuke they shall flee, from the voice of Thy thunder they
shall be afraid. 8. The mountains go up, and the plains
descend, into the place which Thou hast founded for
them. 9. Thou hast set a bound, which they shall not pass,
nor return to cover the earth. 10. Who sendest out waters
in the valleys, between the midst of the mountains shall the
walers pass through. 11. All the beasts of the field shall
drink, the wild asses shall take for their thirst. 12. On
them the fowls of the heaven shall inhabit, from the midst
of the rocks they shall give their voice. 18. Watering the
mountains from His higher places: from the fruit of Thy
works shall the earth be satisfied. 14. Bringing forth
hay for the cattle, and herb for the service of men. 15. That
he mmny bring out bread from the earth, and wine that
maketh glad the heart of man. That He might brighten
His face with oil; and bread strengtheneth man’s heart.
16. The trees of the plain shall be satisfied, and the
cedars of Libanus which He hath planted. 17. There the
sparrows shall build nests: the house of the waterfowl is
the leader of them. Ye observe the heaven stretched
out. Ye wish to ascend in understanding, and I see it.
Yet how high it is, I think that your love observeth, as well
as myself. For therefore I thought fit to pronounce a
number of verses, that ye may see how high aloft are placed
the mysteries of God, lest we should disdain them when
offered, lest when at hand they be held cheap, that always
after secking, though with difficulty, they may be found with
the greater pleasure. Amongst other things, however,
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brethren, which may be taken to the letter; on this too, Vee.
which was said, There the sparrows shall build nests, the
house of the waterfowl is the leader of them. Is the house
of the waterfowl the leader of sparrows? or is the house of
the waterfowl the leader of cedars? For this also is there,
And the cedars of Libanus, which He hath planied, there
the sparrows shall build nests, the house of the walerfow! ss
the leader of them. And indeed in the Latin language we
cannot understand of them (masculine) of the cedars; for
cedars are of the feminine gender. The house of the water-
fowl, therefore, how is it the leader of sparrows? For this
can in no wise be understood of that creature which is
before our eyes. For we know that waterfowl! are birds of! Fulice
the sea or of lakes. Let the house of the waterfowl be the
nest of the waterfowl: how then is the house of the waterfowl
the leader of sparrows? Wherefore doth the Holy Spirit
mix up amongst the visible things some that are in a manner
absurd, if it be not that from that which we cannot take to
the letter, He may compel us to enquire into those things in
a spiritual sense?

19. Therefore if, as I said before, ye desire to ascend
unto the keaver in understanding, unto that skin ewvtended,
and He hath made clouds the ascent thereof; this cloud
which speaketh unto you is not able this day to explain all
those things. Make allowance, if not for your own, at least
for my infirmity. Your eagerness, indeed, I see to be such,
that ye are always ready to hear, but there are two things of
which the counsideration is not to be despised. For both
the weakness of our body is to be considered, and our
memory of the very things that are under exposition.
Meanwhile think upon what ye have heard. What did I
say ? Ruminate that ye have eaten. For thus will ye be Lev. 11,
clean animals, and fit for the feasts of God. But your fruit®
observe in your works. For he digesteth very ill, who heareth
well, and worketh not well: because the Lord our God
faileth not to feed. It is known to all, that of the bread
which we have received, and which we expend, we shall
have to give account. Your love knoweth very well, for the
sacred page is not silent toward us, nor doth God flatter us.
From this place ye may take notice how free we are toward
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you: and if perchance I am not free enough, or if all we,
= that speak to you in this place, are wanting in freedom,
certainly the word of God itself feareth no man. But we,
whether we fear or are free, are compelled to announce
Him Who feareth no man. This not men but God gave
you, that even by the fearful ye should hear Him that is
free. Excuse in God’s Judgment ye will have none, unless
ye shall have practised yourselves in good works, and borne
some fruit suitable to the rain, as it were, of the things ye
have heard. Suitable fruit are good works; suitable fruit is
unfeigned love, not only of a brother, but also of an enemy.
Scorn none that entreateth thee, and when thou canst not
give any that he asketh, spurn him not: if thou canst give it,
give; if thou canst not, shew thyself affable. God crowneth
will within, when He findeth not ability. Let no one say,
‘I have nothing.’ Charity is not served out from the bag:
becanse whatsoever things we say, and whatsoever we have
said, and whatsoever we shall ever be able to say, either we,
or any after us, or they that were before us, have no end
save charity; because the end of the commandment is
charity, out of a pure heart, and a good conscience, and
faith unfeigned. Question your own hearts, when ye pray
to God : see how ye utter that verse. Forgive us our debts,
as we also forgive our debtors. Thou wilt not be praying,
unless thou sayest that (prayer): if thou sayest another, He
heareth thee not; because it is not the one which the
Advocate! Whom He sent thee dictated. It is necessary
therefore that even when we say our own words in prayer,
we pray after the manner of that, and that when we say the
very words, we should rightly understand what we say,
because God willed that it should be manifest. If therefore
ye shall not pray, ye will have no hope: if ye shall pray
otherwise than the Master taught, or if ye shall be false in
prayer, ye shall not obtain. Therefore ye must both pray,
and ye must say truth, and ye must so pray as He taught.
Whether thou wilt or wilt not, thou wilt be saying daily,
‘Forgive us our debts, as we also forgive our debtors.’
Wouldest thou say it without fear? Do what thou sayest.
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PSALM C1v.
Discourse 11,

I know that ye hold us debtors, not by necessity, but,
what is stronger, by charity. But we owe this in the first
place to the Lord our God, Who dwelling also in you
requireth these things of us, next to our Lord and Father
who is present, and bids me, and prays for me; and then to
your violence, by which ye extort it even from our in-
sufficient strength. Yet, so much as the Lord may grant,
Who I pray may grant strength to you also as ye pray,
since we have already treated of the first parts of this Psalm
on the day lately past, what follows too must be taken up,
and by His help in Whose name we began must be finished.
Now we had set before you all, who were present, that the
whole of this Psalm was inwoven with figured mysteries,
whence that which is sought with more labour useth to be
found with more pleasure. Nor think ye that these things
are hidden from you by obscurity, but seasoned by difficulty,
for this purpose, which we have often mentioned before,
that it may be given to them that ask, and that they that past. 7
seek may find, and they that knock have entrance. But we7- 8
have need of somewhat more both of silence and of patience
from you, that the few words we have to say may not,
through the noise, take up too much time. For the straitness
of the time compels us to say but little, because your Love
also knoweth that we owe the solemn attendance to the
funeral of the body of a Believer. See then, let us not be
compelled now to repeat what has been said, and to expound
the same again; if any were absent, there would not be wanting
some who have not heard; but it is good perhaps for them
that they do not hear now, what those heard who were
present, that they also may learn to be here. Let us then
read it cursorily.

2. Ver. 1. Bless the Lord, O my soul. Let the soul of
us all, made one in Christ, say this. O Lord my God, Thou
art magnified exceedingly! Where art Thou magnified?
Confession and beauty Thou hast put on. Confess ye, that
ye may be beautified, that He may put you on. (Ver. 2.)
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I";IALN Clothed with light as a garment. Clothed with His Church,

11.. because she is made /ight in Him, who before was darkness
Eph. B, in herself, as the Apostle saith; Ye were sometime darkness,
8 but now light in the Lord.

Stretching out the heaven like a skin: either as easily as
thou dost a skin, if it be ‘as easily, so that thou mayest
take it after the letter; or let us understand the authority of
the Scriptures, spread out over the whole world, under the
name of a skin; because mortality is signified in a skin, but
all the authority of the Divine Scriptures was dispensed
unto us through mortal men, whose fame is still spreading
abroad now they are dead.

8. Ver. 8. Who covereth with waters the upper parts
thereof. The upper parts of what? Of Heaven. What is
Heaven? Figuratively only we said, the Divine Scripture.
What are the upper parts of the Divine Scripture? The

Mark commandment of love, than which there is none more

13,8L exalted. But wherefore is love compared to waters?

Rom. 5, Because the love of God i3 shed abroad in our hearts by the

8. Holy Spirit Who s given unto us. Whence is the Spirit

John 7, Himself water? because Jesus stood and cried, If any man

87. thirst, let him come to Me and drink. He that believeth on
Me, out of his belly shall flow rivers of living water. Whence
do we prove that it was said of the Spirit? Let the
Evangelist himself declare, who followeth it up, and saith,
But this spake He of the Spirit, which they were to receive,
who should belicve on Him.

Who walketh above the wings of the winds; that is, above
the virtues of souls. What is the virtue of a soul? Love
itself. But how doth He walk above it? Because the love
of God toward us is greater than ours toward God.

4. Ver. 4. Who maketh spirits His angels, and flaming
Jire His ministers: that is, those who are already spirits,
who are spiritual, not carnal, He maketh His Angels, by
ending sthem to preach His Gospel. And flaming fire His
ministers. For unless the minister that preacheth be on
fire, he enflameth not him to whom he preacheth.

5. Ver. 5. He hath founded the earth upon its firmness.
He hath founded the Church upon the firmness of the
Church. What is the firmness of the Church, but the
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foundation of the Church. What is the foundation” of the Ves.
Church, but that of which the Apostle saith, Other found—l ir
ation can no man lay but that is laid, which is Christ Jesus.3, 11,
And therefore, grounded on such a foundation, what hath
she deserved to hear? *‘ It shall not be bowed for ever and
ever.” He hath founded the earth upon the firmness of it.
That is, He hath founded the Church upon Christ the
foundation. The Church will totter if the foundation totter;
but when shall Christ totter, before Whose coming unto us,
and taking flesh on Him, all things were made by Him,Joha1,
and without Him was not any thing made ; Who holdeth %d“
all things by His Majesty, and us by His goodness? Sinces.
Christ faileth not, ske shall not be bowed for ever and ever.
Where are they! who say that the Church hath perished ! Dona-
from the world, when she cannot even be bowed. tists
6. But whence did the Lord begin to maintain this Church,
to reveal, to commence, to display, to spread her abroad ?
Whence did He begin this? What was in the first place?
because He hath founded the earth on its firmness thereof,
it shall not be bowed for ever and ever.
Ver. 6. The deep, like a garment, is its clothing. Whose?
Is it perchance God’s? But he had already said of His
clothing, Clothed with light as with ¢ garment. 1 hear yer, g,
of God clothed in light, and that light, if we will, are we.
What is, if we will? if we are no longer darkness. Therefore
if God is clothed with light, whose clothing, again, is the
deep? For an immense mass of waters is called the deep.
All water, all the moist nature, and the substance every
where shed abroad through the seas, and rivers, and hidden
caves, is all together called by one name, the Deep. There-
fore we understand the earth, of which he said, He kath
Jounded the earth upon the firmness thereof, it shall not be
bowed for ever and ever. Of it 1 believe he said, The
deep, like u garment is ils clothing. For the water is as it
were the clothing of the earth, surrounding it and covering
it. But some time in the deluge this clothing of the earth
so increased, that it quite covered over all things, and rose
above the highest mountains, as the Scripture witnesseth, by Gen. 7,
about fifteen cubits. Perchance it was that very time this3%
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PsaLu Psalm signified, when he said, The deep, like a garment is

ClVv.
I

Pe. 22,
16. 17.

tts clothing.

7. Above the mountains the waters shall stand : that is,
the clothing of the earth, which is the deep, so increased,
that the waters stood even above the mountains. We read
of this taking place, as I said, in the deluge. Is the prophet
speaking of that? Was he relating to us past events, or fore-
telling future? But if he were relating the past, he would
not say to us, Above the mountains the waters shall stand;
but, ¢ above the mountains the waters did stand.” For that
the past tense useth to be put for the future in the Scriptures,
the Spirit foreseeing things that are to come, in such wise as
if they had already taken place, we are accustomed to read.
Thence it is that we all know, that in another Psalm, where
there is as it were a Gospel recited, They pierced My hands
and My feet, they numbered all My bones, upon My vesture
did they cast lots. All things are commemorated as already
done, which in fact were foreseen as yet to come. But how
much can our diligence effect! Nay, what can be done with
so much occupation? or when are we so at leisure that we
can say for certain it is so? We have observed the Prophets
often express in the past tense things that were future, but
that they express the past in the figure of the future doth
pot easily occur to one in reading. I dare not say there is
no instance; but I would certainly point out to students in
such learning what they may look for. If they shall have
found it, and brought it to us, we busy old men shall con-
gratulate the young on their studies, and shall learn some-
thing ourselves too from their ministering to us. For we do
not disdain it, since Christ teaches from all. This therefore
he saith: Above the mountains the walers shall stand.
The Prophet minding to foretel future things, not to relate
the past, therefore said it, because he would have it under-
stood that the Church should be in a deluge of persecutions.
For there was a time when the floods of persecutors had
covered God's earth, God's Church, and had so covered it,
that not even those great ones appeared, who are the
mountains. For when they fled every where, how did they
but cease to appear? And perchance of those waters is that
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saying, Save me, O God, for the waters are come in even Vea.
unto my soul. Especially the waters which make the sea, P':;'“
stormy, unfruitful. For whatsoever earth the sea-water may
have covered, it will not rather make it fruitful than bring it
to barrenness. For there were also mountains beneath the
waters, because above the mountains waters stood!. The! Oxf.
resisling nations had conquered the authority of all lbatm;
every where boldly preached the word of God, the waters stand
bad covered them, and the waters stood over them; they
said “Press,” “ Press,” and they pressed: “Extinguish! Let
them no more be seen!” They said these things, and they
prevailed over the Martyrs, and the Christians fled every
where, and in some sort of flight even the Apostles were
hidden. Why were the Apostles hidden by flight? Because
above the mountains the walers stood®. The power of the? Oxf.
waters was great, but how long? Hear what followeth. ﬂ;’,}
8. Ver. 7. From Thy rebuke they shall fly. And thisstand
was done, brethren; from God’s rebuke the waters did fly ;
that is, they went back from pressing on the mountains.
Now the mountains themselves stand forth, Peter and Paul :
how do they tower! They who before were pressed down
by persecutors, now are venerated by emperors. For the
waters are fled from the rebuke of God; because the heart Prov.
of kings is in the hand of God, He hath bent it whither He3 !
would; He commanded peace to be given by them to the
Christians; the authority of the Apostles sprang up and
towered high. Had the greatness of the mountains failed
even when the waters were above? But yet, my brethren,
that all might see the height of the mountains, through
which mountains salvation was to come to the human race,
because [ have lifled up mine eyes unto the hills, whence p,, 191,
shall come help Jor me ; the waters fled frqm the rebuke of L
God. From the voice of Thy thunder they shall be afraid.
Now who is there that would not be afraid, from the voice
of God through the Apostles, the voice of God through
the Scriptures, through His clouds? The sea is quieted, the
waters have been made afraid, the mountains have been
laid bare, the emperor hath given the order. But who
would have given the order, unless God had thundered?
Because God willed, they commanded, and it was done.
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Therefore let no one of men arrogate any thing to himself;
the waters were afraid, but from the voice of Thy thunder.
For behold, when God would, the waters fled, no longer to
press the mountains. Before that was done, even under the
waters the mountains were firm.

9. Ver. 8. The mountains ascend, and lhe plains go
down, into the place which Thou hast founded for them.
He is still speaking of waters. Let us not here understand
mountains as of earth; nor plains, as of earth: but waves so
great that they may be compared to mountains. The sea
did sometime toss, and its waves were as mountains, which
could cover those mountaius the Apostles. But how long
do the mountains ascend and the plains go down? They
raged, and they are appeased. When they raged they were
mountains : now they are appeased they are become plains :
for He hath founded a place for them. There is a certain
channel®, as it were a deep place, into which all those lately
raging hearts of mortals have retired. How many now are
both salt and bitter, and yet quiet? How many are there
who are unwilling to grow sweet? Who are they that will
not grow sweet? They that still will not believe in Christ.
And although there are many, who have not yet believed,
what do they to the Church? They were mountains formerly,
now they are plains: yet, my brethren, even a dead calm'
is sea. For wherefore are they not now violent? wherefore
do they not rage? Wherefore do they not try, if they cannot
overthrow our carth, at least to cover it? Wherefore not?
Hear. (Ver. 9.) Thou hast set a bound which they shall
not pass over, neither shall they turn again to cover the
earth.

10. What then, because now the bitterest waves have
received a measure, that we must be allowed to preach such
things even with freedom ; because they have had their due
limit assigned, because they cannot pass over the bound
that is set, nor shall they return to cover the earth; what is
doing in the earth itself ? What workings take place therein,
now that the sea hath left it bare? Although at its beach
slight waves do make their noise, although Pagans still

k ¢ Meatus’ Ben. All the Mss. ¢ Metus’ ‘a certain fear,’ which may be the
true reading.
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murmur round ; the sound of the shores I hear, a deluge I Ves.
dread not. What then ; what is doing in the earth? (Ver. 10.
10.) Who sendeth out springs in the little valleys. Thou
sendest out, he saith, springs in the little valleys. Ye know
what little valleys are, lower places among the lands. For

to hills and mountains, valleys and little valleys are opposed

in contrary shape. Hills and mountains are swellings of

the land: but valleys and little valleys, lownesses of the
lands. Do not despise low places, thence flow springs.
Thowu sendest out springs in the little valleys. Hear a
mountain. The Apostle saith, J laboured more than they1 Cor.
all. A certain greatness is brought before us: yet im- 15, 10.
mediately, that the waters may flow, he hath made himself

a valley: Yet not 1, but the grace of God with me. It is

no contradiction that they who are mountains be also valleys:

for as they are called mountains because of their spiritual
greatness, so also valleys because of the humility of their
spirit. Not I, he saith, but the grace of God with me. Not

I, is the valley, and the grace of God with me is the spring.

Who sendeth out springs in the little valleys. That which

I just now quoted was said of the Spirit, If any mun Joha 7,
thirsteth, let him come to Me and drink: He that believeth 3™

in Me, from his belly shall flow rivers of living water. But

this He said of the Spirit, which they that were to believe

in Him should receive. Let us see if they be valleys, that
springs may be sent forth in the valleys. Hear the Prophet:
Upon whom shall My Spirit rest, save on the humble and Is.66,3.
quiet one, and him that feareth My word? What is, Upon °
whom shall My Spirit rest? Upon the humble and quiet

one. Who shall have My spring ? The little valley.

11. Between the midst of the mountains the waters shall
pass through, Thus far the Psalm was recited by the
Reader. Thus far let it suffice your love. This we will
say, and in the Name of God will end our discourse. What
i8, In the midst between the mountains the waters shall pass
through ? We have heard who are the wmmountains, the great
Preachers of the word, the exalted Angels of God, though
still in mortal flesh; lofty not by their own power, but
by His grace; but as far as relates to themselves, they are
valleys, in their humility they send forth springs. In rthe
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1:;[“-! midst, he saith, between the mountains, the waters shall

I

Rom,
16, 5.

1 Cor.
1, 10.

pass through. Let us suppose this said thus, “In the midst
between the Apostles shall pass through the preachings of
the Word of Truth.” What is, in the midst between the
mountains walers shall pass through'? What is, in the
midst between the Apostles? What is called in the midst,
is common. A common property, from which all alike live,
is in the midst, and belongs not to me, but neither belongs it
to thee, nor yet to me. Therefore we speak thus also of
some men. They have peace between themselves, they have
good faith between themselves, they have love between
themselves: so certainly we speak. What is, between them-
selves? In the midst of themselves. What is, in the midst
of themselves? It is common to them. Hear the waters
in the midst between the mountains. Because the faith was
common to them, nor had each one the waters as if appro-
priated and his own. For if they are not in the midst, they
are as it were private, they flow not for public use, and I
have mine, and he has his own, it is not in the midst for
both me and him to have it; but such is not the preaching
of peace. But that in the midst between the mountains
waters may flow, hear the voice of a mountain: The God of
peace, he saith, grant you to be of one mind toward one
another. And again, That ye may be all of one mind, and
that there be no divisions among you. What I think, thou
thinkest, the water floweth in the midst: I have it not as
private of my own, nor thou private of thy own. Let the
Truth be neither my private property nor thine, that it may
be both thine and mine. [In the midst between the moun-
tains the waters shall pass through. Hear the Mountain
himself, as I said, because in the midst between the moun-
tains waters shall pass through. But whether it be I, or
they, so we preach, and so ye believed. Fearless he said,
whether it be I, or they, so we preach, and so ye have
believed ; for in the midst between the mountains the waters
flowed ; there was no disagreement of the mountains about
the waters, but the peace of consent, and the partnership of
charity. But if any one wished to preach another thing,
then he would be preaching of his own, not of that in the
midst. And hear what is said of him even by Him Who
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sent forth spriongs in the little valleys: He thal speaketh a Ve,
lie, speaketh of his own. Therefore lest any mountain should ; L
be accepted sending forth a stream of his own, not fmm “w
the midst, the Apostle saith, #hosoerer shall huce preached Ga\- 1,
unto you a Gospel other than ye have received, let him be ™
anathema. And behold how he would not that there should

be any presuming upon the mountain; lest perchance a
mountain depart from the waters runniug through the widst,

and chooseto flow in with any thing of hisown. Yeaeven if we—

(and how great a mountain said this! How abundautly did
water flow from his valley! Yet he would have this run in

the midst between the mountains, and that there should

be the certain faith of the nations, the same which the
Apostles held amongst themselves in the midst and in
common)—Yea even if we, he said. And thou, Paul,
canst thou preach any thing otherwise! The question is

of Paul; hear what followeth: Yea even sf we, or an Angel
Jrom Heaven, shall have declared unto you otherwise than

ye Rave received, let him be anathema. 1f a mountain
come preaching another Gospel, let him be anathematized:

if any Angel come preaching another Gospel, let him be
anathematized. Whence this? Because he hath chosen to

give a stream of his own, not from the midst. And this,
perchance a man hampered with the clouds of the flesh, and
driven from the common fountain to his own falsehood,

may do: can an Angel too? Truly, can an Angel too? If

an Angel, streaming forth of his own, had not been listened

to in Paradise, we had not been cast down into death.

The water was placed in the midst for men, the command-
ment of God. The water in the midst, water in a manner
public, was good without deceit, as we said to your Love, it
flowed without taint, without mire. If that same water
were always drunk, there were life for evermore. An angel
came, fallen from Heaven, become a serpent, because he
wished now insidiously to scatter his venom: he gave out

his venom; he spake of the private stock, of his own;
because he that speaketh a lie, speaketh of his own; and -70‘"' 8
the unhappy creatures, by hearing him, lost what was com- **
mon, what made them blessed ; and they were reduced to

what was their own, while wisbing, perversely, to be like
VOL. V. H
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Péf{;l God, (for this he had said to them, Take, and ye shall be
111 as gods ;) desiring what they were not, they lost what they
Gen 3, had received. Therefore, brethren, let what we have said
to your Love serve to this purpose, because of the spnngs
that they may flow from you, be ye valleys, and communi-
cate with all that which ye have from God. Let the waters
flow in the midst, envy ye no one, drink, be filled, flow
forth when ye are filled. Every where let the common
water of God have the glory, not the private falsehoods of
men.

PSALM C1V.
Discourse I11.

That for the treating of the remaining parts of this Psalm
we are debtors, your Love remembereth. There is no need,
then, that I should engage your attention by any preface.
For I see that ye are in the suspense of full eagerness to
understand the prophetic mysteries, nor is there any need
for my discourse to make those attentive, whom the Spirit
of God has already made so. This rather let us do, which
is needful. Of the springs sent forth in the little valleys,
and of the waters passing through in the midst of the
mountains, we have already spoken : but thus far have we
spoken, from this point forward let us begin.

2. Ver. 11. For it follows, All the beasts of the 1wood shall
drink. What shall they drink ? The waters passing through
in the midst between the mountains. What shall they
drink? Springs sent forth in the little valleys. And who
shall drink? The beasts of the wood. We do indeed see
this also in the visible creation, that the beasts of the wood
drink of springs, and of streams that run between the
mountains : but now since it hath pleased God to hide His
own wisdom in the figures of such things, not to take it
away from earnest seekers, but to close it to them that care
not, and open it to them that knock ; it hath also pleased
our Lord God Himself to exhort you by us to this, that in
all these things which are said as if of the bodily and visible
creation, we may seek something spiritually hidden, in
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which when found we may rejoice. The beasts of the Ves.
wood, we understand the Gentiles, and Holy Scripture L
witnesses this in many places. But yet two most evident
proofs readily occur, namely, that in Noah’s ark, by which Gen. 7,
no one of us doubts but the Church was prefigured, thered !¢
would not have been included all sorts of animals, unless in
that unity of structure all nations were signified: unless
perchance we think that if all such things had been utterly
destroyed by the deluge, God would have wanted the power
to bid the earth produce them, as at His first word it had Gen 1,
produced. Not therefore in vain, not by chance, not by any "
want in God, or lack of power, were those animals ordered
to be shut up in the ark. For after that the time came;
(for now we must add also another most evident testimony ;)
when, therefore, the time came for that which had been
prefigured in the ark now to be fulfilled in the Church,
Peter the Apostle, hesitating to give the Sacrament of the
Gospel to uncircumcised Gentiles ; nay, not doubting, but
altogether thinking it was not to be given; on a certain day
being bungry, when he wished to dine, went up to pray.
This in the Acts of the Apostles is known to all that read well
. and hear well. He, then, praying, there came on him that
transport of mind which the Greeks call ecstasis; that
is, his mind was turned from corporeal usage to contem-
plate a certain vision, being transported out of present
things. Then he saw a certain vessel, like a sheet, let
down by four cords from Heaven, where were all animals,
beasts of every kind ; and a voice sounded to him, Peter, Acmo,
kill and eat. But he, who had been instructed in the Law, 13 &¢
and bad grown up in Jewish practice, and held the com-
mandment given through Moses the servant of God, and
had kept it faithfully all his life, answered, Far be it from
me, O Lord; never did any thing common enter tnlo my
mouth. But that ‘ common’ means unclean with the Jews
and with the Law, they know well who have studied the
learning of the Church. And the voice said to him, What
God hath chosen, that call not thou unclean. But this was
done thrice, and that circle’ was taken away, which was1 gisous
shewn thrice let down from Heaven. The circle that was
held by four lines, is the round world, in its four parts.

H?2
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Psarm These four parts Scripture doth often mention, the East

(1'[‘[7.' and the West, the North and the Soutb. Therefore because

T the whole world was called by the Gospel, four Gospels
were written. But the vessel thrice let down from Heaven

Mat.28, signifies this, that it was said to the Apostles, Go ye, und

19, baptize all nations, in the Name of the Father, and of the
Son, and of the Holy Ghost. Theuce is formed, as ye already
know, also the number twelve, the number of the Disciples.
For it was not without cause that He would have twelve:
and so consecrated was that number, that in the place of one
that fell there could not be but another ordained. Wherefore
twelve Apostles? For because there are four parts of the
world, and the whole world was called in the Gospel,
whence four Gospels were written, and the wbole world is
called in the name of the Trinity, that the Church may be
gathered; four taken thrice, make twelve. Let us not
therefore wonder if of those waters passing in the midst
between the mountains, in that teaching of the Apostles
which flows in the midst, because of the agreement of
comnunion, all beasts of the field drink. For all were in
the ark, all in the round vessel; all doth Peter kill and eat;
because Peter is the rock, the rock the Church. What is
it to kill and eat? To kill in them that they were, and to
take them into one’s own bowels. Thou hast persuaded a
pagan to leave his sacrileges, thou hast slain that he was:
by giving him the Sacrament of Christ, thou hast taken
him into the body of the Church, thou hast eaten him.

8. These beasts, then, drink those waters, but passing;
not staying, but passing; for all that teaching which in all
this time is dispensed passeth. Thence the Apostle saith,

1 Cor. Both knowledge shall be done away, and prophecy shall be
13,8-10. suade void. Wherefore shall those things be made void ?
For we know in part, and we prophesy in part; but when
that which is perfect is come, then that which is in part
shall he made votd. Unless perchance your Love thinketh
Pr. 147, that in that city to which it is said, Praise the Lord, O
12.13: Jerusalem, praise thy God, O Sion; jfor He hath made
strong the bars of thy gales; when the bars are now
strengthened and the city closed, whence, as we said some

1 See on Ps. 85, 10. aud on Ps. 147, on ver. 13. Ben.
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time since, no friend goeth out, no enemy entereth; that Vz.
there we shall have a book to read, or speech to be ex- ——
plained as it is now explained to you. Therefore is it now
treated, that there it may be held fast: therefore is it now
divided by syllables, that there it may be contemplated
whole and entire. The Word of God will not be wanting
there: but yet not by letters, not by sounds, not by books,
not by a reader, not by an expositor. How then? As, #n Jobnl,
the beginning was the Word, and the Word was with God, L
and the Word was God. For He did not so come to us as
to depart from thence; because He was in this world, and
the world was made by Him. Such a Word are we to
contemplate. For the God of gods shall appear in Zion. Pss,:.
But this when ? After our pilgrimage, when the journey is
done: if however after our journey is dome we be not
delivered to the Judge, that the Judge may send us to prison.
But if when our journey is ended, as we hope, and wish,
and endeavour, we shall have reached our Country, there
shall we contemplate What we shall ever praise; nor shall
That fail Which is present to us, nor we, who enjoy: nor
shall he be cloyed that eateth, nor shall that fail which he
eateth. Great and wonderful shall be that contemplation,
and who speaketh worthily of it in this time, while the
waters flow between the mountains? In the mean time,
therefore, let the waters flow between the mountains, and
pass: when the waters pass through, there is drink for us
in our pilgrimage, lest for thirst on the way we faint. A4l
the beasts of the wood shall drink. Thence ye came, from
the wood ye were gathered. And what a wood? No man
used to pass there, because no prophet had been sent
thither. But to build the Ark, timbers of the wood were cut: Gen, 6,
thence were the timbers, thence the beasts, thence ye came. 4.
Therefore drink. AUl the beasts of the wood shall drink.

4. The onagers shall take for their thirst. By onagers
he meaneth some great beasts. For who knoweth not that
wild asses are called onagers? He meaneth, therefore,
some great untrained ones. For the Gentiles had no yoke
of the Law: many nations lived after their own customs,
ranging in proud boastfuluess as in a wilderness. And so
indeed did all the beasts, but the wild asscs are put to
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signify the greater sort. They too shall drink for their
thirst, for for them too the waters flow. Thence drinks the
hare, thence the wild ass: the hare little, the wild ass
great; the hare timid, the wild ass fierce: either sort
drinks thence, but each for his thirst. The water doth not
say, ‘I am enough for the hare,’ and refuse the wild ass;
nor doth it say, ¢ Let the wild ass come, the hare, if he
cometh, shall be swept away." So faithfully and gently
doth it flow, as at once to satisfy the wild ass, and not to
alarm the hare. The sound of Tully’s voice rings out,
Cicero is read, it is some book, it is a dialogue of his,
whether his own, or Plato’s, or by whatever such writer:
sowe hear that are unlearned, weak ones of less mind; who
dareth to aspire to such a thing? It is a sound of water,
and that perchance turbid, but certainly flowing so violently,
that a timid animal dare not draw near and drink. For
whom hath sounded, In the beginning God created the
Heaven and the earth, and he hath not dared to drink?
To whom soundeth a Psalm, and he saith, It is too much
for me? Behold now what the Psalm soundeth; certainly
they are hidden mysteries, yet so it soundeth, that even
children are delighted to hear, and the unlearned come to
drink, and when filled burst forth in singing. These drink,
then, lesser hearts and greater; but the greater more
largely, because the wild asses shall take for their thirst.
Let the lesser drink that which is said, Husbands, love your
wives, even as Christ halh loved the Church. Let the
women be subject to their own husband