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UNJUST SUFFERING

“Father, forgive them for they know not
what they do.”

THE FIRST WORD FROM THE CROSS

THE world is full of those who suffer
unjustly and who through no fault of their
own bear the “slings and arrows of outra-
geous fortune.” What should be our attitude
to those who speak untruly of us, who ma-
lign our good names, who steal our reputa-
tions, and who sneer at our acts of kindness?

The answer is to be found in the first
word from the Cross: forgive. If there was
ever anyone who had a right to protest

(3]



THE RAINBOW OF SORROW

against injustice it was He Who is Divine
Justice; if ever there was anyone who was
entitled to reproach those who dug His
hands and feet with steel, it was Our Lord
on the Cross.

And yet, at that very moment when a tree
turns against Him and becomes a cross,
when iron turns against Him and becomes
nails, when roses turn against Him and be-
come thorns, when men turn against Him
and become executioners, He lets fall from
His lips for the first time in the history of
the world a prayer for enemies: “Father,
forgive them, for they know not what they
do” (Luke 23:34).

Dwell for a moment on what He did not
say. He did not say: “I am innocent,” and
yet who else could have better claimed inno-
cence? Many times before this Good Friday
and many times since, men have been sent
to a cross, a guillotine, or a scaffold, for a
crime they never committed; but not one

[4]



UNJUST SUFFERING

of them has ever failed to cry: “I am inno-
cent.”

But Our Lord made no such protest, for
it would have been to have falsely assumed
that man is the Judge of God. Now if Our
Lord, Who was Innocence, refrained from
asserting His Innocence, then we who are
not without sin should not forever be crying
our innocence.

To do this is wrongly to admit that man,
and not God, is our Judge. Our souls are
to be judged not before the tribunal of men,
but before the throne of the God of Love;
and He “who sees in secret will reward in
secret.” Our eternal salvation does not de-
pend on how the world judges us, but on
how God judges us.

It matters little if our fellow citizens con-
demn us even when we are right, for Truth
always finds its contradictors; that is why
Truth is now nailed to a Cross. What does
matter is that we be found right in God’s

[5]
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judgment, for in that our eternal happiness
depends. There is every chance in the world
that the two judgments will differ, for man
sees only the face, but God reads the heart.
-We can fool men, but we cannot fool God.

There was another thing Our Blessed Lord
did not say to the representatives of Caesar
and the Temple who sent Him to the Cross,
namely, “You are unjust.” The Father gave
all judgment unto Him and yet He does
not judge man and say: “You will suffer
for this.” He knew, being God as well as
man, that while there is life there is hope,
and His patient suffering before death might
purchase the souls of many who now con-
demn.

Why judge them before the time for judg-
ment? Longinus of the Roman army and
Joseph of the Sanhedrin would come to His
saving embrace and forgiveness even before
He was taken down from the Cross. The

[6]



UNJUST SUFFERING

sinner of this hour might be the saint of
the next.

One reason for a long life is penance.
Time is given us not just to accumulate that
which we cannot take with us, but to make
reparation for our sins.

That is why in the parable of the fig tree
which had not borne fruit for three years
and which the owner wished to cut down
because it “cumbereth the ground” the
dresser of the vineyard said: “Let it alone
this year also, until I dig about it, and dung
it. And if happily it bear fruit” (Luke
13:6-9).

So the Lord is with the wicked. He gives
them another month, another year of life
that they may dig their soul with penance
and dung it with mortification, and happily
save their souls.

If then the Lord did not judge His execu-
tioners before the hour of their judgment,
why should we, who really know nothing

[7]
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about them anyway, judge them even when
they do us wrong? While they live, may not
our refraining from judgment be the very
means of their conversion? In any case,
judgment has not been given to us, and the
world may be thankful that it has not, for
God is a more merciful judge than man.
“Judge not that you may not be judged”
(Matt. #:1).

What Our Lord did say on the Cross was,
forgive. Forgive your Pilates, who are too
weak to defend your justice; forgive your
Herods, who are too sensual to perceive your
spirituality; forgive your Judases, who think
worth is to be measured in terms of silver.
“Forgive them—for they know not what
they do.”

In that sentence is packed the united love
of Father and Son, whereby the holy love
of God met the sin of man, and remained
innocent. This first word of forgiveness is
the strongest evidence of Our Lord’s abso-

[8]



UNJUST SUFFERING

lute sinlessness. The rest of us at our death
must witness the great parade of our sins,
and the sight of them is so awful that we
dare not go before God without a prayer for
pardon.

Yet Jesus, on dying, craved no forgive-
ness, for He had no sin. The forgiveness He
asked was for those who accused Him of
sin. And the reason He asked for pardon
was that “they know not what they do.”

He is God as well as man, which means
He knows all the secrets of every human
heart. Because He knows all, He can find
an excuse: “they know not what they do.”
But we know so little of our enemies’ hearts
and so little of the circumstances of their
acts and the good faith mingled with their
evil deeds, that we are less likely to find an
excuse. Because we are ignorant of their
hearts, we are apt to be less excusing.

In order to judge others we must be inside
them and outside them, but only God can

[9]
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do this. Our neighbors are just as impene-
trable to us as we are to them. Judgment on
our part, then, would be wrong, for to judge
without a mandate is unjust. Our Lord alone
has a mandate to judge; we have not.

If possessing that mandate, and knowing
all, He still found reason to forgive, then
we who have no jurisdiction and who can-
not possibly with our puny minds know our
neighbors’ hearts, have only one thing left
to do; that is, to pray: “Father, forgive . . .
for they know not what they do.”

Our Lord used the word, forgive, because
He was innocent and knew all, but we must
use it for other reasons. Firstly, because we
have been forgiven greater sins by God. Sec-
ondly, because only by forgiving can hate be
banished from the world. And thirdly, be-
cause our own pardon is conditioned by the
pardon we extend to others.

Firstly, we must forgive others because
God has forgiven us. There is no injustice

[10]



UNJUST SUFFERING

any human being has ever committed against
us which is comparable to the injustice we
commit against God by our sins. It is this
idea Our Lord suggests in the parable of the
unmerciful servant (Matt. 18:21-35) who was
forgiven a debt of ten thousand talents by
his master, and immediately afterwards went
out and choked a fellow-servant who owed
him only a hundred pence.

The debt which the master forgave the
servant was 1,250,000 times greater than the
debt owed by the fellow-servant. In this
great disproportion is revealed how much
greater are man’s sins against God than are
the sins of our fellowmen against us. We
must therefore forgive our enemies, because
we have been forgiven the greater sin of
treating God as an enemy.

And if we do not forgive the sins of our
enemies, it is very likely because we have
never cast up our accounts with God. Herein
is to be found the secret of so much of the

[11]
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violence and bitterness of some men in our
modern world; they refuse to think of them-
selves as ever having offended God and
therefore never think of themselves as need-
ing pardon.

They think they need no pardon, hence
no one else should ever have it. The man
who knows not his own guilt before God is
apt to be most unforgiving to others, as
David at the time of his worst sin.

Our condemnation is often the veil for
our own weakness: we cover up our own
nakedness with the mantle of criticism; we
see the mote in our brother’s eye, but never
the beam in our own. We carry all our neigh-
bor’s faults on a sack in front of us, and
all our own on a sack behind us.

The cruelest master is the man who never
learned to obey, and the severest judge is the
man who never examines his own con-

science. The man who is conscious of his

[2]



UNJUST SUFFERING

need of absolution is the one who is most
likely to be indulgent to others.

Such was Paul, who, writing to Titus,
finds a reason for being merciful to men:
“For we ourselves also were some time un-
wise, incredulous, erring, slaves to divers de-
sires and pleasures, living in malice and envy,
hateful, and hating one another® (Titus 3:3).

It is the forgetfulness of its own sins
which makes modern hate so deep and bit-
ter. Men throttle their neighbor for a penny
because they forget God forgave them a
debt of ten thousand talents. Let them only
think of how good God has been to them,
and they will begin to be good to others.

A second reason for forgiving those who
make us suffer unjustly is that if we do not
forgive, hate will multiply until the whole
world is hateful. Hate is extremely fertile;
it reproduces itself with amazing rapidity.

Communism knows hate can disrupt so-

[13]
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ciety more quickly than armies, that is why
it never speaks of charity. That too is why
it sows hatred in labor against capital; hatred
in atheists against religion; hatred in them-
selves against all who oppose them.

How can all this hatred be stopped when
one man is slapping another on the cheek ?
There is only one way, and that is by turn-
ing the other cheek, which means: “I for-
give; I refuse to hate you. If I hate you, I
will add my quota to the sum-total of hate.
This I refuse to do. I will kill your hate,
I will drive it from the earth. I will love
you.”

That was the way Stephen conquered the
hate of those who killed him; namely, by
praying: “Lord, lay not this sin to their
charge” (Acts %:59). He was practically
repeating the first word from the Cross.

And that prayer of forgiveness won over
the heart of a young man named Saul who
stood nearby, holding the garments of those

[14]
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who stoned him, and “consenting to his
death.” If Stephen had cursed Saul, Saul
might never have become St. Paul. What a
loss that would have been! But hate lost the
day because Stephen forgave.

In our day love is still winning victories
over hate. When Father Pro of Mexico a few
years ago was shot by the Mexican revolu-
tionists, he turned to them and said: “I for-
give you; kneel and I will give you my
blessing.” And every soldier in the firing
line fell on his knees for the blessing.

It was a beautiful spectacle indeed to see
a man forgiving those who are about to kill
him! Only the Captain refused to kneel, and
it was he who did what to Father Pro was
an act of great kindness—ushered him, by a
blow through the heart, into the company of
Stephen, a martyr of the Church of God.

During the Civil War in Spain when the
Reds were slaughtering hundreds of priests,
one of them was lined up before the firing

[15]
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squad with his arms tightly bound by ropes.
Facing the firing squad, he said: “Untie
these ropes and let me give you my blessing
before I die.” The Communists untied the
ropes, but they cut off his hands. Then sar-
castically they said: “All right, see if you can
give us your blessing now.” And the priest
raised the stumps of his arms as crimson rags
and with blood dripping from them like
beads forming on the earth the red rosary of
redemption, he moved them about in the
form of a cross. Thus hate was defeated, for
he refused to nourish it. Hate died as he
forgave and the world has been better for it.

Finally, we must forgive others, for on no
other condition will our own sins be for-
given. In fact, it is almost a moral impossi-
bility for God to forgive us unless we in
turn forgive. Has He not said: “Blessed are
the merciful: for they shall obtain mercy”
(Matt. 5:7). “Forgive, and you shall be for-
given. Give, and it shall be given unto you

[16]



UNJUST SUFFERING

... For with the same measure that you
shall mete withal, it shall be measured to
you again” (Luke 6:37, 38).

The law is inescapable. Unless we sow,
we shall not reap; unless we show mercy to
our fellowmen, God will revoke His mercy
toward us. As in the parable the master
cancelled the forgiveness of the servant be-
cause he refused to show a smaller mercy to
his fellowman, “so also shall my heavenly
Father do to you, if you forgive not every
one his brother from your hearts” (Matt.
18:35).

If a box is filled with salt it cannot be
filled with sand, and if our hearts are filled
with hatred of our neighbor, how can God
fill them with His love? It is just as simple
as that. There can be and there will be no
mercy toward us unless we ourselves are
merciful. The real test of the Christian then
is not how much he loves his friends, but
how much he loves his enemies.

[17]
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The divine command is clear: “Love your
enemies: do good to them that hate you: and
pray for them that persecute and calumniate
you: that you may be the children of your
Father who is in heaven, who maketh his
sun to rise upon the good, and bad, and
raineth upon the just and the unjust.

For if you love them that love you, what
reward shall you have? do not even the
publicans this? And if you salute your
brethren only, what do you more? do not
also the heathens this?” (Matt. 5:44-47).

Forgive, then! Forgive even seventy times
seven! Soften the pillow of death by forgiv-
ing your enemies their little sins against you,
that you may be forgiven your great sins
against God. Forgive those who hate you,
that you may conquer them by love. Forgive
those who injure you, that you may be for-
given your offenses. Our world is so full
of hate!

The race of the clenched fists is multiply-

[18]



UNJUST SUFFERING

ing like the race of Cain. The struggle for
existence has become existence for struggle.
There are even those who talk about peace
only because they want the world to wait
until they are strong enough for war.

“Dear Lord, what can we, thy followers,
do to bring peace to the world? How can
we stop brother rising up against brother
and class against class, blurring the wvery
sky with their cross-covered Golgathas? T hy
First Word on the Cross gives the answer:
We must see in the body of every man who
hates, a soul that was made to love. If we
are too easily offended by their hate, it is
because we have forgotten either the destiny
of their souls or our own sins. Forgive us
our trespasses as we forgive those who tres-
pass against us. Forgive us for ever having
been offended. Then we, like Thee, may
find among our executioners another Lon-
ginus, who had forgotten there was love in
a heart until he opened it with a lance.”

[19]



PAIN

“This day thou shalt be with Me in
Paradise.”

THE SECOND WORD FROM THE CROSS

THE First Word from the Cross tells us
what should be our attitude toward unjust
suffering, but the Second Word, tells us what
should be our attitude toward pain. There
are two ways of looking at it; one is to see
it without purpose, the other to see it with
purpose.

The first view regards pain as opaque,
like a stone wall; the other view regards it as
 transparent, like a window pane. The way

[20]
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we will react to pain depends entirely upon
our philosophy of life. As the poet has
put it:

“Two men looked out through their prison bars;
The one saw mud, the other stars.”

In like manner, there are those who, look-
ing upon a rose, would say: “Isn’t it a pity
that those roses have thorns”; while others
would say: “Isn’t it consoling that those
thorns have roses.” These two attitudes are
manifested in the two thieves crucified on
either side of Our Blessed Lord. The thief
on the right is the model for those for whom
pain has a meaning; the thief on the left is
the symbol of unconsecrated suffering.

Consider first the thief on the left. He suf-
fered no more than the thief on the right,
but he began and ended his crucifixion with
a curse. Never for a moment did he correlate
his sufferings with the Man on the central
cross. Our Lord’s prayer of forgiveness meant

[21]
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no more to that thief than the flight of a
bird.

He saw no more purpose in his suffering
than a fly sees purpose in the window pane
that floods man’s habitation with God’s
warmth and sunlight. Because he could not
assimilate his pain and make it turn to the
nourishment of his soul, pain turned against
him as a foreign substance taken into the
stomach turns against it and infects and
poisons the whole system.

That is why he became bitter, why his
mouth became like a crater of hate, and why
he cursed the very Lord Who could have
shepherded him into peace and paradise.

The world today is full of those who, like
the thief on the left, see no meaning in
pain. Knowing nothing of the Redemption
of Our Lord they are unable to fit pain
into a pattern; it becomes just an odd patch
on the crazy quilt of life. Life becomes so

43

wholly unpredictable for them that “a

[22]
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troubled manhood follows their baffled
youth.”

Never having thought of God as any-
thing more than a name, they are now un-
able to fit the stark realities of life into
His Divine Plan. That is why so many who
cease to believe in God become cynics, kill-
ing not only themselves but, in a certain
sense, even the beauties of flowers and the
faces of children for whom they refuse to
live. :

The lesson of the thief on the left is clear:
Pain of itself does not make us better; it is
very apt to make us worse. No man was
ever better simply because he had an ear-
ache. Unspiritualized suffering does not im-
prove man; it degenerates him. The thief at
the left is no better for his crucifixion: it
sears him, burns him, and tarnishes his soul.

Refusing to think of pain as related to any-
thing else, he ends by thinking only of him-
self and who would take him down from

[23]
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the cross. So it is with those who have lost
their faith in God. To them Our Lord on a
cross is only an event in the history of the
Roman empire; He is not a message of hope
or a proof of love.

They would not have a tool in their hands
five minutes without discovering its purpose,
but they live their lives without ever having
inquired its meaning. Having no reason for
living, suffering embitters them, poisons
them, and finally, the great door of life’s
opportunity is closed in their faces, and like
the thief on the left they go out into the
night unblessed.

Now look at the thief on the right—the
symbol of those for whom pain has a mean-
ing. At first he did not understand it, and
therefore joined in the curses with the thief
on the left. But just as sometimes a flash of
lightning will illumine the path we have
missed, so too the Saviour’s forgiveness of

[24]
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His executioners illumined for the thief the
road of mercy.

He began to see that if pain had no reason
Jesus would not have embraced it. If the
cross had no purpose Jesus would not have
climbed it. Surely He Who claimed to be
God would never have taken that badge of
shame unless it could be transformed and
transmuted to some holy purpose.

Pain was beginning to be comprehensible
to the thief; for the present at least it meant
an occasion to do penance for his life of
crime. And the moment that that light came
to him he rebuked the thief on the left say-
ing: “Neither dost thou fear God, sceing
thou art under the same condemnation?
And we indeed suffer justly, for we receive
the due reward of our deeds; but this man
hath done no evil” (Luke 23:40-41).

Now he saw pain as doing to his soul like
to that which fire does to gold: burning away
the dross. Or something like that which fever

[25]
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does to disease; killing the germs. Pain was
dropping scales away from his eyes; and,
turning toward the central cross, he no
longer saw a crucified man, but a Heavenly
King.

Surely, He Who can pray for pardon for
His murderers will not cast off a thief:
“Lord, remember me when Thou shalt come
into Thy kingdom.” Such great faith found
its reward: “Amen I say to thee, this day
thou shalt be with Me in paradise” (Luke
23:42-43).

Pain in itself is not unbearable; it is the
failure to understand its meaning that is
unbearable. If that thief did not see purpose
in pain he would never have saved his soul.
Pain can be the death of our soul, or it can
be its life.

It all depends on whether or not we link
it up with Him Who, “having joy set before
him, endured the cross.” One of the great-
est tragedies in the world is wasted pain.

[26]
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Pain without relation to the cross is like an
unsigned check—without value. But once we
have it countersigned with the Signature of
the Saviour on the Cross, it takes on an
infinite value.

A feverish brow that never throbs in uni-
son with a Head crowned with thorns, or
an aching hand never borne in patience
with a Hand on the Cross, is sheer waste.
The world is worse for that pain when it
might have been so much the better.

All the sick-beds in the world, therefore,
are either on the right side of the Cross or
on the left; their position is determined by
whether, like the thief on the left, they ask
to be taken down, or, like the thief on the
right, they ask to be taken up.

It is not so much what people suffer that
makes the world mysterious; it is rather how
much they miss when they suffer. They seem
to forget that even as children they made

[27]
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obstacles in their games in order to have
something to overcome.

Why, then, when they grow into man’s
estate, should there not be prizes won by
effort and struggle? Cannot the spirit of
man rise with adversity as the bird rises
against the resistance of the wind? Do not
the game fish swim upstream ? Must not the
alabaster box be broken to fill the house
with ointment ? Must not the chisel cut away
the marble to bring out the form? Must not
the seed falling to the ground die before it
can spring forth into life ? Must not the little
streams speed into the ocean to escape their
stagnant self-content? Must not grapes be
crushed that there may be wine to drink,
and wheat ground that there may be bread
to eat?

Why then cannot pain be made redemp-
tion? Why under the alchemy of Divine
Love cannot crosses be turned into cruci-
fixes> Why cannot chastisements be re-

[28]
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garded as penances? Why cannot we use a
cross to become God-like? We cannot be-
come like Him in His Power: we cannot
become like Him in His Knowledge.

There is only one way we can become like
Him, and that is in the way He bore His
sorrows and His Cross. And that way was
with love. “Greater love than this no man
hath, that a man lay down his life for his
friends.” It is love that makes pain bearable.

As long as we feel it is doing good for
another, or even for our own soul by in-
creasing the glory of God, it is easier to bear.
A mother keeps a vigil at the bedside of her
sick child. The world calls it “fatigue” but
she calls it love.

A little child was commanded by his
mother not to walk the picket fence. He dis-
obeyed and fell, maimed himself and was
never able to walk again. Being told of his
misfortune he said to his mother: “I know I
will never walk again; I know it is my own

[29]
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fault; but if you will go on loving me I can
stand anything.” So it is with our own pains.

If we can be assured that God still loves
and cares, then we shall find joy even in
carrying on His redemptive work—by being
redeemers with a small “r” as He is Re-
deemer with a capital “R.” Then will come
to us the vision of the difference between
Pain and Sacrifice. Pain is sacrifice without
love. Sacrifice is pain with love.

When we understand this, then we shall
have an answer for those who feel that God
should have let us sin without pain:

“The cry of earth’s anguish went up unto
God,—
‘Lord, take away pain,—
The shadow that darkens the world Thou has
made,
The close-coiling chain
That strangles the heart, the burden that
weighs
On the wings that would soar,—

[30]
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Lord, take away pain from the world Thou
hast made
That it love Thee the more.’

“Then answered the Lord to the world He had
made,
‘Shall I take away pain?
And with it the power of the soul to endure
Made strong by the strain?
Shall I take away pity that knits heart to heart
- And sacrifice high?
Will ye lose all your heroes who lift from the
flame
White brows to the sky?
Shall I take away love that redeems with a
price
And smiles through the loss,—
Can ye spare from the lives that would climb

unto mine
The Christ on His Cross?’” *

And now this final lesson. You and I often
ask God for many favors which are never
granted. We can imagine the thief on the

* God and Pain, by George Stewart.

[31]
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right during his life asking God for many
favors, and very especially for wealth which
was probably not granted. On the other
hand, though God does not always grant
our material favors, there is one prayer He
always grants.

There is a favor that you and I can ask
of God this very moment, if we had the
courage to do it, and that favor would be
granted before the day is over. That prayer
which God has never refused and will never
refuse is the prayer for suffering. Ask Him
to send you a cross and you will receive it!

But why does He not always answer our
prayers for an increase in salary, for larger
commissions, for more money? Why did He
not answer the prayer of the thief on the
left to be taken down from the cross, and
why did He answer the prayer of the thief
on the right to forgive his sins?

Because material favors draw us away from
Him, but the cross always draws us to Him.

[32]
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And God does not want the world to have

us!
He wants us Himself because He died

for wus!

[33]



SUFFERING OF THE
INNOCENT

“Woman, behold thy son! (Son) Behold
thy mother!”

THE THIRD WORD FROM THE CROSS

WHY do the innocent suffer? We do not
mean the innocent who have suffering in-
voluntarily thrust upon them, but rather
those good souls who go out in search of
suffering and are impatient until they find
a cross. In other words, why should there
be Carmelites, Poor Clares, Trappists, Little
Sisters of the Poor, and dozens of peniten-
tial orders of the Church, who do nothing
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but sacrifice and suffer for the sins of
men?

Certainly not because suffering is neces-
sarily connected with personal sin. Our Lord
told us that much, when to those who asked
concerning a blind boy, “Who hath sinned,
this man, or his parents . . . ?”, Our Lord
answered “Neither.”

If we are to find the answer we must go
not merely to the suffering of innocent peo-
ple, but to the suffering of Innocence itself.
In this Third Word our attention is riveted
upon the two most sinless creatures who ever
trod our sinful earth: Jesus and Mary.

Jesus Himself was sinless by nature, for
He is the all holy Son of God. Mary was
sinless by grace, for she is “our tainted
nature’s solitary boast.” And yet both suffer
in the extreme. Why did He suffer Who had
the power of God to escape the Cross? Why
did she suffer who could have dispensed her-
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self because of her virtue, or could have been
excused by her Divine Son?

Love is the key to the mystery. Love by its
very nature is not selfish, but generous. It
seeks not its own, but the good of others.
The measure of love is not the pleasure it
gives—that is the way the world judges it—
but the joy and peace it can purchase for
others.

It counts not the wine it drinks, but the
wine it serves. Love is not a circle circum-
scribed by self; it is a cross with arms em-
bracing all humanity. It thinks not of hav-
ing, but of being had, not of possessing but
of being possessed, not of owning but of be-
ing owned.

Love then by its nature is social. Its great-
est happiness is to gird its loins and serve
at the banquet of life. Its greatest unhappi-
ness is to be denied the joy of sacrifice for
others. That is why in the face of pain,
love seeks to unburden the sufferer and take
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his pain, and that is why in the face of sin,
love secks to atone for the injustice of him
who sinned.

Because mothers love, do they not want
to take the pain of their children’s wounds?
Because fathers love, do they not take over
the debts of wayward sons to expiate their
foolishness?

What does all this mean but the “other-
ness” of love? In fact love is so social it
would reject emancipation from pain, if the
emancipation were for itself alone. Love re-
fuses to accept individual salvation; it never
bends over man, as the healthy over the
sick, but enters into him to take his very
sickness.

It refuses to have its eyes clear, when other
eyes are bedewed with tears; it cannot be
happy unless everyone is happy, or unless
justice is served; it shrinks from isolation
and aloofness from the burdens and hungers
of others. It spurns insulation from the shock
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of the world’s sorrow, but insinuates itself
into them, as if the sorrow were its very
own.

This is not difficult to understand. Would
you want to be the only person in all the
world who had eyes to see? Would you
want to be the only one who could walk
in a universe of the lame? Would you, if
you loved your family, stand on the dock
and watch them all drown before your very
eyes?

And if not, why not? Very simply, be-
cause you love them, because you feel so
much one with them that their heartaches
are your own heartbreaks.

Now apply this to Our Lord and His
Blessed Mother. Here is love at its peak,
and innocence at its best.

Can they be indifferent to that which is a
greater evil than pain, namely sin? Can they
watch humanity carry a cross to the Gol-
gotha of death, while they themselves refuse
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to share its weight? Can they be indifferent
to the outcome of love if they themselves
are Love? If love means identification and
sympathy with the one loved, then why
should not God so love the world as to send
His only begotten Son into it to redeem the
world? And if that Divine Son loved the
world encugh to die for it, why should not
the Mother of Love Incarnate share that re-
demption? If human love identifies itself
with the pain of the one loved, why should
not Divine Love suffer when it comes in
contact with sin in man? If mothers suffer
in their children, if a husband grieves in
the sorrow of his wife, and if friends feel the
agony of their beloved’s cross, why should
not Jesus and Mary suffer in the humanity
they love?

If you would die for your family of which
you are the head, why should not He die for
humanity of which He is the Head? And if
the deeper the love the more poignant the
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pain, why should not the Crucifixion be born
of that Love?

If a sensitive nerve is touched it registers
pain in the brain; and since Our Lord is
the Head of suffering humanity, He felt
every sin of every man as His own. That is
why the Cross was inevitable.

He could not love us perfectly unless He
died for us. And His Mother could not love
Him perfectly, unless she shared that death.
That is why His life was given for us, and
her heart broken for us; and that, too, is why
He is Redeemer and she is Redemptrix—
because they love.

In order more completely to reveal that a
Cross was made up of the juncture of Love
and sin, Our Lord spoke His Third Word
to His Mother: “Woman, behold thy son”!
He did not call her ‘Mother’ but “Woman’;
except when addressing John the next mo-
ment He added: “[Son] Behold thy Mother.”

The term ‘Woman’ indicated a wider re-
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lationship to all humanity than ‘Mother.’
It meant that she was to be not only His
Mother, but that she was also to be the
Mother of all men, as He was the Saviour
of all men. She was now to have many
children—not according to the flesh, but ac-
cording to the spirit. Jesus was her first born
of the flesh in joy; John was her second born
of the spirit in sorrow; and we her millionth
and millionth born.

If she loved Him Who died for all men,
then she must love those for whom He died.
That was His clear, unmistakable meaning.
The love of neighbor is inseparable from the
love of God. His love had no limits; He died
for every man. Her love then must have no
limits.

It must not be merely unselfish; it must
even be social. She must be the Mother of
every man. An earthly mother loves her own

children most, but Jesus is now telling her
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that even John is her son, too, and John was
the symbol of all of us.

The Father did not spare His Son, nor
did the Son spare His Mother, for love
knows no bounds. Jesus had a sense of re-
sponsibility for every soul in the world;
Mary, too, inspired by His love, had a cor-
responding sense of responsibility. If He
would be the Redeemer of the wayward chil-
dren, she must be their Mother.

Now does that throw any light on the
problem? Why do innocent, pure, good
souls leave the world and its pleasures, feast
on fasts, embrace the cross, and pray their
hearts out? The answer is, because they love.
“Greater love than this no man hath, that
a man lay down his life for his friends.”

They love the world so much that they
want to save it, and they know there is no
other way to save it, than to die for it.
Many of us so love the world that we live iz
it and are of it, but in the end do nothing for

[42]



SUFFERING OF THE INNOCENT

it. Wrong indeed are they who say these
innocent victims hate the world.

As soon as the world hears of a beautiful
young woman or an upright young man
entering the religious life, it asks: “Why did
they leave the world?” They left the world,
not because they hated the world, but be-
cause they loved it. They love the world
with its human souls so much, that they
want to do all they can for it; and they
can do nothing better for it than to pray that
souls may one day find their way back to
God.

Our Lord did not hate the world; it hated
Him. But He loved it. Neither do they hate
the world; they are in love with it and every-
one in it. They so much love the sinners in
it, that they expiate for their sins; they so
much love the Communists in it, that they
bless them as they send them to their God;
they so much love the atheists in it, that they
are willing to surrender the joy of the divine
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presence that the atheist may feel less afraid
in the dark. :

They are so much lovers of the world that
they may be said to be organic with it. They
know that things and souls are so much
interrelated that the good which one does has
repercussion on the millions, just as ten
just men could have saved Sodom and
Gommorrah. If a stone is thrown into the
sea, it causes a ripple which widens in ever
greater circles until it affects even the most
distant shore; a rattle dropped from a
baby’s crib affects even the most distant star;
a finger is burnt and the whole body feels
the pain.

The cosmos then is organic; but so also
is humanity. We are all called to be mem-
bers of a great family.

God is Our Father, Who sent His Son into
the world to be Our Brother, and He on the
Cross asked Mary to be Our Mother. Now if
in the human body it is possible to graft skin
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from one member to another, why is it not
possible also to graft prayer?

If it is possible to transfuse blood, why is
it not possible also to transfuse sacrifice?
Why cannot the innocent atone for the
sinful ?

Why cannot the real lovers of souls, who
refuse to be emancipated from sorrow, do
for the world what Jesus did on the cross
and Mary did beneath it? The answer to this
question has filled the cloisters.

No one on earth can measure the good
these divine lovers are doing for the world.
How often have they stayed the wrath of a
righteous God! How many sinners have they
brought to the confessionall How many
death-bed conversions have they effected!
How many persecutions have they averted!

We do not know, and they do not want
to know, so long as love wins over hate.
But let us not be foolish and ask: What good
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do they do for the world? We might as well
ask: What good did the Cross do?

After all, only the innocent can under-
stand what sin is. No one until the time of
Our Lord ever thought of giving his life to
save sinners, simply because no one was sin-
less enough to know its horrors.

We who have familiarized ourselves with
it, become used to it, as a leprous patient
after many years of suffering cannot wholly
appreciate the evil of leprosy.

Sin has lost its horror; we never think of
correlating it to the cross: we never advert
to its repercussions on humanity.

“Vice is a monster of so frightful mien,
As to be hated, needs but to be seen;
Yet seen too oft, familiar with her face,
We first endure, then pity, then embrace.”

ALEXANDER PoOPE.

The best way to know sin is by not sin-
ning. But Jesus and Mary were wholly
innocent—He by nature, she by grace; there-
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fore they could understand and know the
evil of sin.

Having never compromised with it, there
were now no compromises to be made. It
was something so awful that to avoid it or
to atone for it, they shrink not even from a
death on the cross.

But by a peculiar paradox, though inno-
cence hates sin, because it alone knows its
gravity, it nevertheless loves the sinner.
Jesus loved Peter who fell three times, and
Mary chose as her companion at the foot of
the cross, a converted prostitute.

What must the scandal mongers have said
of that friendship as they watched Mary and
Magdalen ascend and descend the hill of
Calvary! But Mary braved it all, in order,
that in a future generation, you and I might
have hope in her as the “Refuge of sinners.”
Let there be no fear that she cannot under-

stand our sinful misery because she is Im-
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maculate, for if she had Magdalen as a com-
panion then, why can she not have us now?

Dear Mother Immaculate, but seldom in
history have the innocent suffered as they
do today. Countless Marys and Johns stand
beneath the cross guilty of no other crime
than that they love the Man on the Cross.
If there be no remission of sins without the
shedding of blood, then let these innocent
victims of hate in Russia, in Spain, and in
Mexico, be the redemption of those who
hate. We ask not that the hateful perish; we
only ask that the sufferings of the just be
the salvation of the wicked.

Thou didst suffer innocently because thou
didst love us in union with thy Divine Son.
Thus were we taught, that only those who
cease to love ever flee from the Cross. The
innocents who are slaughtered today are
not the babes of Bethlehem, they are the
grown-up children of Bethlehem’s God—
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men and women who save the Church today
as Bethlehem's babes once saved Jesus.

Be thou their consolation, their joy, their
Mother, O Innocent Woman who binds the
sons of men to the Son of God in the unity
of the Father and the Holy Ghost, world
without end, Amen.
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“My God! My God! Why hast Thou
abandoned Me?”

THE FOURTH WORD FROM THE CROSS

THE first three Words on the cross have
reference to physical suffering: this Fourth
Word has reference to moral suffering or
sin. Physical suffering is pain; moral suffer-
ing is evil or sin.

Our world takes sin very lightly, regard-
ing it too often as a relic of ages which were
ignorant of evolution and psychoanalysis. It
is the contrary which is true: the more we
know about death and its causes the more
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we know about sin, for in the language of
Sacred Scripture, “the wages of sin is death.”

Death and sin are identified and rightly
so: death in the physical order corresponds
to evil in the moral order. Death in the
physical order is normally the domination of
a lower order over a higher order.

For example, animals and men generally
die through the slow oxidation and burning
out of the organism. At that moment, when
the oxidation of chemical order dominates
the biological order, the phenomenon called
death ensues.

Now man has not only a body, but also
a soul. At that precise point, then, when the
lower law of self dominates the higher law
of charity, when the flesh dominates the
spirit, when the love of earth gains suprem-
acy over the love of God, there is the sub-
version of due order, and that domination
of the lower over the higher order we call
sin.
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What death is to the body, that sin is to
the soul, namely the surrender of life—
human in one case, divine in the other. That
is why St. Paul calls sin a crucifixion or the
killing of the Divine Life within us: “Cruci-
fying again to themselves the Son of God,
and making Him a mockery” (Hebrews
VI, 6).

Since sin is the taking of Divine Life, it
follows that nowhere else was sin better re-
vealed than on Calvary, for there sinful hu-
manity crucified the Son of God in the flesh.
Here sin comes to a burning focus. It mani-
fests itself in its essence: the taking of Divine
Life:

Moral evil reaches its greatest power in
the taking of the life of the Man of Sorrows,
for a world capable of killing the God—man
is capable of doing anything.

Nothing else it can ever do will be worse,
and all that it will ever do will be but the
re-enactment of this tragedy. There, where

[52]



GOD AND THE SOUL

character was perfect, and suffering most
undeserved, the victory of evil was most
complete.

If sin could have found a reason for being
hateful towards God, the crime would have
been less heinous. But His enemies could
find no fault in Him except His all-compass-
ing Goodness.

But goodness is the one thing sin cannot
endure, for goodness is sin’s constant re-
proach. The wicked always hate the good.
The very unreasonableness of the judgment
against Our Lord—for even Pilate admitted
he found the Man innocent—was the mirror
of the anarchy of sin.

Sin chose the battleground, set up the gal-
lows of torture, influenced the judges, in-
flamed the crowds, and decided on the death
of Divine Life.

It could have chosen no better way of
revealing its nature. It refused to have God
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on earth, and so it lifted His Cross above the
earth.

Sin wanted no shepherding calls to re-
pentance, and so it fastened Him to a tree.
“He came unto his own, and his own re-
ceived him not.” They abandoned Him at
birth: they would now abandon Him in
death. Thus would sin reach its most perfect
expression: for sin is the abandonment of
God by man.

But the Saviour is on the Cross not to
go down to defeat, but to redeem from sin.
How better can He atone for sin than by
taking upon Himself one of its most bitter
consequences?

Since sin is the abandonment of God by
man, He now wills to feel its consequence:
the abandonment of man by God. Such is
the meaning of the Fourth Word uttered in
the moment when darkness crept over Cal-
vary like a leprosy: “My God, my God, why
hast thou abandoned Me?”
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Man rejected God. Our Lord willed to
feel that rejection within Himself. Man
turned away from God; He, Who is God
united hypostatically with a human nature,
now wills to feel that awful wrench, as if He
Himself were guilty. It was all deliberate.
He was laying His life down of Himself,
even when they thought they were taking it
away.

He willed to be identified with man, and
now He resolves to travel the road to the
end and to take upon Himself the terrible
loneliness of sin. His pain of abandonment
expressed in this Fourth Word was double:
the abandonment by man and God.

Man abandons Him because He refuses to
deny His Divinity; God seemingly abandons
Him because He wills to forego divine con-
solation to taste the bitter dregs of sin that
the cup of sin may be emptied.

As a symbol of that double abandonment
by heaven and earth, His cross is suspended
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between both, and yet uniting them for the
first time since Adam abandoned God.

None of us knows the deeper meaning of
the cry; no one can know. He alone Who is
sinless can know the utter horror of sin
which caused it.

But this we do know, that at this moment
He permitted Himself to feel the solitariness
and abandonment caused by sin. And yet
His cry proves that though men do abandon
Him, they never completely desert Him, for
a man can no more shake off God than he
can deny parentage.

That is why His cry of abandonment was
prefaced with the cry of belief: “My God,
my God!” Into it was concentrated the lone-
liness of every sinful heart that ever lived.

And yet with it all was the divine nos-
talgia—the loneliness of the atheist who says
there is no God and yet under starry skies
believes in His Power.

So, too, the loneliness of fallen away
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Catholics, who have left the Church not for
reasons but for things and who, like prodigal
children, still dream of the happiness of the
servants in the Father’s house.

So, too, the loneliness of the enemies of
religion who testify to its reality by the bit-
terness of their hate, for no man hates a
mirage.

So, too, the loneliness of the pessimists
who complain against the evil in the world,
but only because they believe more deeply
still in the reality of Justice.

So, too, the loneliness of sinners who hate
themselves for hating virtue.

So, too, the loneliness of the worldly who
live without religion, not because they deny
it, but because they are “sore adread lest,
having Him, [they] should have nought
beside.”

All in their own way are saying: “I aban-
don and yet I believe.”

It is just that which makes one wonder if
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there is really any sinner who has ever gone
so far down its dark, damp corridors as to
forget that he left the light. The words on
the Cross seem to say so much.

Not even those direct descendants of the
executioners who pillage churches and cru-
cify Christ’s ambassadors have yet proved it,
for how can one hate so intensely that which
he believes to be only a dream?

If religion is the opium of the people, why,
instead of putting men to sleep, does it
awaken them to martyrdom? There is no
explanation; only the Infinite can be infi-
nitely hated and infinitely loved.

That is why sinners crucified Our Lord,
and why the crucifixion made saints. Our
Lord is the Infinite God.

It is hard for us to grasp the awfulness
of sin, but if we cannot see it in its relation
to the death of the all holy One of God,
then we are beyond repentance.

The truth is that as long as sin endures,
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the Crucifixion endures. Clovis, the King of
the Franks, on hearing for the first time the
story of the Crucifixion said: “If I had been
there with my army, this never would have
happened.” But the fact is, Clovis was there.
So was his army. So were we.

The Crucifixion atoned not only for the
sins of the past but also for the sins of the
future.

“I saw the Son of God go by
Crowned with a crown of thorns.
‘Was it not finished Lord’ said I.
‘And all the anguish borne?”’

“He turned on me His awful eyes,
‘Hast thou not understood?

Lo, every soul is a Calvary

And every sin a rood!”” *

Because our body seems closer to us than
our soul, we are apt to think of pain as being
a greater evil than sin. But such is not the

* Rachael A. Taylor.
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case: “Fear ye not them that kill the body
. . . but rather fear him that can destroy
both soul and body in hell.”

Thus the reality of sin in the Crucifixion
and the idea of Hell become related. The
Cross proves that life is fraught with tre-
mendous issues; that sin is so terrible that
full payment in justice could be made only
by the death of God-made-man.

If sin cost the death of Divine Life, then
the refusal to accept Redemption can mean
nothing less than eternal death or Hell.

Life then is not a mere experience; it is
a drama which involves issues of Eternal
Life and Eternal Death. Those who would
rob Justice of hell would rob Christ of His
Cross.

Were we but animals, our choices would
pass away with their fulfillment, but just as
our thoughts are fastened to Truth which is
unchangeable, so, too, our resolves are regis-
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tered on the scroll of Perfect Goodness
which is eternal.

If in our business we take from our cash
registers the slip on which is recorded the
debits and credits of the day, shall we be so
unreasonable as to believe that we, who live
by such an order, should ourselves be gov-
erned any differently?

Why then at the end of our day’s work
on earth, should not the Divine Bookkeeper
find registered on our consciences our an-
swer to the question of whether our life has
been a failure or a success? Either we lose
our soul or we find it; either we live or
we die.

And if such a fate does not come at the
end of our story, then the Cross is a mock-
ery and life is vain. But seeing how high we
can rise, and how low we can fall, we can
see the importance of our choices—the
danger of being careless and the thrill of
being brave. 5
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As one writer has put it, “They are cow-
ards who educate us to think that we are
meant to stop at home in swaddling clothes,
protected from fresh air and all possible
dangers. They would make us soft and
effeminate and unfit for the hurly-burly of
life. This is no man’s life but a tame travesty
of it. All that is best in us revolts against
coddling and the denial of all risk and ad-
venture. What we need is some summons to
the semi-divine courage which is latent in
all of us, some challenge to risk all that we
have for love. Imagine a man born of
woman, ambling along on some old nag or
wrapped up in some limousine to conquer
the earth and to conquer himself and to
make himself fit for the Divine Eros. I am
tired of this cheapening of stupendous
issues; I demand that Hell be given back
to the world.” *

And if it be not given back to the world,

*M. C. D’Arcy, S. J., The Pain of This World, p. 129.
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then men will say, no matter how foul we
become, all will be well with us in the end.

But as long as Hell remains we have a
standard by which evil can be judged, by
which those who trample the love of man
and God under foot can be measured, by
which those who attempt to drive God from
the earth He made can be weighed.

If a2 man wants to know his worth let
him take one look at the Man on the Cross.
There Love stands Crucified! If he crucified
Love, then he is without love; and to be
without Love is Hell!

If he crucifies his lower self to be Christ-
like, then he is in love, and to be in love
with Love is heaven.

Dear Saviour, open our eyes to see that our
forgetfulness of the horror of sin is the be-
ginning of our ruin. Too prone are we 10
blame finances, economics, and balances of

trade for our ills, our woes; too unmindful
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are we that these are but the symptoms of
our rebellion against Thy Divine Law.

Because we have rebelled against Thee,
our Creator, creatures have turned against
one another, and the world becomes one vast
charnel house of hate and envy.

Give us light to see, O Lord, that it was
sin. which hardened itself into Thy nails,
wove itself into Thy thorns, and congealed
uself into Thy Cross.

But let us also see that if Thou didst take
the Cross for us, then we must be worth
saving; for if the Cross is the measure of
our sin then the Crucifix is the pledge of
our redemption, through the same Christ
Our Lord, Amen.
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L Ahtrst

THE FIFTH WORD FROM THE CROSS

THE Fourth Word is the suffering of the
soul without God; the Fifth Word is the
suffering of God without the soul. The cry,
“I thirst,” refers not to physical thirst.

It was His soul that was burning and His
Heart that was on fire. He was thirsting for
the souls of men. The Shepherd was lonely
without His sheep; the Creator was yearning
for His creatures; the First Born was look-
ing for His brethren.
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All during His life He had been searching
for souls. He left heaven to find them among
the thorns; it mattered little if they made a
crown of them for Him, so long as He
could find the one that was lost.

He said He came “not to call the just, but
sinners,” and His Heart thirsted for them
now more than ever. He could not be happy
until every sheep and every lamb was in His
sheep-fold. “Other sheep I have, that are
not of this fold: them also I must bring

. and there shall be one fold and one
shepherd.”

There was sorrow in His sad complaint
during life; “You will not come to me”; but
there is tragedy in the last cry: “I thirst.”

There was probably no moment during
the three hours of redemption in which Our
Lord suffered more than in this. Pains of the
body are nothing compared to the agonies
of the soul.

Taking His life did not mean so much to
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Him, for He was really laying it down of
Himself. But for man to spurn His Love—
that was enough to break His Heart.

It is difficult for us to grasp the intensity
of this suffering, simply because none of us
ever loves enough. We have not the capacity
for love that He has, therefore we can never
miss so much when it is denied.

But when our tiny little hearts are some-
times denied the love they crave, we do get
some faint inkling of what must have gone
on in His Own Great Heart.

The faithful loyal wife whose husband is
snatched from her by death, the mother
whose son refuses to visit her and bless her
declining days with filial affection, the friend
who has sacrificed all only to be betrayed by
one for whom he gave all—all these experi-
ence the keenest and bitterest of all human
sufferings: the pangs of unrequited love.
Such victims can and really do die of a
broken heart.
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But what is this love for another human
being, compared to the love of God for
man? The affection a human heart bears for
another lessens as it multiplies the objects
of its love, just as a river loses its fulness
the more it divides itself into little streams.

But with God there is no decrease of love
with the increase of objects loved, any more
than a voice loses its strength because a
thousand ears hear it.

Each human heart can break His Sacred
Heart all over again; each soul has within
itself the potentiality of another crucifixion.
No one can love as much as Our Lord; no
one therefore can suffer as much.

Added to this was the fact that His infinite
Mind saw within that second all the unfaith-
ful hearts that would ever live until the end
of time; all who would follow like Judas,
and then betray; all who would fall and
refuse His helping Hand; in a word, all who
would pass by His Cross and only stop with
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the executioners to shake dice for His gar-
ments, while within a stone’s throw of them
would be the Prize so precious it was worth
gambling their very lives away.

It was this picture of ungrateful men
which renewed the Agony of the Garden
and caused His Death. He died of thirst in
the desert of human hearts!

From this Word we discover this great
lesson: the necessity of our loving our fel-
low men as Our Lord loves us.

If Jesus Christ thirsted for souls, must not
a Christian also thirst? If He came to cast
fire upon the earth, must not a Christian be
enkindled? If He came to bring us the seed
of Life, must not that seed fructify and bear
fruit? If He lit a Light in our minds, must
we not be illumined? Has He not called us
to be His Apostles and His Ambassadors, in
order that His Incarnation might be pro-
longed through the continued dispensation
of the divine through the human?
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A Christian then is a man to whom Our
Lord has given other men. He breaks bread
to the poor through our hands, He con-
soles the sick through our lips, He visits the
sorrowful upon our feet, He sees the fields
of harvest through our eyes, and He gathers
the bundles into His everlasting barns
through our toil.

To be worthy of the name Chrstian, then,
means that we, too, must thirst for the
spread of the Divine Love; and if we do not
thirst, then we shall never be invited to sit
down at the banquet of Life.

Crowns shall be given only to the victors,
and the chalice of everlasting wine only to
those who thirst.

A Catholic who does not strive to spread
his Faith is a parasite on the Life of the
Church; he, who is not girding his loins for
apostolate is abdicating his seat on the dais
of Christianity; he who is not bearing fruit
is like a tree cut down on the road imped-
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ing the march of the army of God. He who
i1s not a conquering spirit is a renegade.

The torch of Faith has been given to us
not to delight our eyes but to enkindle the
torches of our fellow men. Unless we burn
and are on fire for the Divine Cause a glacial
invasion will sweep the earth which will be
the end, for “The Son of men, when he
cometh, shall he find, think you, faith on
earth ?”

The measure of our apostolate is the in-
tensity of our love. A human heart loves to
talk about the object of its love, and loves
to hear that object praised.

If we love Our Lord, then we will love to
talk about His Holy Cause for “out of the
abundance of the heart the mouth speaketh.”
To those who have such love, there is never
the excuse of a want of opportunity.

Our Lord has told us “the harvest indeed
is great, but the labourers are few.”

To the zealous Christian every country is
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a mission country; every banquet room a
Simon’s house where another Magdalen can
be found; every ship another bark of Peter
from which nets of salvation can be let
down; every crowded city street another
Tyre and Siden where the whelps that eat
the crumbs from the master’s table can be
rewarded for their faith; and every cross is
a throne where thieves become courtiers.

There are those that would destroy every
mark of the Saviour’s feet from the face of
the earth. There are those who would renew
the Crucifixion by hating those who preach
His love; the wicked today hide not the
shame of their sins, but seek to find others
and make others like unto themselves, in
order to find consolation in their corporate
decadence.

But these are not reason why Christians
should go into the catacombs and leave the
earth to the race of Cain. While these
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enemies of Divine Love live, they are still
purchasable by Divine Grace and are po-
tential children of the Kingdom of God.
They are our opportunities.

Our Lord thirsted for them on the Cross,
and we must thirst for them too, and love
them enough to try to save them.

One thing is certain, we are not called to
be Christians to damn them, but to save
them, in order that all men may be one
great redeemed humanity and Christ its
Sacred Heart.

Some will always resist, but there are no
hopeless cases. Sometime ago in Spain two
hundred men were ordered shot when the
Spanish people won over a city from the
forces of anarchy.

These two hundred men had burned
churches, murdered priests and nuns, rav-
aged virgins, and were now to expiate their
crimes. The Carmelites who had suffered
from their hands began a novena of prayer
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and fasting, that they might be converted
to God before their death. Out of the two
hundred, one hundred and ninety-eight at
the end of the novena reccived the Sacra-
ments and died in peace with their Saviour.

Something we must never forget is that
every man wants to be happy, but he can-
not be happy without God. Below the sur-
face of every heart, down deep in its secret
gardens, is a craving for that for which it
was made, as even the caged bird still re-
tains its love of flying.

As the Holy Father put it: “Beneath the
ashes of these perverted lives there are to be
found sparks which can be fanned into a
flame.” Even those who hate religion have
never really lost it; if they had, they would
not hate it so much.

The intensity of their hate is the proof of
the reality of that which they hate. If they
really lost religion, they would not spend all
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their energy attempting to make everyone
else lose theirs; a man who has lost a watch
does not go about persuading others to lose
their watches.

Thus hate is but their vain attempt to
despise. That is why we are not to consider
them beyond evangelization.

They can still be brought back even at the
last moment, as the thief, or as Arthur
Rimbaud. Here was a man who blasphemed
Christ intensely in this life by his writings;
a man whose greatest thrill was to intoxicate
anyone who spoke to him of God and Our
Lady in order to berate and even physically
abuse him.

He even delighted in breaking his mother’s
heart to whom he wrote: “Happily this life
is the only one; which is obvious, because
one cannot imagine another life with more
boredom in it than this one.”

Then came his end, which is described for
us in the language of Frangois Mauriac:
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“Now imagine a human being who has
great powers of resistance, who is much
more masterful than I am, and who hates
this servitude.

Imagine a nature irritated and exasperated
to distraction by this mysterious servitude
and finally delivered over to an abandoned
hatred of the cross.

He spits on this sign which he drags after
him and assures himself that the bonds
which attach him to it could never stand out
against a methodical and planned degrada-
tion of his soul and spirit.

Thus he cultivates blasphemy and perfects
it as an art and fortifies his hatred of sacred
things with an armor of scornful contempt.

Then suddenly, above this stupendous de-
filement, a voice rises, complainingly, ap-
pealingly; it is hardly so much as a cry, and
no sooner has the sky received it than the
echo is smothered by frightful jeers and by
the laugh of the devil.
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As long as this man is strong enough, he
will drag this cross as a prisoner his ball-
chain, never accepting it. He will obstinately
insist on wearing this wood along all the
paths of the world. He will choose the lands
of fire and ashes most suited to consume it.

However heavy the cross becomes, it will
not exhaust his hatred until the fateful day,
the turning-point in his destiny, when he
sinks down at last under the weight of the
tree and under its agonizing embrace.

He still writhes, pulls himself together and
then sinks down again, hurling out a last
blasphemy. From his hospital bed he brings
abominable accusations against the nuns who
are tending him; he treats the angelic sis-
ter as a fool and an idiot and then, at last,
he breaks off. This is the moment marked
from all eternity.

The cross which has dragged him for
thirty-seven years and which he has denied
and covered with spittle, offers its arms to
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him: the dying man throws himself upon
it, presses it to him, clings to it, embraces;
he is serenely sad and heaven is in his eyes.
His voice is heard: ‘Everything must be pre-
pared in my room, everything must be ar-
ranged. The chaplain will come back with
the Sacraments. You will see. They’re going
to bring the candles and the lace. There
must be white linen everywhere. . . .)”

No! Religion is not the opium of the
people. Opium is the drug of deserters who
are afraid to face the Cross—the opiate that
gives momentary escape from the Hound of
Heaven in pursuit of the human soul.

Religion, on the contrary, is the elixir
which spurs a soul on to the infinite goal
for which it was made. Religion supplies the
profoundest desires.

The greatest thirst of all its the thirst of
unrequited love—the hand reached out
which never grasps; the arms outstretched
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which never embrace; the hand knocking on
a door which is never opened. It is these
things religion satisfies by making man think
less about his passing desires and more about
his ultimate desire.

His passing desires are multiple and fleet-
ing—gold one minute, food another, pleas-
ure another. But his ultimate desire is unique
and abiding—the perfect happiness of ever-
lasting joy and peace. It is our duty to lead
men to the realization of this desire.

Those who hate religion are seeking reli-
gion; those who wrongly condemn are still
seeking justice; those who overthrow order
are seeking a new order; even those who
blaspheme are adoring their own gods—but
still adoring.

From certain points of view they are all
prisoners of Divine Love; they are confusing
desires with ke desire, passions with love.

They are all living in the shadow of the
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Cross, they are all thirsting for the Fountain
of Divine Life. Their lips were made to
drink—and we must not refuse to reach
them the cup.
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“It is finished.”

THE SIXTH WORD FROM THE CROSS

IN the face of the undeserved suffering of
the just, the unmerited prosperity of the
wicked, the misery of the merciful, the pleas-
ures of the sinful, many are wont to ask this
question: Is this a planned universe, or is it
the plaything of chance?

This question would have been unanswer-
able in this life had not Goodness itself de-
scended into the level of the world’s woe,
deliberately and willfully. But once the Best
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freely goes down to the worst, and fits it
into His plan and purpose, then no man can
ever be without hope.

If a man who knows nothing about elec-
tricity is told that a bolt of electricity more
powerful than lightning is to be released by
a scientist in a small laboratory, that man
will not fear the result, so long as he is
certain that the scientist knows what he is
doing.

He reasons that the scientist understands
the nature of electricity, even though he does
not. If the scientist hurls that otherwise de-
structive fire in a tiny room, it must be
because he knows how to control its force.
In other words, he has a plan or purpose.

In like manner, if God, Who could have
foregone the trials and sorrows of man, and
yet by a free act descends to man, assumes
his nature, and unites it with His Own
Divine Nature, and then with eyes open and
with full knowledge of the world’s iniquity,
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walks into it and even embraces it, it must
be because it fits into His Divine pattern.

Our Blessed Lord did not walk blindly
into a world capable of crucifying virtue,
as you and I might walk into an unknown
forest. He came into it as a doctor into his
hospital with full knowledge of how to deal
with pain.

His whole course was charted beforehand;
nothing took Him by surprise. At any given
moment He had the Power to overcome, but
He would not use the Power regardless of
how much He was challenged until He
willed it.

It is this Divine Knowledge which ex-
plains His rejoinder to Mary and Joseph in
the temple, when He was only twelve years
of age: “Did you not know that I must be
about my Father’s business?” Already He
talks of a plan, and in particular of a plan
that is made in Heaven.

It also explains His many phophecies con-
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cerning His death, its time, its place, and its
circumstances, and the almost impatient
urge He had to realize it. “I have a baptism
wherewith I am to be baptized: and how I
am straitened until it be accomplished!”

Death then would not be a stumbling
block to Him: as it was to Socrates for whom
it was but an unwanted interruption of his
teaching. For Our Lord, death was the goal
He was secking, the supreme objective of
His mission on earth.

Everyone else who ever came into the
world, came into it to live. Our Lord came
into it to die. But that death with its scourg-
ings and tears would not come to Him in
an unguarded moment.

Many times during His life when His
enemies sought to kill Him, He said His
“hour was not yet come.” When “the hour”
He set did come, He refused the help of
heaven and earth to postpone it or escape it.

He refused heaven’s help, for had He not
[84]
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said: “Thinkest thou that I cannot ask my
Father, and he will give me presently more
than twelve legions of angels?” He refused
earth’s help, for He told Peter: “Put up thy
sword into the scabbard.” His enemies did
not come to Him: He went to them. And
He went saying: “This is your hour, your
hour of darkness. Your hour when I allow
you to do with Me whatever you please; the
hour when I might turn my back upon the
ills of humanity, but in which I drink its
chalice of bitterness even to its very dregs.”
He “Having joy set before him, endured the
cross.”

Bodily suffering, mental anguish, bitter
disappointment, the false judgment of jus-
tice, the betrayal of true friendship, the
court’s perversion of honesty, and the vio-
lent separation from a mother’s love—all
these He took upon Himself knowingly,
freely, deliberately, and purposely.

Then after three hours of crucifixion, sur-
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veying all the prophecies made about Him
in Old Testament days, and the prophecies
He had made of Himself, and seeing them
all fulfilled and the last stitch drawn on the
tapestry of His Life and the pattern com-
pleted, He uttered His sixth word—a word
of triumph: “It is finished.”

That cry meant: This is a planned uni-
verse. Suffering fits into it, otherwise He
would have refused it. The cross fits into it,
otherwise He would not have embraced it.
The crown of thorns fits into it, otherwise
He would not have worn it.

Nothing was accidental; everything was
ordered. His Father’s business was com-
pleted. The plan was finished.

The full significance of the plan was not
revealed until three days later, when the
Seed which fell to the ground arose into the
newness of Life. It was this plan Our Lord
gave to the disciple at Emmaus: “Ought not
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Christ to have suffered these things and so
to enter into his glory?”

In other words, unless there is a Good
Friday in our lives, there will never be an
Easter Sunday; unless we die to this world,
we shall not live in the next; unless there
is the crown of thorns, there will never be
the halo of light; unless there is the cross,
there will never be an empty tomb; unless
we lose our life, we shall not find it; unless
we are crucified with Christ, we shall never
rise with Christ.

Such is the plan, and on our choice de-
pends eternal issues. Our attitude toward the
inescapable cross immortalizes us, either for
gain or loss.

And though the plan seems hard, it is
not blind, for Our Lord has not merely told
us to follow Him—He has led the way. We
can follow His footsteps out of the dark
forest of our sufferings, but we can never
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say: He does not know what it means to
suffer.

He suffered first to teach us how to bear
it. He did not say: “Go to the Cross,” but He
did say: “Come, follow Me.” Because He
was God He knew that men would not go
just because they were told, but that they
would follow if an example were given.

Our Lord made use of the contradictions
of life to redeem us; we must make use of
the same contradictions to apply the fruits of
that redemption. His plan is finished for
He is now enjoying glory. Our plan is not
yet finished, for we have not yet saved our
souls.

But everything we do must be directed to
that one supreme goal, for “what doth it
profit a man, if he gain the whole world,
and suffer the loss of his own soul.” Is not
that the reason why, in God’s plan of the
universe, suffering generally comes at the
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end instead of at the beginning? This is a
fact.

Youth is full of hopes, age is burdened
with cares. Paradise came at the beginning
of human history, and seven vials of wrath
will come at its end. The angels sang at His
birth, but His executioners blasphemed at
His death.

Even in religion the greatest spiritual joys
seem to come at ordination, or at reception
of the veil, or at conversion, or at the mar-
riage ceremony.

Later on God seems to withdraw His con-
soling sweetness, as a mother no longer
coaxes a grown child with candy, in order
to teach us that we must walk on our own
feet, and work for the joys beyond.

As reasonable beings, we must ask why
suffering, sadness, disillusionment, and cares,
all seem to come in the evening of life?

The first reason seems to be to remind us
that earth is not a paradise, and that the life,
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truth, and love we crave, is not to be found
here below.

As Abraham was told to go out of his
country, so we seem to be told by life’s bit-
terness to go out of ourselves, to look beyond
and upwards to the completion of our task.

It is the burn of the fire that makes the
child snatch his hand away, and it is the
burden and bitterness of life that makes us
draw ourselves away from earth. God is, as
it were, urging us on to finish our lives and
not merely to have them end, as the animals
that rise to eat and then lie down to die.

Then, too, God permits these crosses in the
twilight of our lives in order to supply the
defects of our love. If we gave our young
bones to the world, our sufferings remind us
that we can still give our dry bones to God.

The crucifixion gave the good thief his
one good opportunity for making amends
for his failure to love, and enabled him by
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an act of love to purchase Paradise that very
day.

Too many of us are like St. Augustine,
who during the delirious viciousness of early
life, said: “I want to be good, a little later
on, dear Lord, but not now.”

It takes a cross very often to jolt us back
again into the plan, just as many mechanical
devices are restored to order by a jolt. Life’s
wrenches and throbs do more than anything
else to convince us that we can never find
happiness on earth; and if happiness could
be found here, man would never so uni-
versally have sought God.

“If there had anywhere appeared in space
Another place of refuge, where to flee
Our hearts had taken refuge in that place,
And not with Thee.

“For we against creations bars had beat
Like prisoner eagles, through great worlds had
sought
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Though but a foot of ground to plant our feet
Where Thou wert not.

“And only when we found in earth and air
In Heaven or hell, that such might nowhere be

That we could not flee from Thee anywhere
We fled to Thee.” *

This Sixth Word explains that really as-
tounding fact that we have in this life
greater capacities for pain than for pleasure.

We can enjoy pleasures but if we continue
in them abnormally they reach a point
where they turn into pain. They do not lead
us on and on to richer Elysian fields; rather
do they turn back on us and wound us.
Even the very repetition of a pleasure dulls
the pleasure itself. Tickling begins with
laughter and ends with pain.

But with pain it is different. In moments
of intense suffering we feel we could not
bear it if it continued a minute longer.

* Richard Trench.
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It goes on beyond that minute, and yet we
tap new layers of endurability. But never
does pain pass into pleasure. No toothache
ever becomes fun just because it lasts a week.

Now why is it that we have greater re-
sources for pain than for pleasure? The real
reason is this: if we live our lives as God
intended that we should, then we should
leave pain behind in this world and enjoy
everlasting bliss in the next. Pleasure is re-
served for the next world; that is why it
plays traitor to us here. Pain is not intended
for the next world; that is why we can ex-
haust it here. Pain exists in the next world
only for those who refuse to exhaust it here
as an exchange for everlasting life.

That brings up the supreme problem of a
happy death. A happy death is a masterpiece.
Our Lord labored on His masterpiece from
eternity, for He is the “Lamb slain from the
beginning of the world.” We must labor on
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ours from the beginning too, for as the tree
falls, there it lies.

At the moment of death nothing will be
useful to us—except God. If we have Him,
then we shall recover everything in Him.

For that reason a Christian is never in full
possession of his life until the day of his
death. That is why the Church calls it a
Natalitia—birthday, the birthday into Eter-
nal life. Eternal exile is only for those who
made the earth their fatherland.

No masterpiece was ever completed in a
day. It takes years for the artist to discipline
his mind and hand, and then years again to
chisel away the stubbornness of the marble
to make the form appear. The greatest mas-
terpiece of all—a Happy Death—must be
prepared for by practice.

We learn how to die by dying, dying to
our selfishness, our pride, our envy, our
sloth, a thousand times a day. This is what
Our Lord meant when He said: “If any man
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will come after me, let him . . . take up his
cross daily, and follow me.” We cannot die
well unless we practice dying.

Then when the time comes for the last
stroke we shall be skilled in it, and we shall
not be taken by surprise.

Our tower will have been completed;
whether it be high or low will maiter not.
It only matters that we finish the plan Our
Lord has given us to do. And may we all, as
an old Irish saying has it: “Be in heaven half
an hour before the devil knows we're dead.”
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“Father, into Thy Hands I commend
My Spirit.”

THE SEVENTH WORD FROM THE CROSS

“FEAR ye not them that kill the body . . .
but rather fear him that can destroy both
soul and body in hell.” Calvary is wrapped
up in these words of Our Blessed Lord, for
therein is revealed the supreme struggle of
every life,—the struggle to preserve our
spiritual freedom. We cannot serve both God
and Mammon; we cannot save our life both
for time and eternity; we cannot feast both
here and hereafter; we cannot make the best
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of two worlds; either we will have the fast
on earth and the feast in heaven, or we will
have the feast here and the fast in eternity.

In order then to purchase our freedom
with the glorious Christ we may have to
suffer the slavery of earth. Real freedom con-
sists in keeping our soul our own, even
though we have to lose our body to pre-
serve it.

Sometimes it can be preserved easily, but
there may arise occasions when it demands
even the sacrifice of our life.

A moment may come in the life of a poli-
tician, for example, when, in order to keep
his independence, he must sacrifice the ease
and influence which comes with the bribe.

To every Christian in like manner, there
comes the supreme moment when he must
choose between temporal pleasure and eter-
nal freedom. In order to save our souls, we
must often run the risk of losing our bodies.

Our Divine Saviour had the choice put
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before Him on Calvary where He kept His
soul free at the cost of His life. He went
down into the bodily slavery of the Cross in
order to keep His soul His own.

His majesty He surrendered to the su-
premacy of His enemies; His hands and feet
He enslaved to their nails; His body He sub-
mitted to their grave; His good name He
subjugated to their scorn; His blood He
poured forth captive to their lance; His com-
fort he subjected to their planned pain; and
His life He laid down as a serf at their feet.
But His spirit He kept free and for Himself.

He would not surrender it, for if He kept
His freedom, He could recover everything
else He had already given into their hands.

They knew that, and so they tried to en-
slave His Spirit by challenging His Power:
“Come down from the cross, and we will
believe.”

If He had Power to step down from that
Cross, and yet refused, He was not a cruci-
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fied prisoner, but their Judge on His Judg-
ment Seat and their King on His Throne.
If He had the Power to come down, and did
come down, then He would have been sub-
mitted to their will and thus become their
slave.

He refused to do the human thing—to
come down from the Cross. He did the
divine thing, and stayed there! By so doing
He kept His soul His own.

Therefore He could do with it whatever
He pleased. All during His life He did the
things that were pleasing to His Heavenly
Father; now He would do them at His
death.

Laying hold of His spirit, for He was
master of Himself, He sent it back again
to His Father, not with a hoarse cry of re-
bellion, not with a weak murmur of stoical
endurance, not with the quivering uncertain
tones of a Hamlet debating “to be or not to
be,” but with the loud, strong, triumphant
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voice of One Who was free to go to whom
He pleased, and willed to go only back
home: “Father, into Thy Hands I commend
My Spirit.”

That was the one, inescapable, untouch-
able thing in His life and every life: the
spirit.

We can hammer iron, because it is ma-
terial; we can melt ice, because we can warm
it with our fires; we can break twigs, be-
cause we can get them into our hands; but
we cannot crucify Faith, we cannot melt
Hope, we cannot break Charity, and we can-
not murder Justice, because all these things
are spiritual and therefore beyond the power
of enslavement.

In a higher sense, the soul of every man
is the last and impregnable fortress of char-
acter. As long as he wills to keep his spirit
his own, no one can take it away, even
though they take his life.

That spirit man can freely give away or
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sell, for example, into the slavery of drink,
but it is his own as long as he chooses to
keep it.

Our Lord kept His Spirit free at the most
terrible of all costs, to remind us that not
even the fear of a crucifixion is a reason for
stepping down from the most glorious of all
liberties—the power to give our soul to God.

Unfortunately, freedom has lost its value
for the modern world. It understands free-
dom too often as the right to do whatever
you please, or the absence of constraint. This
is not freedom but license, and very often
anarchy.

Freedom means not the right to do what
you please, but the right to do what we
should in order to attain the highest and
noblest ends of our nature.

An aviator is free not when he disregards
the law of gravitation because it suits his
fancy, but when he obeys it in order to
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conquer it and fly. Liberty then is a means,
not an end; not a city, but a bridge.

When we say, “We want to be free,” the
obvious question is, “Free from what?”
“Free from interruption.” “Very well, but
why?” “Because I want to travel to a certain
place where I have business.” Then freedom
becomes meaningful. It implies a knowledge
of a goal or a purpose.

Now human nature has a goal, namely,
the using of this world as a stepping stone
to the perfection of our personality which
is the enjoyment of perfect happiness.

But if we never stop to ask ourselves why
we are here, or where we are going, or what
is the purpose of life, then we are changing
our direction, but we are not making
progress; neither are we free.

If we forgot our real destiny we cut up our
lives into tiny, successive, and incomplete
destinies, like a man who is lost in a forest,
going first one way and then another.
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If he had a single distant point, say a
church steeple, beyond and outside the for-
est, he would be free either to go out of the
forest or remain in it, and he would be mak-
ing progress as he approached the church
steeple.

So it is with life: if we have a fixed goal
then we can make progress toward it; but
it is sheer nonsense to say we are making
progress if we constantly change our goal.
As long as the model remains fixed, we are
free to paint it, but if the model one mo-
ment is a rose and the next moment a nose,
then art has lost not only its freedom but
its joy.

This last and final Word on the Cross re-
minds us that Our Lord never lost sight of
His goal! and because He did not, He sacri-
ficed everything else to keep Himself free to
attain it. Surplus baggage must often be
dropped in order freely to run to refuge.

That is why Our Lord told the rich man
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to leave his bags of gold behind, for thus
He could more perfectly run the course to
cternal life. Our Lord Himself dropped
everything, even His life.

But He dropped it as a seed into the
ground and picked it up again in the fresh-
ness of the risen life of Easter Sunday.

From this sacrifice of His life in order to
keep His Spirit free from the Father, we
must learn not to be overcome by the sor-
rows and trials and disappointments of life.
The danger is that forgetting the ideal, we
may concentrate more on saving our body
than on saving our soul.

Too often we blame persons and things
for being indifferent to our pains and aches,
as if they were primary. We want nature to
suspend its sublime tasks, or we want per-
sons to leave their round of duties, not just
to minister to us in our necessities, but to
soften us with their sympathy.

Forgetting that sometimes the work is

[104]



ETERNAL FREEDOM

more than the comfort, we become like those
sick at sea who feel the ship should stop,
hundreds should be delayed, and the port be
forgotten, just to minister to their sickness.

Our Blessed Lord on the Cross might
have made all nature minister to His
wounds, He might have turned the Crown
of thorns into a garland of roses, His nails
into a sceptre, His blood into royal purple,
His Cross into a golden throne, His wounds
into glittering jewels, but that would have
meant the ideal of sitting at the right hand
of the Father in His Glory was secondary to
an immediate and temporary earthly com-
fort.

Then the purpose of life would have been
less important than a moment in it; then the
freedom of His Spirit would have been sec-
ondary to the healing of His Hands; then
the higher self would have been the slave
of the lower self—and that is the one thing
we are bidden to avoid.
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“God strengthen me to bear myself
That heaviest weight of all to bear
Inalienable weight of care.

“All others are outside myself
I lock my door and bar them out,
The turmoil, tedium, gad-about.

“I lock my door upon myself,
And bar them out; but who shall bar
Self from myself, most loathed of all?

“If T could set aside myself
And start with lightened heart upon
The road by all men overgone!

“God harden me against myself
This coward with pathetic voice
Who craves for ease, and rest, and joys,

“Myself arch-traitor to myself
My hollowest friend, my deadliest foe
My clog whatever road I go.

“Yet One there is can curb myself
Can roll the strangling load from me
Break off the yoke and set me free.” *

* Christian Rossetti.
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There is no escaping the one thing neces-
sary in the Christian life, namely saving our
souls and purchasing the glorious liberty of
" the children of God. The crucifixion ends,
but Christ endures. Sorrows pass, but we re-
main. Therefore we must never come down
from the supreme end and purpose of life,
the salvation of our souls.

Often the temptation will be strong and
the temporal advantages will seem great; but
at those moments we must recall the great
difference between the solicitation of a sin-
ful pleasure and the appeal of our heavenly
destiny.

Before we have a sinful pleasure, it is at-
tractive and appealing. After we have it, it
is disgusting. It was not worth the price; we
feel we were cheated and that we sold our-
selves out of all proportion to our due worth,
as Judas felt when he sold the Saviour for
thirty pieces of silver.

But with the spiritual life it is different.
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Before we have intimate union with Christ
and His Cross, it seems so distasteful, so con-
trary to our nature, so hard and so uninvit-
ing; but after we have given ourselves over
to Him, it gives a peace and a joy which
surpasses all understanding. That is why so
many miss Him and His joy. They stand so
far away they never learn to know Him.
Like the poet they ask:

“Must Thou, Designer Infinite
Char the wood ere Thou canst limn with it?”

Must the wood be subject to fire before we
can paint with it as charcoal? Is death the
condition of life? Is the discipline of study
the path to knowledge? Are long hours of
tedious practice the road to the thrill of
music? Must we lose our lives in time in
order to save them for eternity? Yes. That is
the answer.

But it is not so hard as it seems, for, as
St. Paul tells us: “the sorrows of this life are
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not worthy to be compared to the joys that
are to come.” How often as little children,
when our little toys were broken, we thought
life was no longer worth living, for the uni-
verse was in ruins; and then, surveying the
wreck which seemed so hopeless, we cried
ourselves to sleep.

May not those once great sorrows which
faded into insignificance with maturity be
but the symbol of the trivialities of our pres-
ent burdens, compared to the joys which
await us in the mansions of the Father’s
House?

Only let us not be fooled by those who say
human life has no purpose, and who, in the
language of a scientist, say that life is like
a lit candle and that when the candle is done
the flame goes out, and that is the end of
us all.

But what this scientist forgot to tell us is
that light is not something in the candle, but
something which emanates from it; some-
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thing associated with matter but separable
and distinct from it. For even when the can-
dle has burned out, the light continues to
emit itself at the rate of 186,000 miles a sec-
ond, beyond the moon and stars, beyond the
Pleiades, the nebulas of Andromeda, and
continues to do so as long as the universe en-
dures.

And so when the candle of our life burns
low, may we have kept our soul so free, that
like a flame it will leap upwards to the Great
Fire at which it was enkindled, and never
stop until its light meets that Heavenly Light
which ages ago came to this world as its
Light, to teach us all to say at the end of our
earthly pilgrimage here, as He said at the
close of His: “Father, into Thy Hands I
commend My Spirit.”
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