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PREFACE.

—_—

A coMPENDIUM of the Life of St. Dominic and of the
history of his Order! was published by the present
writer about thirty-four years ago. This volume having
long been out of print, it has been thought desirable
to supply its place with a more complete history of the
Saint than it was possible to attempt within the limits
of the former publication. In doing so, passages from
the earlier biography have been freely reprinted whenever
this was found convenient ; nevertheless, such extensive
corrections and enlargements have been introduced into
the present volume as render it a new and distinct
work. |
The reader who enters on the study of the Life of
St. Dominic, needs to be reminded of the period of
history to which it belongs. It includes the fifty years
which succeeded the martyrdom of St. Thomas of
Canterbury, a time of rBuch corrugt_igr_n and social dis-
order, during which we see the Church torn by schism
and in deadly conflict with the secular power, but

Y The Life of St. Dominic, with a Sketch of the Dominican Order. Burns
and Lambert, 1857.
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triumphant at last and asserting her supreme sway in
the magnificent Pontlﬁcate of Innocent III. The men
who left their stamp on the age were all characters of
strong personality, whether for good or evil, and hence
their lives present us with examples of heroic virtue
mingled with others of appalling crime. The dominion
\of law was only beginning to be enforced on the turbu-
lent society of modern Europe by powerful rulers, such
as Henry II. of England, Philip Augustus of France,
éld the Emperor Frederic Barbarossa, themselves often
re-s;onsible for deeds of violence as ruthless as any which
they repressed. It may help us to realize the condition
of Europe during the period of which our history treats,
if we bear in mind that the birth of St. Dominic took
place one year before the martyrdom of St. Thomas;
that his life in the peaceful cloisters of Osma was passed
‘at the time when Richard Cceur de Lion was warring
lin the Holy Land against the hosts of Saladin; that
his apostolate in Languedoc coincides with that most
miserable period of English history, the reign of King
John and the Six Years’ Interdict; and that the founda-
" tion of his Order took place in the same year that
witnessed the signature of Magna Charta. It was em-
phatically a semi-barbarous agé, replete indeed with
great ideas, such as befitted the heroes of the Crusades,
and the mail-clad champions of English liberty, but
certainly not to be judged of by any modern standard,
social or political.

When, therefore, in the early chapters of our history,
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we find ourselves in presence of a war which exhibits the
combatants on both sides as often practising cruelties
most revolting to humanity, this need certainly cause
no surprise. If, in the following pages, the details of
these horrors have been but briefly alluded to, it has
been from no sort of desire either to dissimulate their
existence, or to defend their authors, for whom we plead
only that they must be judged according to the ideas
prevalent in their own time, not according to the maxims
of a more civilized age. But in vindicating the saint
himself from having had any share in these acts, we
appeal, not to any such indulgent judgment, but to the
plain truth of history. The closest and most critical ™
examination of contemporary writers fails to elicit a
single fact that can affix the stain of cruelty to the
character of St. Dominic, and in the following pages we
hope to have established the truth of this assertion in
the mind of every candid reader.

In saying this, however, we are far from intending to
represent the Saint as an advocate of religious toleration,
a modern doctrine of which, as now understood, no trace
is to be found in any religious body “before the Edict
of Nantes, and which in our own country received but
partial application up to the date of Catholic Emanci-
pation. To look for it in the thirteenth century would
be an anachronism as great as to look, during the same
period, for Parliamentary Government. St. Dominic
during his whole career was the champion of truth, and,

as such, the determined enemy of heresy. To deny this
A¥
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would be to rob him of one of his chief glories; but
to regard the assertion of this fact as equivalent to an
admission of his want of humanity, argues a certain
confusion of ideas, and the loss in some degree of the
sense of what is meant by religious truth. This result
has no doubt been produced in many minds by the
spread among us of modern liberal ideas, and we need
to be reminded that so far from the hatred of heresy
being opposed to true charity, it is a necessary part of
that love of souls which flows from the love of God.
The Saint who “studied only in the book of charity,”
who was “the lover of souls,” because he was ‘“the
friend of Jesus Christ,” who is invoked as “‘the most
kind Father, Dominic,” distinguished even among the
saints for his ‘ matchless serenity,” and for the tender
. love that flowed from him as from ‘“a well-spring of
sweetness,” hated heresy out of the very fulness of his
love for souls; and the word VERITAs, which has
become the motto of his Order, was in his eyes but
another form of the yet sweeter word CHARITAS. This
truth, dimmed though it may have become in our own
age and country, is the real key to the character of
St. Dominic, and of all other Saints in whom this
enmity to that which opposes the truth is an integral
portion of their love of God; a Divine instinct, marking
their allegiance to His Supreme Sovereignty, and one
which can alone explain both their heroic labours in
defence of the faith, and the tears they wept over souls
perishing in error.
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Although the authorities which exist for reconstruct-
_ ing the history of St. Dominic are sufficiently abundant,
they do not always supply us with satisfactory infor-
-mation as to the chronology of his life, or the right
order of the events which they record. In these matters
hardly two writers exactly agree, and a modern compiler
can only do his best to harmonize their statements, and
choose between probabilities. All these authorities,
moreover, are not equally authentic, the more ancient
being, as a rule, the most trustworthy; whilst those
of the sixteenth and seventeenth certuries often admit
into their pages narratives which will not stand the test
of criticism. We proceed to name those most frequently
quoted in the following pages. .

1. Life of the Blessed Domsnic, first Father of the FF.
Preachers. This Life, written by Blessed Jordan of
Saxony, who succeeded St. Dominic in the government
of the Ordy,/ is printed by Echard and Quetif in the
first volume "of their great work, entitled, Scriptores
Oprdinis Predicatorum, together with copious apd valuable
annotations. It also appears in the collection of the
Bollandists (August. tom. 1). LTt was written before the
year 1233, and is supplemented by an Encyclical Letter,
written after the translation of the Saint’s body, and
giving an account of that ceremony/

2. The Acts of Bologna, consisting of the depositions
of nine of the brethren who were most familiar with
the Saint during his life, and whose evidence was taken
at the time of his canonization/ These depositions
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contain by far the most perfect portrait of the Saint
that we possess, and the simplicity and sobriety of their
language bespeak their truthfulness.

3. [f he Acts of Toulouse, drawn up before the canoni-
zation of the Saing contain the testimonies of various
persons, touching his virtues and miracles during his
residence in Languedoc. All these persons were inti-

mately acquainted with him, and gave evidence of what
they had themselves witnessed./ The letter of the Com-
missioners who received these depositions was signed by
more than three hundred sworn witnesses.

“ 4. Life of the Blessed Dominic. By Humbert de
Romans, fifth General of the Order.

~ 5. Chryomicle of the Order of Preachers. By the same.
Both written before 1254.

6. Narrative of Sister Cecilia. These five last autho-
rities, all of great interest and value, are to be found
printed in the Appendix to the first volume of the

7. Annalium Ordinis Predicatorum. By Father Thomas
Maria Mamachi, and others; a work of great research,
in which ;.re collected a vast number of original doca-
ments connected with the history of the Saint and of
the Order.

8. Life of the Blessed Dominic. By Constantine de
Medicis, bishop of Orvieto, 1242.

9. Life of St. Dominic. By Bartholomew of Trent,
1234. These are short biographies, but both of them
contain some valuable matter elsewhere omitted. They
are reprinted by the Bollandists.
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10. Vite Fratrum Ord. Pred. This collection is some-
times attributed to Humbert de Romans,? but was really
compiled by Father Gerard de Frachet, to whom the
work was committed by Humbert after the Chapter of
1256. It consists of a collection of anecdotes, illustrative
of the early history of the Order, the second part being
devoted entirely to incidents belonging to the life of
St. Dominic. It is written in a style of devout sim-
plicity, which possesses a great charm, and bears the
impress of truth on every page.

11. Life of St. Dominic. By Father Theodoric of
Apoldia. Father Theodoric was a German by birth,
Apoldia being a town not far from Weimar. He wrote
this Life by command of Munio de Zamora, seventh
General of the Order, about the year 1288. His work
is reprinted by the Bollandists, and though inferior in
point of style to that of Blessed Jordan, it is by far the
most full of all the ancient biographies.

Coming to a later date we have—

12. Vite Patrum Ord. Pred. By Father J. Flaminius
(Bologna, 1529).

13. Annalium Sacri Ordinis Predicatorum. By Father
Thomas Malvenda (Naples, 1627). These works are full
of valuable information, but both are likewise open to the
charge of sometimes quoting from untrustworthy writers
whose statements they admit without sufficient criticism.

2 The title Blessed, applied occasionally in the following pages to
Humbert de Romans and Alan de la Roche, is used only in compliance

with popular custom. Neither have been formally enrolled among the
Beati of the Order.
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The same objection applies yet more strongly to the

14. Vie du Glorieux Patriarche St. Dominique, by Pére
Jean de Réchac (Paris, 1647), who repeats the most
prodigious tales from uncertain authors with singular
powers of credulity. Yet in spite of this defect his work
is exceedingly valuable, both on account of its real
research, and the information which it contains regarding
the foundations of the Order in France, and the history
of Prouille.

15. Monumenta Conventus Tolosani Ord. Praed. By
Fr. John Jacob Percin (1693). This collection includes
a chronicle drawn from the Life of St. Dominic by
Bernard Guidonis, and other early writers, as well as
a full account of the Albigenses, their errors, and the
proceedings directed against them. It is an important
authority for that portion of St. Dominic’s life spent in
Languedoc. The notices of the Albigenses which occur
in the following pages are gathered partly from this
source, and partly from the first volume of the second
series of the Etudes sur les temps primitifs de 1’Ordre, by
Pére Danzas, in which he devotes a considerable space
to an examination of the doctrines and morals of the
Cathari, and the history of the Crusade, to which those
may refer who desire full information on the subject.

16. Historia Generale di San Domenico ¢ del Ordine suo.
By P. Ferdinand Castiglio (Venice, 1529). This learned
and eloquent work was written in Spanish and translated
into Italian by P. Timotheo Boltoni. In it the author
has collected a vast amount of information, regarding



PREFACE. Xv

not only St. Dominic, but all the illustrious members
of the Order who flourished up to the beginning of the
sixteenth century.

17. Della nobile ¢ generosa progemiec di San Domenico in
Italia. By Fr. Gio. Michele Pio. By the same author,

18. Vite degli uomini illustri di S. Domenico (Bologna,
1607). Both these works, but particularly the former,
are invaluable authorities for tracing the history of the
Italian foundations. The author has bestowed the most
patient and conscientious labour in examining the MS.
records preserved in the several convents, and in tracing
the itinerary of the Saint in his different journeys through
the north of Italy. He also furnishes us with an account
of all the brethren of any celebrity who flourished in
these convents, as well as in the provinces of France,
Spain, and Germany, and he exhibits a care and judg-
ment in the selection of his facts which is not always
shared by writers of the same date.

19. Vie de St. Dominique de Guzman. Par R. P. A.
Touron (Paris, 1639). Touron, it need not be said,
enjoys a high reputation as an accurate and trustworthy
historian, and his authority is therefore very great. When
he fails it is certainly not on the side of over-credulity,
and his disposition is generally to reject facts of a super-
natural character rather than too freely to admit them.
Whatever he does admit, therefore, we may feel sure has
stood the test of close and severe investigation; and his
history is rendered the more valuable by the very full
references and quotations given for every statement.
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20. Vita del glovioso Patriarcha S.Domenica. By
Fr. Michel Angelo Nanni (Urbino, 1650).

21. Vita di S. Domenico. By Fr. Francesco Polidori
(Rome, 1777). In the first of these Italian lives is
collected every particular of any interest appertaining
to the subject, without much exercise, however, of the
critical faculty. The second is written with great judg-
ment and accuracy, rejecting all narratives of doubtful
character or authority.

22. Les Dominicains dans U'Université de Paris. Par
I’Abbé Eugéne Bernard (Paris, 1883).

23. St. Bertrand de Garrigue, compagnon de St. Dominique.
Par I'Abbé J. P. Isnard (Valence, 1885).

24. Notes pour servir a Uhistoire de N. Dame de Prouille.

26. Histoire populaire de N. D. de Prouille.

The great works of Echard and the Bollandists in
their Annotations and Dissertations supply all that can be
desired in the way of criticism in the use of the more
ancient authorities, though the critics do not always
agree in their respective conclusions. Echard has in
addition attempted a chronological table of the events in
St. Dominic’s life, which has generally, though not invari-
ably, been followed in the present work.

Among other writers who have treated of the life of
St. Dominic, and whose works are occasionally referred
to, are Vincent of Beauvais and Stephen of Salanhac,
both of the Order of Preachers; together with the two
historians, Peter de Vaulx-Cernay and William de Puy-
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Laurens, who are regarded as the principal authorities
for all that regards the history of the Crusade.

Certain inedited MSS. in the Bibliotéque de la Ville at
Toulouse, contain the depositions made in the year 1245
and 1246 before the Dominicans Bernard de Caux and
Jean de St. Pierre, and these have furnished some
valuable facts as to the part taken by St. Dominic in the
reconciliatioﬁ of heretics.

For our illustrations we are endebted to the pencil of
Mr. T. Sulman, whose drawings have been executed
chiefly from photographs taken on the spots represented,
or from the frescoes of Pére Besson in the chapter-house
of St.Sixtus. Three woodcuts are reproduced from the
pages of the Année Dominicaine, through the obliging
kindness of the editor of that Review.?

It only remains for us to express our grateful thanks
to those kind friends whose generous assistance in the
compilation and transcription of these pages has so
greatly lightened the labours of the writer. May they
find an abundant reward from the intercession of that
loving Father in whose honour the work was undertaken,
and to whom it is now offered as an homage of filial
devotion.

A. T. D.
St. Dominic's Convent, Stons.
April 14, 1891.

3 They are, the crucifix of St. Dominic, the coavent of Calaroga, and
the chasuble of St. Domiaic.
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BAPTISEM OF ST. DOMINIC.

CHAPTER 1.
CHILDHOOD AND UNIVERSITY LIFE.
1170—1195.

THe traveller who makes his way from the city of Osma to ‘-
the neighbouring town of Aranda in Old Castile, after cross-
ing a barren and undulating plain of vast extent, finds himself
about half-way on his route at the entrance of a little village
which clusters at the foot of the mountains, whilst somewhat
higher up their slope may be seen a huge pile of buildings
easily to be recognized as those of a convent. Among them,
together with other more modern erections, there appears a
massive square tower of ancient date, surrounded by a court-
yard and a little flower garden. This is all which now
remains of the castle of the Guzmans, lords in the twelfth
century of the surrounding territory; and the village is none
B
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Eother than “the fortunate _ngl_xggg_,idestined to a happy
immortality as the birthplace of the great Patriarch St.

Dominic. In the large and handsome church attached to
the convent, where a community of his religious daughters
guard with their prayers what is now one of the holy places
of Spain, is shown in front of the sanctuary a square space
surrounded by a balustrade, on which a handsome monument
has recently been erected. This, which is supposed to mark
the exact site of his birth, is called the Cuna, and a crystal
well has sprung up on the spot, the water of which is
devoutly drunk by pilgrims.

D There, then, in the year 1170, during the Pontificate of
Alexander III., was born the most illustrious member of a
family not the least noble among the grandees of Spain.
There appears every probability that the ancestors of the
Guzmans were of.northern, not of Latin, extraction; and
whilst some adduce proofs of their being originally Visigoths,
others are not wanting who claim for them an Anglo-Saxon
descent.! To whatever nation we may trace their remote
ancestry, it is certain that the house of Guzman amply
justified its claims to nobility both of rank and character.
The records of the family preserve the memory of a long line
of warriors and statesmen, whose names fill an honourable
place in the history of their country. One of these was the
gallant knight, Nugno de Guzman, who took part in the siege
of Toledo, when that city was recovered from the Moors by
Alphonsus VI. Of his two grandsons, the youngest was Don
Felix Guzman, father to our saint, from whose elder brother,
Alvar Diaz, descended the main branch of a family allied to
many a noble house, and even to the royal blood of Castile.
These alliances, and the privileges granted to the Guzmans
by successive sovereigns, are set forth at length in the pages
of more than one historian, and need not be repeated here.
But the immediate ancestors of St. Dominic have a claim to
our notice, on other and far higher grounds than the nobility
of their pedigree. He was born of a family of saints. Felix

' See Annés Dominicaine, August, 1889.
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Guzman took in marriage Joanna of Aza,? belonging, -
according to Castiglio, to a noble Castilian family, though
Pére Jean de Réchac asserts her claim to be regarded as a
daughter of the ducal house of Brittany. But, if authorities
differ as to the genealogy of Joanna, they one and all agree
in bearing testimony to her sanctity, and in our own time
she has been formally enrolled among the Blessed of the
Order. Don Felix was not unworthy to be her husband, and
the household over which they ruled was so remarkable for
its piety and good order, that it was commonly said rather
. to resemble that of a monastery than of a knightly castle.
LOf their three sons, Antonio, the eldest, became a secular
priest, and, enamotred of holy poverty, distributed his
patrimony to the poor, and retired to a hospital, supposed
to have been that of St. Mary Magdalen, attached to the
neighbouring monastery of Silos, where he spent the re-
mainder of his days humbly ministering to the sick. Manes,
the second son, also embraced the ecclesiastical state, and is
said by the historians of Silos to have taken the Benedictine
habit in the monastery of Gumiel d’'Izan, a filiation from
Silos, which afterwards passed into the hands of the Cister-
cians. At a later period, as we shall see, he became one of
the first members of the Order of Preachers.

By the dedication of both their sons to the service of the
sanctuary, Don Felix and his wife were left without an heir
to carry on the succession of their family, and desiring greatly
to obtain from heaven the gift of yet another son, Donna
Joanna resolved to present her petition to God through the
intercession of St. Dominic of Silos, a saint at that time
renowned throughout Spain by the fame of his miracles.

The monastery of Silos, which stands in the near vicinity
of Calaroga, was, at the time of which we write, a majestic
pile, the resort of pilgrims from every part of Spain; and
not only the shrine of the saint, but the very gates of
the monastery, were thickly covered with votive offerings,

3 Aza is a small town not far from Aranda, on the southern bank of the
Douro.
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specially with the chains of captives who had recovered
their liberty from slavery amongst the Moors by invoking
the saint of Silos. Time has respected the ancient abbey,
which, though shorn of much of its former magnificence,
still contains his holy relics, preserved in a silver urn; and
together with them, are shown the chalice used by the
saint when celebrating Mass, his abbatial staff, and the
little cell where he breathed his last sigh. The rugged
mountain road by which the abbey is approached is probably
the same as that traversed by Joanna, and the pilgrim may
still kneel on the spot where, seven centuries ago, she offered
her fervent prayers. With the approbation of the abbot,
Joanna began a novena, spending not her days only, but her
nights also in the church, the hard pavement of which was
her only bed. On the seventh day of the novena the saint
appeared to her, and declared to her that her prayers were
heard, and that she would become the mother of a son who
should be the light of the Church and the terror of heretics.
In gratitude she offered to the saint the child who was to be
given her through his intercession, and promised that in
memory of this favour he should bear the name of Dominic.
And it is added that before his birth she beheld her son in a
dream or vision, represented under the figure of a black and .
white dog, holding in his mouth a torch which kindled and
illuminated the entire world.

The child thus obtained by prayer: seemed marked even
from his cradle as specially chosen for the service of God.
The noble lady who held him at the font saw, as the water
was poured on his head, a brilliant star shining on his fore-
head, a circumstance which has been thought worthy of
notice in the Breviary Office for his feast—

Stella micans in fronte parvuli
Novum jubar praemonstrat szculi.

Nor can we resist connecting this well-attested tradition
with the beautiful description of his appearance in after-life,
given by his spiritual daughter the Blessed Cecilia of Rome,
who tells us that ¢ from his forehead, and between his brows,



HIS INFANCY. 5

there shone forth, as it were, a radiant light which filled men
with respect and love.”

We read also that whilst still an infant his father, Don
Felix, with others of the household, beheld a swarm of bees
settle on those lips, which were hereafter so eloquently to
declare the Word of God; and at the same tender age, he
was one day found by his nurse lying on the bare ground,
though by what means he had left the cradle remained un-
explained. The fact was remembered in after-years, as a
token of that love of poverty and mortification which was
to mark his future career, and to which Pope Gregory IX.
refers in the Bull of his canonization, when he declares him
to have waged a life-long war against all the delights of the
flesh.®* These and other prodigies disposed his parents to
regard him as called to no ordinary destiny; and, as in the
days of the Baptist, they said one to another, ¢ What
manner of child is this, think you? for the hand of the Lord
is surely with him.” _

In fact, his conduct in those early years seemed to justify
the presages which had been formed regarding him. It was
his happiness to grow up in #he atmosphere of a holy house-
hold, and to receive his first impressions from the teaching
and example of a saintly mother, from whom he received two
lessons which in after-years bore precious and abundant fruit.
He learnt from her the habit of prayer and the habit of
charity. Even when her son was almost an infant, Joanna
was in the habit of carrying him with her to daily Mass, at
which he assisted with precocious intelligence, in that parish
church which still stands, poor and unpretending in its
exteridr, in much the same condition which it exhibited seven
hundred years ago. And among the scanty notices preserved
of her life is one which reveals her tender love of the poor,
whose wants she relieved with so generous a hand as to
deserve a special token of Divine approval. For having
distributed in alms all the wine contained in a certain barrel,
it was found miraculously refilled.

3 « Sagittante delicias carnis,"
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These lessons were not thrown away on the heart of the
little Dominic. Never was he seen to take part in the trifles
common to his years. His recreation was to be taken to the
church, where he would repeat the little prayers he had been
taught by his mother, and listen with delight to the sacred
psalmody. At an age when reason had not yet fully dawned
he displayed a certain instinctive love of penance. The
action reported of him when yet in his cradle was again and
again repeated during his childhood, and he would often rise
from his little bed and pass the night on the bare ground.t
In the words of Blessed Jordan, ‘“he seemed at once both
young and old, for whilst the fewness of his years proclaimed
him to be still a child, the sagacity of his demeanour and the
steadiness of his character seemed rather to belong to one
who had reached maturity.” 5

These dispositions filled the hearts of his parents with joy
and thankfulness, and they considered how best to guard the
treasure committed to their care, and to cultivate those seeds
of Divine grace that had been so liberally sown in his soul.
In those days it was the custom for the sons of noble families
to receive their education, not in their own homes, but as
pages in the household of some baron or ecclesiastic. This
education generally began at the age of seven, and it was,
therefore, quite in accordance with the manners of the times
that at this age Dominic should leave his parents’ roof and
be placed under other care. The home which they chose
for him, however, was no baronial castle, where he would
have been trained in the hall and the tilt-yard, and taught
the accomplishments of a perfect knight. Apparently by his
mother’s desire he was sent to the house of her brother, the

Brchpriest of the church of Gumiel d’Izan, a town about
twenty miles north-west of Calaroga, and the place of
sepulture of the family of Guzman. Under the care of his
uncle, a man of great prudence and piety, Dominic began
his first studies, and prosecuted them with characteristic
ardour. His whole time was divided between reading,
prayer, and the service of the altar. Closely attached to his

¢ Theodoric, c. i. n. 14. & Jordan, c.i. n. 6.
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uncle's company, he followed all the offices of the Church,
~ and took great delight in the ecclesiastical chant, the study
of which in those days formed almost as essential a branch
of liberal education as that of the Latin tongue or grammar.
It was also his duty to serve at Mass, and to attend to the
care of the sanctuary, and these duties he discharged as a
labour of love, bearing himself with wonderful reverence in
the presence of the Blessed Sacrament, sweeping the chapels,
adorning the altars, and joyfully performing every humble
office, whilst from time to time he recreated his soul by
singing the hymns of the Church.® As he was endowed
with an excellent understanding, he made rapid progress in
his studies, but did not on that account relax in his exercises
of piety. “If he prayed,” says Réchac, *“it was with
ardour; if he studied it was with attention; if he sang he
did so with fervour, and an angelic modesty ; if he conversed
it was with humility.”” Specially was he observed to shun
all that could tarnish the spotless purity of his soul, and
in the words of Theodoric, ‘“as a child of election, he
guarded innocence, loved cleanness of heart, and preserved
good discipline.” Thus seven more happy years passed away,
some portion of which, it appears probable, was spent in the
neighbouring monastic school of La Vigne, of the Order of
Premontré, governed at that time by another of his uncles,
Don Dominic Garcia d’Aza, whose tomb is still shown, and
bears an inscription declaring him to have had ¢ the incom-
parable honour of being the preceptor of St. Dominic, the
founder of the Friars Preachers.”

But at the age of fourteen it became necessary to consider
what further steps should be taken to complete his education
and fit him for his future career. That a youth of his
dispositions should make choice of the ecclesiastical state
could hardly be matter of surprise, nor, in spite of their
desire to perpetuate their family, did his parents place any

¢ The parish church of Gumiel still stands, and contains many
memorials of the saint. The house occupied by his uncle is also shown,
a few paces from the church.
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obstacle in the way of his vocation.” Desiring on the
contrary to further it by every means in their power, they
Desolved on sending him to Palencia, the public schools of
which ¢ity were at that time renowned throughout Spain
for their excellence, though they did not obtain the privileges
of a University till fifteen years later.8 There he followed
the usual course of rhetoric and philosophy, not omitting
several branches of natural science; but though he applied
himself with diligence and success to the acquisition of
humane letters, it was with yet greater eagerness that he
entered on the study of theology and the Holy Scriptures.
¢ Thirsting after these streams of living water,"” says Blessed
Jordan, ‘they became sweeter than honey to his mouth.”
For the space of four years he gave himself up with such
indefatigable ardour to the pursuit of sacred science, that
he deprived himself of sleep, and spent the greater part of
the night as well as of the day in study; and his memory
was so retentive that it became a prodigious storehouse of
heavenly maxims. Nor was he content without reducing
them to practice. As Blessed Jordan beautifully remarks,
- ¢ his was one of those blessed souls of whom the Gospels
declare that they not only hear the Word of God, but keep
it. And as there are two ways of keeping the Word of God—
and a double sanctuary, whereof one is the memory and the
other the heart, so the Blessed Dominic was not satisfied
with hearing and retaining the Divine Word, but let it
penetrate deeply into his soul, until its fruits shone forth
~in works worthy of salvation.” He was intimately con-
vinced that a knowledge of Divine Truth can never be fully

7 There is some reason for supposing that Joanna had other children
born after St.Dominic. Flaminius speaks of two of his nephews who
entered the Order of Preachers, and of a third who, at the age of fifteen,
went to Rome to attend the Jubilee of 1200, and lived to return thither at
the next Jubilee of 1300, making oath before the reigning Pontiff Boniface
VIIIL. as to the fact of his former visit. We also read of two other
nephews who were present at the great battle against the Moors of Nava
los Tolosas; but it is possible that by the name of nephews is to be
understood a more distant kinsmanship.

8 This University was afterwards incorporated with that of Salamanca
by King Ferdinand III.



HIS CHARACTER AS A STUDENT. 9

acquired by those who neglect to subjugate the flesh to the .
spirit; and with this view, for ten years, he never broke the
rule he had imposed on himself, when entering the schools,
of abstaining entirely from wine. We read also that he took
no part in the amusements of his young companions, that
he ‘scrupulously avoided the company of women, and that,
faithful to the habits of his childhood, he most often took
his scanty slumbers on the ground, or even on the cold
stones.® «It was a thing most marvellous and lovely to *
behold,” says Theodoric of Apoldia, ¢ this man, a boy in
years, but a sage in wisdom; superior to the pleasures of
his age he fhirsted only after justice; and not to lose time,
he preferred the bosom of his holy mother the Church, to
the aimless and objectless life of the foolish world around
him. The sacred repose of her tabernacles was his resting-
place, his time was equally divided between prayer and
study; and God rewarded the fervent love with which he
kept His commandments, by bestowing on him such a spirit
of wisdom and understanding, as made it easy for him to
resolve the most deep and difficult questions.” 10 :
But among the virtixes which he practised, two shone
forth with special lustre, his angelic modesty and his tendeﬁ
r_the poor. He had early learnt that secre
of the saints, which teaches them to place their innocence
under the protection of the Queen of Virgins. From his
childhood upwards, Dominic had showed himself her faithful
client and servant. Some writers assure us that the devotion
of the Rosary had already been revealed to him, and that
he was in the habit of using it daily.)! If this statement be.
held as doubtful, we have more authentic assurance of the
singular love which he bore for the Angelic Salutation and
the Our Father, *“which latter prayer,” says Bartholomew
of Trent, “he never wearied of repeating.”” Nor did his
application to study in any degree interrupt his practices of

9 Theod. c. i. n. 18.

10 [bid,

I Réchac, who bases his assertion on the authority of Alan de la
Roche.



10 HIS CHARITY DURING A FAMINE.

devotion, which he very early reduced to rule, having,
according to Flaminius, fixed times for prayer and medita-
tion.12

He was just finishing his course of theology, when an
opportunity occurred for manifesting that singular com-
_passion for every form of suffering with which his heart
overflowed. In the year 1191 the whole of Spain was
desolated by a terrible famine, felt with peculiar severity
in the provinces of Leon and Old Castile. The city of
Palencia shared in the general misery, which the citizens
showed but little disposition to relieve.

But their languid charity was shamed by the example
of our young student. Not content with giving away every-
thing he possessed in alms, Dominic, when his money was
exhausted, sold his clothes, his furniture, and more precious
than all beside, his very books, which as one writer tells us,
were commented by his own hand, manx sud glossatos,® and
distributed the price to the starving multitudes. To estimate
the cost of such a sacrifice, we must remember the rarity
and value of manuscripts in the twelfth century. Yet when
his companions expressed astonishment that he should thus
deprive himself of the means of carrying on his studies, he
replied in words preserved by one of his own followers, and
treasured by after-writers as the first from his lips that have
come down to posterity. ‘ Would you have me study off
these dead skins, when men were dying of hunger? "' 14

So noble an example seems to have kindled the flame
of charity in the hearts of those who witnessed it. The
professors and students contributed generous alms, the
citizens threw open their granaries; and their united efforts
soon relieved the most urgent needs of the sufferers.

A yet more heroic act of charity is recorded by all his
biographers, and appears to belong to about the same date.
Finding a poor woman in great distress on account of her
son who had been taken captive by the Moors, Dominic,
whose funds had been entirely exhausted during the time of

13 « Orationes et contemplationes, quibus se totum statis boris dedebat."
13 Stephen of Spain. 1 Jbid.
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the famine, desired her to sell him and release her son with
the price; but needless to say, the generous proposal was
not accepted. »

The example of such a life could hardly fail to make
itself felt among his fellow-students. As those who knew
him best assure us Dominic possessed in a very high degree .
that gift by which certain souls communicate themselves to
others. ¢ No one ever spoke with him without being better.”
No wonder, therefore, that many of his companions were
drawn to God through his influence, and among them we
are told was a young German student, Conrad d'Urach, who,
touched by the Spirit of God, entered the Cistercian Order,
of which he eventually became Abbot General. He was
afterwards created a Cardinal and proved himself, as we
shall see, a staunch friend and protector of the Order of
Preachers.1®

Dominic’s course of studies at the University lasted ten
years, of which six were devoted to the study of arts and
four to theology. During this time he seems to have lost
both his parents. The precise date of their death is not
recorded, but we know that the bodies of both were interred
in the church of the Cistercian monastery of Gumiel, whence
in the year 1318 the remains of Blessed Joanna were trans-
ported to Penafiel, where the Infant Don John Emmanuel
had founded a convent of Friars Preachers attached to his
own castle. A magnificent monument was erected over her
place of burial with an inscription which bears witness to
her reputed sanctity: Hic jacent ossa Sancie Foanne wuxoris
D.D. Felscis d¢e Guzman Patris B, Patriarche Dominsci. Ejus
bie memorie dicatum a filiss.

18 Malvenda, 1222, cc. 18, 19; Réchac, p. 44.



CHAPTER 1II.
THE SUBPRIOR OF OSMA.
1194—1206.

CTHE city of Osma, which in our own day scarcely exceeds
the limits of a village, was in the twelfth century a place of
no small importance, and was built upon the site of a yet
more ancient Roman city, remains of which may still be
scen occupying the summit of the hill on the sides of which
the modern Osma stands. No picturesque beauty of any
kind marks the neighbourhood; but rather a desolate
severity, fitter to nurture its inhabitants in habits of labour
and austerity than to prove a home of luxury or the arts.
At the time to which our history belongs however, Osma,
besides its importance as a frontier city, was about to become
the centre of a noteworthy ecclesiastical reform. In 1194
its see was filled by Don Martin de Bazan, a prelate of
eminent holiness and most zealous for the restoration of
Church discipline. Following the plan then adopted in
most European countries, to which moreover he was strongly

/\ urged by the recommendation of Pope Alexander III., he
had engaged in the difficult task of converting the canons
of his cathedral into Canons Regular, an arrangement by
which they became subject to stricter ecclesiastical discipline
and community life. In this labour he was greatly assisted
by one whose name will ever have a peculiar interest to the
children of St. Dominic—Don Diego de Azevedo, the first
prior of the reformed chapter, who afterwards succeeded
Don Martin in the episcopal see of Osma. Noble by birth,
he was no less distinguished by the sanctity of his life.
“Loving God above all things,” says Theodoric, *he
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counted himself as nothing, and thought only how to gain
the greatest number of souls to Christ.” The name of
Dominic and the reputation no less of his holiness than of
his learning were naturally well known both to the bishop
and to Diego, who determined to secure him, if possible, as
a member of the new community, not doubting that his
influence and example would powerfully assist their efforts”
at reform. In his twenty-fifth year, therefore,! Dominic
received the habit of the Canons Regular, the white tunic
and linen rochet, over which in choir a black mantle was
also worn; and as he thus outwardly assumed the livery
of religion, so did he clothe himself inwardly with the new
man in Christ Jesus. Together with the Rule of St. Augustine
he embraced all the observances of religious life; and the
influence of his character was so soon felt and appreciated
by his brethren, that though the youngest among them, he
was shortly afterwards elected Subprior, an office which
included the duties of archdeacon. In this position Dominic
applied himself without delay to acquire the virtues proper
to his state, that he might himself follow the way of per-
fection he was required to teach to others.

It was with this purpose, that choosing for his authority
the pure wells of antiquity, he took for his text-book the
Conferences of Cassian; not reading them alone, but entering
into their very pith and savour, and learning from them the
precious secrets of the spiritual life. The foundations of
that life he placed in humility, omitting no means whereby

! Echard supposes that St. Dominic did not take the Canon's habit
till the year 1198, when he would have been twenty-eight years of age, and
imagines him to have spent the intervening years teaching at Palencia.
This supposition rests on the single fact that the letter of Pope Innocent III.
approving the reform at Osma, bears that date ; whence it is argued, that
he could not have received the habit at an earlier period. But though the
reform then received its final approval, it is quite evident that it took
several years fully to accomplish, St. Dominic probably bearing his part
in the good work. Nor.is there the smallest evidence of his having
remained at Palencia after the expiration of his ten years of study. On
the contrary, it is distinctly stated that, at the end of those ten years, by
the command of Diego, he returned to the moderate use of wine. Diego
therefore was at that time already his Superior.
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owliness of heart he esteemed others better than himself:
on the canons, his colleagues, he lavished every mark of
./ veneration and respect, and regarding himself as the last of
' all, he showed himself ever ready to take the lowest place.” 2
. Blessed Jordan of Saxony has left us a beautiful picture
of his manner of life at this period.
¢« Now it was,”” he says, ¢ that he began to appear among
his brethren like a bright burning torch, the first in holiness,
the last in humility, spreading about him an odour of life
which gave life and a perfume like the sweetness of summer
days. Day and night he was in the church, praying as it
were without ceasing. God gave him the grace to weep for
sinners and for the afflicted; he bore their sorrows in an
inner sanctuary of holy compassion, and so this loving
compassion which pressed on his heart, flowed out and
escaped in tears. It was his custom to spend the night in
prayer, and to speak to God with his door shut. But often
there might be heard the voice of his groans and sighs,
which burst from him against his will. His one constant
petition to God was for the gift of a true charity; for he
was persuaded that he could not be truly a member of Christ
unless he consecrated himself wholly to the work of gaining
souls, following the example of Him, Who sacrificed Himself
without reserve for our redemption.” Theodoric tells us
that these fervent prayers were accompanied by practices
of penance so severe, that they had to be moderated by his
superiors. ‘‘ He macerated his body by fasts and prolonged
abstinence, so as hardly to take what sufficed Tor the support
of nature. He neither ate flesh-meat with the canons his
brethren, nor refused it, but was accustomed to hide it in
the food. In compassion for his weakness the venerable
Bishop Diego obliged him to resume the use of wine from
which he had abstained for ten years; but though he obeyed,
he took it only in small quantities and largely diluted with
water.” 3 The long lapse of centuries has not effaced the
memory of the saint whose presence once cast the perfume
3 Theodoric, 23. 3 Ibid. 24,

;-e might ground himself in that queen of virtues. “In



HIS LIFE AS A RELIGIOUS. I5

of holiness over the cloisters of Osma. The stall he occupied
in the choir is still religiously shown, and as a mark of vene-
ration is never occupied by any of the canons; and his cell is
likewise preserved, wherein it is said, may yet be discerned
traces of the blood shed in his nightly disciplines.

Some writers have attempted to prove that during the
period of his life at Osma, Dominic was engaged in a variety
of apostolic labours, and preached in many parts of Spain,
and even of France. Of this, however, there is no sufficient
evidence; on the contrary, the testimony of his earliest
biographers is express, that he was rarely seen outside the
walls of his monastery.# Nevertheless as the words above
quoted from Blessed Jordan abundantly testify, he was
already consumed by that noble passion for souls which
was to set its seal and impress on his after-career. * His
zeal for perishing souls,” says Theodoric, * was a continual
and painful wound in his heart, for God had given to him
the gift of a perfect charity.” Even at this early period,
we read that he had conceived the project of going one day
to preach the faith to the Cuman Tartars, then ravaging the
fold of Christ in Hungary and the neighbouring countries.
Diego, to whom in the confidence of friendship he revealed
his design, not only encouraged him, but even desired to
take part in the glorious enterprise. In the silence of the
cloister the Subprior of Osma was in fact being trained for
his future apostolate. And in this, as in so many other
respects, he resembled his great master and model, St. Paul,J
who prepared in the deserts of Arabia to carry the Word of
God before the Gentiles,’ and whose writings and example,
we know from certain evidence, he had early made his
favourite study.® Theodoric tells us that he was profoundly
versed in every part of the Sacred Scriptures, whether of the
Old or New Testament, but that his favourite portions were
the Gospel of St. Matthew and the Epistles of St. Paul,

¢ « Extra septa monasterii vix unquam comparuit ” (Theod. 23).

§ Galat. i. 17.

¢ « Epistolas Pauli multum studebat et eas fere corde tenus retinere "
(Theod. 195). ’
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which he studied so constantly as to know them almost by
heart. Not only the doctrine, but the character of the great
Apostle touched a responsive chord within his soul: on that
model he seems to have shaped his whole idea of an apostolic
life; and during those nine years of hidden communing with
God it cannot be doubted that precious seeds were sown
which needed but the Divine call to ripen into action. The
immediate circumstances which led the way to his entering
on a more active career did not seem of a kind from which
any vast results might have been anticipated.! In 1203, Don
Diego, who had succeeded to the bishopric of Osma a few
Dyears previously, was selected by Alphonsus VIII., King of
- Castile, to negotiate a marriage for his eldest son, as it is
commonly said, with a princess of Denmark. Consider-
able doubt, however, hangs over the accuracy of this state-
ment. As a fact, neither Blessed Jordan, nor Theodoric of
Apoldia, make any mention whatever either of the princess
or of Denmark. The former says that the King desired a
marriage between his son Ferdinand and a certain noble lady
of the Marches, quandam nobilem de Marchiis. Theodoric omits
all reference to the marriage, and simply says that Diego
was sent as ambassador to the Marches on the King's affairs.
The precise locality indicated by these words is generally
acknowledged to be obscure. Bernard Guidonis, who lived
in the beginning of the fourteenth century, seems to have
been the first to suggest Denmark as thus signified, and
speaks of the travellers as in Marchias, sive in Dacia pro-
fixiscens; and this interpretation has been accepted by
several later writers. A much simpler and more probable
explanation, however, is offered by Pére Jean de Réchac,
who suggests on the authority of a MS. history in the
Convent of St. James, of Paris, that the Marches were those
of Limousin; in other words, the territory of the powerful
Hugh de Lusignan, who at that time reigned as Count de
la Marche, and whose alliance might suitably have been
sought by the Castilian monarch.” Diego chose for his

7 The above explanation is accepted by Baillet, Fleury, and Touron.
Echard and the Bollandists examine the question and leave it undecided.
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associate in the embassy thus imposed on him, his Subprior
Dominic, between whom and himself there had grown up
that perfect friendship which is based on an intimate
sympathy, the links of which are made fast by union in
God. They burned with the same zeal for the house of God,
and the same ardent desire for the salvation of souls. And
the Holy Spirit having filled both with His grace, He chose
them for a ministry in which they suspected nothing of the
designs of Divine Providence.®

They left Spain in the year 1203, and crossing the
Pyrenees, entered Languedoc, then governed by the Counts

-
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of Toulouse, whose feudal sovereignty extended over the

greater part of the Narbonnese provinces. It must be borne
in mind how entirely the condition of the country differed,
politically, from that existing in our own day. A large portion |
of the land we now call France, was then divided among a
number of petty princedoms, independent in all save their |

feudal subjection to the crowns of France or Aragon.#”

Toulouse, Foix, Beziers, and Cominges, were each governed
by their own counts; the kings of Aragon were feudal
sovereigns over considerable dominions at the mouth of the
Rhone, whilst an immense territory, stretching from Nor-
mandy to the Western Pyrenees, was still subject to the
English Crown.?

At the particular period to which our history belongs,
these southern provinces were, from various causes, in a

state of social disorder, which made a journey through thej

midst of them an undertaking of no little danger. Their
rulers were generally engaged in petty wars one against —
another. ‘¢ Armagnac, Cominges, Beziers, and Toulouse,”
says Michelet, ‘“ were never in agreement save when there
was question of making war upon the Church.” And he
goes on to draw a frightful picture of the moral depravation
both of princes and people. Moreover, these same provinces
had been for many years wasted by the Manichean heretics,.

¢ Theod.

¥ In 1204 the greater part of this territory was wrested from King
John, who retained only the provinces of Gascony and Guienne.
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! ',’llnown in these parts by the name of Albigenses, who aimed
‘_\‘ Fqually at the overthrow of Christian faith and morals, and
of all social order. Of them and of their history, we shall
have more to say in future chapters, but it was on the
occasion of this memorable journey that the character and
extent of this terrible heresy first came under the notice of
.Diego and his companion. With their own eyes they beheld
the fair plains of Languedoc through which they journeyed,
‘reduced to the condition of a desert and covered with the
ruins of churches and abbeys. Nor was the material desola-
tion of the country the worst of its afflictions. Throughout
many districts the faith had all but disappeared, the sacra-
ments of the Church were despised and rejected, and a
horrible corruption of manners everywhere prevailed. The
zeal for God which filled both their hearts, kindled at the
spectacle, and though the business on which they were then
engaged, did not permit them at that time to undertake any
apostolic labours, yet they received an impression which was
never effaced, and which was strengthened by an incident
that occurred at Toulouse, where they stopped for a night
on their journey. This city was in fact the stronghold of
the heretics, and from its bosom the infection had spread
through all the surrounding provinces. The house where
the travellers lodged was kept by a man belonging to the
s sect of the Albigenses; and when Dominic became aware
of the fact, he resolved to attempt the rescue of at least
this one soul. The time was short, but their conference was
prolonged through the hours of the night; when morning
dawned the winning eloquence of his unknown guest had
conquered the obduracy of the heretic, and before they left
his house he made his submission and was received back
into the bosom of the Church. A troubadour of Picardy,
who in the thirteenth century chose the history of St.
Dominic as the subject of a poem, has not failed to seize on
this incident as worthy of special record, and describes the
conversion of the heretic in spirited words :

Tantost s'ala agenouiller
Devant lui et cria mierci
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Sire, je crois Dieu vous a chi
Envoié por moi amender.

Por cou je vous vuel creanter
Q’jamais en toute ma vie

Ne porsivrai le compagnie

De ceus ki sont contre le loy.
An cois, vivrai en droite foy,
Si com vous m'avez enseigné.®

“ This,” says Theodoric, ¢ was the first sheaf which our
saint gathered in the field of the Lord,” a precious foretaste
of the glorious harvest that was to follow, and, according to
the historian, Bernard Guidonis, the saint from that moment
conceived in his heart the project of founding an Order
which should have for its object the salvation of souls by
the ministry of preaching.

On reaching the end of their journey the two envoys were
able to bring the negotiations to a happy issue, and returning
to Castile, made known to the King the success of their
mission. On the receipt of this intelligence they were once
more despatched to the Marches, accompanied this time
with a numerous retinue, and charged with the mission of
conducting the young bride back with them to Spain. But
on reaching her father’s court, they found their embassy
brought to an unexpected conclusion by the death of the
princess after a short illness. ¢ Death, the enemy of all
men,” says the troubadour poet already quoted, * death,
who spares no one, neither old nor young, had not spared
the young maiden, so young, so rich, and so beautiful.”
Thus released from their charge, the two envoys resolved
before returning to Spain to make the pilgrimage to Rome.
The object of the bishop in undertaking this journey was
two-fold. He hoped in the first place to obtain leave from
the Pope to resign his bishopric; and after that to carry out
the plan long cherished by himself and his companion of
preaching the faith to the heathen nations of the North.

Very few particulars have been preserved of this first
visit of our saint to Rome, where the chair of St. Peter was
then filled by Pope Innocent III. We only know that Diego’s

3 Li Romans Saint Dominike. Bibl. Nation. Fonds Frangais, 19531,

v

!)
L

l

]



e

20 FIRST VISIT TO ROME.

earnest entreaty for release was not granted, the Pope being

. too well aware of his value to deprive the Church of so
. zealous a pastor. Nor did he show himself more favourable

to the bishop’s other request, that he might be sent as a
missionary to the Cuman Tartars. Whilst applauding his
generous intentions, Innocent required him to sacrifice the
wish that lay so close to his heart, and once more bow his
back to the burden of the episcopate. ¢ In these events,”
says Theodoric, *the wisdom of God had so directed alt
things, that the pious desires of the bishop were granted,
not, indeed, in the manner he had sought, but according to
the good pleasure of the Lord; and Diego, by directing his
steps to return to Spain, carried with him the grace both of
obedience and charity.”

In the course of this visit Brother Dominic became for
the first time known to the Pontiff and several of the
Cardinals, who quickly discerned the great qualities which
lay concealed under his modest exterior. In particular, it
seems certain that the seeds were at this time laid of the
friendship’ which afterwards so closely united him with
the Cardinals Savelli and Ugolino, both of whom were
destined, as we shall see, to lend their powerful support to

. the great work awaiting him in the future.

The two pilgrims made but a brief stay in Rome, but
before returning to Spain, they agreed to turn out of their
road to visit the great abbey of Citeaux, the mother-house
of the Cistercian Order, which at that time held the first
place in public esteem, and exercised a wide influence
throughout the Church.

They arrived at Citeaux in the spring of the year 1205,
and were received with the noble hospitality which formed
part of the Cistercian Rule. Not to speak of the welcome
which would naturally be afforded to guests who bore so
plainly the character of servants of God, the apostolic spirit
with which both of them were animated, was one which just
then found a warm response at Citeaux. ' At'this particular
time the Cistercian Order had been chosen by the Sovereign
Pontiff to bear the brunt of the struggle with the Albigenses ;
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and Arnold, Abbot of Citeaux, had been associated with other
ecclesiastics whom Innocent appointed as his Legates for the
purpose of taking such measures as might be necessary for
checking the further spread of that heresy.

Diego and Dominic, therefore, were received with open
arms, not merely as holy religious, but as apostolic men
thirsting for a yet wider field in which they might labour for
the salvation of souls. Yet in spite of the strong attraction
with which he felt drawn to missionary labours, the sweet
odour of monastic discipline which still flourished in full
vigour within the walls of Citeaux, powerfully captivated
the heart of Diego; and following the example which had
been set some years previously by our own martyred prelate,
St. Thomas of Canterbury, he begged and obtained per-
mission to assume the Cistercian habit. Doubtless the
failure of his deeply cherished plans had been no little
pain to the Bishop of Osma, and his return to his diocese
was a hard obedience. He was suffering under that thirst
to strip himself of the world, which sometimes attacks the
soul at the very time when it bows to the law that forces it
back to the world’s duties. Very willingly would he have
remained at Citeaux, and begun his novitiate in that school
of holy living; but as this could not be, he contented himself
with taking the habit of the Order, and soliciting that he
might carry some of the religious back with him to Spain,
to learn from them their rule and manner of life.

Some authors represent St. Dominic also as having taken
the Cistercian habit by way of devotion, while others affirm
that he visited the Grande Chartreuse, and applying to be
received there as a monk, was refused admission by the
General of the Order, who dismissed him with the words,
“Go, for thou art called to greater things.” Of this latter
statement we find no trace in any authentic history, but it is
certain that the saint always retained a very special tie with
the Cistercian brethren, and that his friendship with the
Order was continued by his immediate followers.

Their stay at Citeaux does not appear to have been of
any long duration, and at its close they set forth once more
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on their homeward journey, accompanied by some of the
Cistercian brethren. Taking the route southwards, by the
banks of the Rhone, they reached Montpelier some time in
the summer of 1206.1! And there, as we shall frequently see,
they found the will of God awaiting them in unlooked-for
circumstances, which were destined clearly to reveal to our
saint his sublime and apostolic vocation.

1 It must be borne in mind that the years at this time were reckoned
as beginning not in January, but in March. Their arrival at Montpelier,
therefore, took place in the same year as that in which they visited
Citeaux, although the latter event is given as happening in the year 1205,
on account of its occurring before the technical beginning of the year.
That their arrival at Montpelier was early in that summer is proved by
their presence at Montreal the same year on the feast of St.John the
Baptist.



CHAPTER III
THE ALBIGENSES.

Berore proceeding further in our history it will be necessary
to present the reader with some account of the celebrated
heresy, whose followers, under the various titles of Bulgarians,
Patarins, Cathari, or Albigenses, waged an unceasing con-
flict with the Church, specially throughout the twelfth and
thirteenth-eenturies. One and all, by whatever name they
were known in popular parlance, were offshoots of that great
sect of the Manicheans which from the earliest period of its
existence had shown itself the most deadly enemy of the
Church of Christ. Oriental in its origin, it had gradually
worked its way from Bulgaria (where great numbers of a
branch of the sect known as Paulicians had settled in the
ninth century) up the valley of the Danube, into Swabia,
whence 1ts doctrines gradually spread into the north of Italy
and the south of France.

As a fact, the Manicheans had no claim to be regarded as
Christians in any sense. Their doctrines, to use the words
of Pére Danzas, * were the complete and radical negation of
all Christian dogma.” This assertion is fully in accordance
with the judgment of certain Protestant historians, who,
nevertheless, have undertaken to be their apologists. M.
Schmidt, Lutheran Professor of the University of Strasburg,
and the learned author of the History of the Cathars or Albi-
genses, frankly confesses that their teaching undermined the
very foundations of Christianity. In fact, he says, ¢ Catharism
cannot even be called a Christian heresy.” To this testi-
mony we may add that of the very latest writer on the
subject, also a Protestant. Mr. Henry Charles Lea, in his

J
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History of the Inquisition (1888) says of the Albigensian heresy
that ‘it was based on a faith that can scarcely be called
Christian,” and that * it threatened the permanent existence
of Christianity itself.” The correctness of these statements
will not be called in question by those who have any real
-acquaintance with the teaching of the sect. If its members,
for the purposes of concealment, made use of formulas in
which occur fragments of Catholic terminology, it was only
to clothe with them ideas and doctrines utterly subversive of
the Christian dogmas. ;'fhey denied both the Unity and
Trinity of God, both the Divinity and Humanity of Jesus
Christ ; they rejected the sacraments of the Church and her
Divine authority. To the fundamental article of the Christian
faith, which acknowledges one God, the Creator of all things,
visible and invisible, they opposed their belief in two co-
eternal principles, one, the good principle who was the
Creator of spirits, the other the principle of evil, who was
the Creator of matter, and whom they blasphemously identi-
fied with the God of the Old Testament, the inspiration of
which, it is needless to say, they rejected. If in words they
professed to believe in Father, Son, and Holy Ghost, these
terins by no means implied any admission of the doctrine of
the Holy Trinity. The Son and the Holy Ghost were, in
the Albigensian creed, angelic spirits, of whom the first-
named assumed only the appearance of mortal flesh. Their
belief in the essential evil of matter caused them to shrink
with abhorrence from the idea of the union of the Divine and
Human Nature in one Person. It equally caused their rejec-
tion of all the sacraments, in which the Church makes use
of material elements as sensible and efficacious signs of
invisible grace. These, in the eyes of the neo-Manicheans,
were diabolic inventions, and in the ceremony of initiation
the neophyte was required to renounce his Baptism, using
terms of execration in speaking of the baptismal water, or
holy chrism; and at the same time utterly to abjure the faith
of the Church of Rome. By a strictly logical consequence
of their theory on the creation of matter, they regarded the
Holy Eucharist with sentiments of peculidr horror, which
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they manifested by most shocking profanations.! But this
was not all. Out of the dualism which may be regarded as
the central doctrine of the sect, they proceeded to draw
conclusions which struck at the root of all morality. Evil of
all kind being inherent in matter created by the Evil
Principle, the soul of man created by the Good Spirit was
not to be held responsible for any deeds committed by the
body in which it had become accidentally imprisoned. The
freedom of the will-to- choose- between good and evil was
altogether denied; those who claimed to inflict punishment
for breaches of the laws of God and man, were denounced,
therefore, as impostors and tyrants; and thus all authority,
whether civil or ecclesiastical, which aimed at the repression
of crime, was systematically set at nought. Nor were these
doctrines held in theory only; they were most rigorously
reduced to practice. Whilst some, to deliver their souls
from the evil dominion of matter, held suicide to be not only
lawful but even meritorious, the larger number applied the
principle in a freer manner by permitting themselves every
kind of licence. Their condemnation of the institution of
marriage, which formed a prominent article of their code,
struck at the root of all social morality; it destroyed the
very existence of the family, while at the same time it
imposed no restraint whatever upon the passions. Their
theoretic contempt of authority issued in the practice of a
lawlessness which made the existence of the sect no less
dangerous to the State than it was hostile to the Church.
And inasmuch as nothing material could contribute to the
sanctification of the soul, it followed that churches, altars,
and images should be swept away as unworthy of the
votaries of a wholly spiritual worship. In this enumeration
of the Albigensian doctrines we have purposely omitted
many blasphemous tenets held by them regarding the Sacred

! We learn from a letter by Conrad of Zahringen, who in 1219 was
Cardinal Bishop of Porto, and Legate in Languedoc, that the Albigenses
anticipated one of the worst excesses of the French Revolutionists, and six
centuries before the Goddess of Reason had been enthroned on the altar of

Notre Dame, a similar outrage had been committed in the Cathedral of
Toulouse (Danzas, Efudes, tom. ii. p. 265).
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Humanity, as well as their shocking utterances concerning
the Blessed Virgin and the saints. All the patriarchs and
prophets of the Old Law were in their judgment lost souls,
while they held St. John the Baptist in peculiar horror, and
declared him to be one of the chief devils.

To what extent these principles were carried out, and
with what success, we may have occasion to show hereafter;
suffice it here to say that the condition of those districts

[>which fell under the power of the Albigenses differed little
from that of countries that had been ravaged by heathen
barbarians. None of the externals of Christian worship
were left in existence. “I have seen,” wrote Stephen,
Abbot of St.Geneviéve, who was sent to Toulouse as envoy
from the King of France, *‘1 have seen churches burnt and
ruined to their foundations; I have seen the dwellings of
men changed into the dens of wild beasts.”

But the Albigensian heresy was not merely subversive of
existing institutions, it had its positive as well as its negative
features. If all other rites were to be abolished, in their
place was substituted the one pseudo-sacrament of the Con-
solamentum, which seems to have consisted in the imposition
of hands, and recital of the Pater noster by one of the perfect.
The word requires explanation, and introduces us to an
important feature of the sect, its division, namely, into two
grades, those of the simple believers, and of the fully initiated
or perfect. The first class comprised the great body of
members who were subject to few or no obligations, and for
whom it sufficed that in the article of death they should
receive the Consolamentum, which secured to the recipient
eternal life without the necessity either of repentance or
satisfaction. The second and much smaller class was that
of the perfect, or fully initiated. These formed a kind of
religious order, made profession of a rigid asceticism, abjured
marriage,? and the use, not only of meat, but of eggs, cheese,
and anything which had life. Whilst the supposed austerity
of their lives secured for them the adulation of the multitude,
there is ample evidence that.it was practically but a cloak

* 1 Tim. iv. 3.
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for licentiousness which from its very turpitude must escape
popular exposure. The rigorism of their professions did but
precipitate them into a lower depth of infamy. Nor will this
appear surprising to any who are acquainted with that
fatal law which again and again reveals itself in the history
of false mysticism, the doom which seems to attach to every
system of asceticism not based on Catholic teaching, in
virtue of which those who in the spirit of pride would fain
be supposed to lead the lives of angels, too commonly fall
below the level of brutes.

The influence exercised by the perfect over the rest of the
sect was all but unlimited. It could not be otherwise, when
we remember that in their hands was supposed to rest
exclusively the power of consoling, or, in other words, of
securing the eternal salvation of the beievers. ¢ These
unhappy men,” says Stephen of Bourbon, a contemporary
writer of great accuracy, ‘following the example of their
master, Manes, who gave himself out to be the Paraclete,
claim also for themselves the title of consolers. They
pretend to give the Holy Spirit to a crowd of persons
stained with every crime, on the sole condition that these
persons should prostrate and adore them,® and receive from
them the imposition of hands, exacting from them no kind
of reparation either in act or promise, nor any sort of satis-
faction.”

If the perfect who formally engaged themselves to a life
of extravagant austerity did not thereby escape from the
infection of the most shocking disorders, it will not be
difficult to conjecture what must have been the result of
the Manichean doctrines on the multitude who were bound
by no engagements at all, and whose prominent articles of
belief effaced the very notions of sin and of moral responsi-
bility. Without staining our pages with repulsive details, it
is sufficient to say that the facts of history fully justify a

3 This expression, which recurs continually in the documents of the
time, is not supposed to imply religious worship properly so-called, but
only certain marks of special veneration paid by the believers to the
perfect. Its actual sense is, however, obscure.
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contemporary writer who was perfectly well informed in the
matters of which he speaks, when he declares the actions
perpetrated by the followers of the Albigensian heresy to
have been too loathsome and horrible for description.*
Nevertheless the utmost difficulty was found in convicting
those accused of such crimes, for not only was it the custom
of the heretics to make use of evasions and sophisms under
examination, but there existed among them what we may
call the discipline of the secret, in virtue of which those
fully initiated, whether in the doctrine or practices of the
sect, were bound even to perjure themselves rather than to
reveal these secrets to the uninitiated.

The question naturally suggests itself how a sect, the
tendency of whose doctrines was destructive of all social
order, could successfully establish itself in a Christian
country, and obtain the support, if not the actual adhesion,
of many among its rulers. The chief reason will probably
be found in the grievous decay of manners which prevailed
in those provinces which were the principal seat of the

- heresy. The people of Languedoc and Provence, descended
from Gallo-Roman ancestors, had nothing of the robustness
either of Franks or Normans. They boasted, indeed, of
their Roman refinement and superior culture, but it is
needless to remind the reader what was the character of
the later Imperial civilization.. In its more modern form
it found expression in the licentious literature of the

9\ troubadours, and in those famous tribunals presided over
by noble ladies, themselves adepts in the gass science, who
" did not blush to publish decrees in which the most ordinary
laws of decency and morality were set at defiance. It is
a significant fact that the Provengal troubadours never found
admittance in the Court of St. Louis, and that he permitted
none of his family to hold intercourse with them. Nor was
the chivalry of the Narbonnese provinces of better repute
than their literature. There, courage in the field and fidelity
4 “Que ipsi faciunt in abscondito non est modo necesse in medium

proferre, qui sunt fatida et horribilia" (Alberic Trium, Font. Gallic. Rer.
Scrip. Collection by Dom Martin Bouquet, t. xxi. p. 524).
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to his plighted word were by no means necessary charac-
teristics of the belted knight, nor did the want of these
qualities earn for him any special mark of contempt. If
elsewhere an extravagant adherence to the point of honour
led to many grievous excesses, among too many of the nobles
of Southern France, the virtue of honour was rather con-
spicuous by its absence. Worse than all and doubly fatal
in its consequences, the prevailing vices of sloth and
effeminacy had invaded the ranks of the clergy themselves.
At a time when the northen dioceses of France were blest
with a succession of saintly pastors whose vigilance was
ever on the watch against false doctrine and evil customs,
prelates like Raymund de Rabastens, Bishop of Toulouse,
or Beranger, Archbishop ot Narbonne, were bringing dis-
grace on their sacred dignity, and giving an example of
every kind of disorder to the inferior clergy. Among these
such laxity prevailed that the name of cleric was held in
contempt, and ecclesiastics were e ashamed to exhibit the
tonsure or other marks of their calling. Again and again
do we find the Roman Pontiffs bitterly complaining of these
scandals, which they strove by all means to chastise and
correct. Beranger, after repeated warnings, was finally
deposed from his see by Pope Innocent III., whose
tremendous denunciations of the luxury, the avarice, and
the culpable negligence of the clergy may be read in his
letters. Full fifty years previously St.Bernard had made
the same complaints, and not only lamented that the faith
should find among the clergy but few defenders (paucitas
defendentium), but that certain priests and bishops should
even be bought over to make disgraceful compacts with the
heretics. The evil had not diminished with time, and at
the beginning of the thirteenth century the faithful pastors
in these infected provinces were largely outnumbered by
those who betrayed their trust.

That a sect which avowedly defied the secular as well
as the ecclesiastical authorities should find favour among
the rulers of the country is a paradox to which, however, the
political aspect of our own times would furnish a parallel.
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Among men addicted to every licence the Manichean code
of morals was acceptable enough, while there was every
| temptation to take part with the heretics when there was
i question of the. spoliation of the Church. Whilst some,
‘therefore, did not shrink from openly joining their ranks, a
yet greater number contented themselves with secretly en-
couraging them, in the seeming persuasion that they could
turn the general state of disorder and revolution to their own
advantage without absolutely committing themselves as the
partisans of heresy. Hence there arose among them a
disloyal system of double-dealing and hypocrisy. Many
of these Narbonnese nobles made it their practice, to use
a common phrase, to run with the hare and to hunt with the
ounds. Catholic Christianity was in those days too much
the public law of Christendom for it to be altogether safe
openly to disown the faith. When therefore Papal Legates
or royal envoys expostulated with these men for their negli-
gence in repressing the disorders of the heretics, their
protestations of orthodoxy and their promises to see to the
execution of the laws were officiously loud and prompt.
Only when it came to the fulfilment of their pledges they
had recourse to those shifts and evasions which exhibit them
as masters in the art of equivocation. Thus princes like
Raymund Roger, Count de Foix, were able to retain the
name of Catholic while forming alliances of marriage with
the heretics, and countenancing the herctication, as it was
called, of their wives, sisters, and daughters. Yet their close
connection with the sect did not prevent their withdrawing
their protection, or even taking up arms against it whenever

. this suited their safety or their convenience. The double-
sided bad faith thus displayed by the noble patrons of the
Albigenses makes the task of the historian one of no small

~ difficulty. The very men who appear at one time among
their staunch supporters are to be found at another among
the ranks of their opponents. In the case of Raymund V.,
Count of St.Gilles and Toulouse, for many years a pro-
minent champion of the Albigenses, we may however infer
that his change of policy was dictated by a sincere though
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tardy conviction of the dangerous tendency of the sect. In
the year 1177 we find him writing to the Abbot and Chapter-
General of Citeaux a letter in which he gives a picture of
the condition of affairs which, coming from his pen, may
safely be trusted as free from exaggeration. * This heresy,”
he writes, “has gained over even priests; churches are
ruined and abandoned ; the creation of man, the resurrection
of the flesh, and every sacred mystery is rejected ; Baptism
is refused, Penance despised, and the Holy Eucharist held
in abomination. Yet no one dreams of opposing these
wretches. For myself I am ready to employ against them
the sword that God has given me, but the forces at my
command are not sufficient, as many of my nobles are them-
selves infected with these errors. I have recourse, therefore,
to you for advice and your prayers. Spiritual arms are not
enough; the temporal sword is also needed, and for this
purpose I am resolved to appeal to the King of France that
his presence may put an end to these abuses.”

In the following year the Kings of France and England~—
did actually undertake to proceed in person, and drive out
the heretics from Toulouse and the surrounding provinces;
but before unsheathing the temporal sword it was agreed at
the urgent request of Pope Alexander III. to try the effect
of gentler measures, and Papal Legates were appointed to
visit the disturbed districts and to bring about, if possible,
the return of the population into the bosom of the Church.
The narrative of their labours, as given at length by Roger
Hoveden, is sufficiently interesting ; we will only briefly state
that Peter Moran, the chief leader of the heretics, was
received to penance, and sent to serve the sick at Jerusalem,
while two false teachers, who after repeated tergiversations
refused to confirm by oath their pretended recantation, were
excommunicated and driven into exile; and these judicial
sentences, not certainly extreme in their severity, were
followed by the submission of great numbers of the heretics.
Meanwhile the Count of Toulouse and the other feudal
nobles solemnly swore in the presence of all the people to
lend no support in future to the Albigenses, but to act in

|

-



32 THE POPE URGES MODERATION.

concert with the ecclesiastical authorities in firmly repressing
their encroachments. How far these engagements were kept
we shall have occasion to show hereafter. But it is important
to notice that throughout the whole of these transactions, it
is from secular princes, the Count of Toulouse, and the Kings
of England and France, that the proposal comes to oppose
the Albigenses with the power of the sword. They are
roused to the necessity of action by the danger which
threatens society, the very foundations of which are being
pped. Family ties are being destroyed by the condem-
nation of marriage. The moral law is set at nought, and
the rights of property are abolished. To carry on their war
of spoliation, the Albigensian leaders do not hesitate to
employ the armed bands of infamous brigands known as
Cottereaux® or Routiers, who lay waste churches, towns,
and villages, and commit sacrileges and profanations of the
ost appalling kind. The secular rulers offer to use their
armed authority for the preservation and defence of society
from the attacks of these new barbarians, and themselves
appeal to the Church for aid and sanction. The action of
the Church is to suspend the uplifted sword, and to substitute
for armed repression the labours of her legates and envoys,
who succeed in reclaiming a great number of the heretics,
wvhilst the severest punishment decreed against those who
remain obstinate seems to have consisted of spiritual censures
and exile. Throughout this history it is abundantly manifest
‘that the action of the Church was on the side of mercy and

5 The Cottereaux, known in history by a variety of other names, such
as Routiers, Basques, Aragonese, &c., were in reality soldiers of adventure,
the very off-scouring of society, made up of men of every rank, who for
one cause or another had lost all character, and hired themselves to such
princes as were not ashamed to employ their infamous services. It is
reckoned among one of the special atrocities of King John of England that
he took into his pay bands of these excommunicated ruffians, ** abominable
Routiers,” as Matthew Paris calls them, and let them loose on England,
after his compulsory signing of the Charter. They revenged themselves
by their crimes on society which had cast them forth out of its bosom,
and were close allies of the heretics. Raymund VI., Count of Toulouse,
was one of their chief protectors, and made use of them to pillage churches
and destroy monasteries.



THIRD COUNCIL OF LATERAN. 33

moderation, and that the appeal to arms proceeded, in the.
first instance, from the secular rulers. The lawfulness of '
such an appeal was recognized by the rulers of the Church.
The Third Council of Lateran, which was summoned by
Pope Alexander III. in 1179, chiefly directed its canons
against many abuses existing among the clergy; but it did
not fail to take notice of the dangers threatened to society
by the spread of the heresy which had established its head-
quarters in the Narbonnese provinces. The terms in which
it does so are worthy of notice as recognizing the lawfulness
and necessity of seeking aid from the temporal power for the
repression of a sect dangerous to the safety of society. The
Cathari are anathematized together with their abettors and
protectors, and with them are associated their sworn allies
the Cottereaux, or brigands, who exist under various names,
and ravage the unhappy provinces over which they roam.
A terrible picture is drawn of their crimes and excesses, and
the faithful are called on for the remission of their sins
valiantly to oppose these monsters, and defend society from
their assaults. Indulgences are granted to those who respond
to this appeal, and the Church extends to them her protection
‘“as to those who have taken up arms for the defence of the
Holy Sepulchre.” In this concluding canon of the Council,
which recognizes the principle of an appeal to the secular
arm, we see the germ of later action on the part of the Holy
See; and the whole narrative throws important light on that
great struggle between the Church and the Albigensian
heresy which occupies so large a space in the history of
the following century.

Admirably as the pacific measures hitherto adopted ha
been intended, they totally failed in their effects. The
apparent submission of the heretics to the Papal Legates
lasted as long as they remained in the country, and no
longer; and the severer decrees of the Council found none
to put them into execution. During the period from the
death of Alexander II1. in 1181 to the election of Innocent III.
in 1198, no fewer than six Popes filled the chair of St. Peter,
their deaths rapidly succeeding one another, and leaving no

D
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time for the prosecution of any vigorous measures of govern-

ment. It was, moreover, a season of mourning for the whole
Church, for Saladin was making head against the Christians
in the Holy Land, and in 1187 came the fatal news which
thrilled the heart of Christendom with anguish, of the defeat
of Tiberias and the capture of Jerusalem. Pope Urban III.
died of Erief ; his successor, Gregory VIII., survived his
election but six weeks. In the universal consternation
troubles with the Albigenses claimed less attention, and
they took advantage of the truce thus obtained to strengthen
their position. The accession of Innocent III. opened a
brighter chapter in the history of the Church, and in that
solicitude, which overlooked no portion of the flock confided
to his care, the alarming progress of the heretics both in
France and Italy did not escape his vigilant eye. By this
time, Hurter assures us on the authority of Pope Innocent’s
letters, that the heresy had infected nearly a thousand cities;
it had been openly embraced by the majority of the nobles
in the south of France, and even by some abbots and canons;
it was protected and connived at by many great feudal lords,
and was spreading rapidly in northern Italy. Innocent
directed his first efforts to the reform of the Narbonnese
clergy, whose culpable neglect he never dissimulated. His
letters exhibit him striving by all means to rouse the Bishops
of Languedoc and Provence from their fatal lethargy. His
next thought was to provide for the refutation of heresy by
the preaching of the truth. ¢ Heresy,” he delares,® ¢ can
only be destroyed by solid instruction ; it is by preaching the
truth that we sap the foundations of error.” In these words
we recognize the lightning glance which detected the real
remedy required. The population sunk in gross ignorance
of the mysteries of faith, needed not merely envoys, but
apostles, and it was these that Innocent desired to supply.
His first appeal was to the Order of Citeaux, and in 1198
he confided to certain of their religious full powers for the
reform of the clergy and the conversion and reconciliation of
heretics by the ministry of preaching. Their success was
¢ Serm. 2, In Die Ciner.
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small, and in 1204 they were replaced by Peter of Castelnau
and the monk Rodolph, to whom was afterwards added
Arnold, Abbot of Citeaux. A glance over the narrative of
their labours reveals to us the melancholy fact that the
chief obstacles which opposed their progress came from the
culpable negligence and even the open hostility of prelates,
such as the Bishops of Beziers, Toulouse, Auch, and others
—whom the chronicler hesitates not to designate as execrable
and wicked men—execrabiles et maligni. Not a few of these
incurred the well-merited sentence of deposition, others
resigned to escape similar censures. But the struggle with
laxity and corruption in every form was a disheartening
task, and it needed the strong words of Innocent to dissuade
the Legates from retiring from the field. In the scandalous
lives led by too many of the clergy, the heretics found a
ready retort to the exhortations addressed to them. ¢ Begin
by reforming your own clerks,” they would say, “ and when
that is done you may preach to us.” Moreover, the secular
rulers of the country showed themselves once more to be the
firm friends and protectors of the heretics. Raymund V.,
whom we have seen ranging himself at the close of his life
on the side of the Church, had been succeeded in his
dominions by his son Raymund VI., the child of an Albi-
gensian mother, and himself deeply infected with the
doctrines as well as with the contaminating practices of
the sect. All the weight of his authority was put forth to
favour and protect it, and it found its chief seat in his
capital of Toulouse. Baffled and confounded in all their
efforts, the Legates at length met at Montpelier to deliberate
on what course to pursue. We are assured that they were
unanimously of opinion that after drawing up a faithful
report of their mission, and despatching it to the Sovereign
Pontiff, they should renew their petition to be released from
labours so painful and fruitless. But there is a well-known
proverb that the moments of man’s despair are the moments’
of God’s Providence. ‘In those days,” writes William de
Puylaurens in his chronicle, ¢ God had laid up in His Divine
quiver two choice arrows, They were the Spaniards, DiengJ
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Bishop of Osma, and a religious named Dominic, canon of
the same Church, whose name was afterwards inscribed in
the catalogue of the saints.” The two Spanish pilgrims
arrived at Montpelier at the very time when the Legates were
assembled there in consultation. This unforeseen com-
bination of events brought about in the decrees of God’s
Providence a change in the whole aspect of affairs; in that
moment Languedoc received her true Apostle, fresh courage
was infused into the hearts of the Catholic leaders, and a
new chapter opened in the religious history of the country,
which for a full century previously had been overcast by so
dark a cloud.

p—



CHAPTER 1V.

BEGINNING OF THE APOSTOLATE.
1206.

THE spot which had been chosen by the Legates for their
conference was the village of Castelnau, which stood not far
from the gates of Montpelier, on ‘the road leading thence to
the Spanish frontier. Peter of Castelnau was himself a
member of the family to whom the territory belonged, and
of whose protection they were therefore secure, whilst close
at hand, on a hill overlooking the river Lez, which separates
Castelnau from Montpelier, was the residence of the Bishop
of Magnelone, whose see was some centuries later transferred
to the latter city. Here, then, the Legates and other
ecclesiastics were assembled, and had already begun their
deliberations, when the arrival of the Spanish travellers
was announced to them; and the news spread joy through-
out the whole company present.

The reputation of the Bishop of Osma and of his Subprior,
and the interest taken by both in the unhappy state of the
country on the occasion of their previous visit, secured for
themi a hearty welcome from the Papal Legates, and an
invitation to take part in their conference. Diego’s episcopal
character claimed for him special respect, and the Legates
received him with every mark of honour, and asked his
counsel, well knowing, says Blessed Jordan, ¢that he was
a wise and holy man, and full of zeal for the faith.” He
began by inquiring into the customs of the Albigenses, and
was informed that their teachers attracted disciples by their
persuasive arts, and by a great exterior display of poverty
and austerity. Moreover, as the Legates declared, one of



38 DIEGO’S ADVICE.

the greatest difficulties in dealing with the heretics was the
impossibility of convincing them that the truth of the
Christian faith rested not on the example of individuals,
but on the sure and infallible Word of God, as made known
[by the teaching of the Church. Diego glanced around him,
and was satisfied that one cause of the bad success of the
Legates lay in the manner of life which they adopted. He
took notice that they were attended by a numerous suite of
followers, and were well equipped with horses and costly
apparel. He did not, therefore, hesitate to declare to them
that the neglect of Evangelical poverty had in all probability
been at the root of their failure. “It is not thus, my
brethren,” he said, “that you must act. The heretics
seduce simple souls by the pretence of poverty and morti-
fication; by presenting the contrary spectacle you will
scarcely edify them. You will destroy their confidence, but
you will never touch their hearts. Rather set one example
against the other; oppose their feigned sanctity by true
religion; nothing but humility will ever triumph over
falsehood.”

¢ Most excellent Father,” said the Legates, ¢ what would
you have us do?” “Do as I am about to do,” replied
Diego, and, filled with the Spirit of God, he called together
his followers and commanded them to return to Spain with
all his equipage. Then retaining Dominic as his sole com-
panion, he declared his intention of remaining in the country
and devoting himself to the preaching of the faith. Struck
by the words and still more by the example of the Bishop,
the Legates at once resolved to follow in the same track.
They dismissed their attendants and their baggage, and
reserving only the books necessary for the recital of the
Divine Office and for controversy, they henceforth travelled
on foot. More than this, feeling the power of Diego’s
character, they unanimously chose him to be their chief,
and declared their resolution in future to carry on their
labours under his direction. These proceedings were at
once made known to the Pope, who, on hearing what
had taken place, did not hesitate to confirm their choice,
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and to grant Diego the permission he had formerly refused
him in the case of the Cumans; authorizing him to remain
for two years in the French provinces, and devote himself to
the preaching of the faith.

A new impulse was thus given to the enterprise on which
the Catholics of Languedoc had embarked ; with the apostolic
life came a daily increase of the apostolic spirit. It was a
very different thing to set about evangelizing a country
encumbered with the pomp of a feudal retinue, and to
traverse the same country on foot, with ¢ neither purse
nor scrip,” as Diego was wont to send out his companions
into the neighbouring towns and villages to preach the faith.
Armold of Citeaux had been obliged to return to his monas-
tery, to attend the Chapter General of the Order, whence
he promised to send fresh labourers to take part in the
good work. There remained, therefore, together with Diego
and Dominic, only the two other Legates, Rodolph and
Peter of Castelnau. These, after the conference at Mont-
pelier, all set out together towards Toulouse, stopping at
different places on the road to preach and hold disputations
with the heretics, as they were moved by the Spirit of God.
We are assured that they made the journey barefoot, and
trusted to God’s Providence alone for their daily wants; and
the effect of this new way of proceeding was soon evident in
the success which attended their labours. Servian,! near
Beziers, was the scene of their first success. Here, on a
steep rock rising in the midst of a fertile plain, stood the
ancient castle of Stephen, feudal lord of Servian, a vassal
of the Viscount of Beziers, and like him, a zealous partisan of

1 By most writers the name of this place is given as Carmain or
Caraman, a town about five leagues from Toulouse. But Carmain is at
least fifty leagues from Montpelier, whereas the locality in question was
visited by the Legates on their road from Montpelier to Beziers. The text
of Peter de Vaulx-Cernay as recently corrected by a writer in the Année
Dominicaine (May, 1890) from a MS. of the thirteenth century in the
National Library of Paris, runs thus: Exeuntes autem a Montepessulano
venerunt ad guoddam castrum momine Cerviamum. Servian, here named, is
only two leagues and a half from Beziers, and would naturally be visited
by any one travelling to the latter city from Montpelier (See Histoire de
Languedoc, t. vi. Edit. Privat.).
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the heretics, two of whose principal leaders, Baldwin and
Thierry, dwelt there under his protection, and in this secure
refuge were able to propagate their pestilential doctrines
throughout the surrounding country. Servian had, in conse-
quence, become one of the citadels of the Albigenses, and
in presenting themselves before its walls and challenging
a disputation with two such renowned heresiarchs, the
Catholic missioners were venturing on a step the very bold-
ness of which was an augury of success. To refuse such a
challenge would have been an acknowledgment of weakness
that would have exposed the Albigensian teachers to
contempt. A public conference was therefore agreed upon,
and the discussion, which lasted eight days, resulted in so
marked a success on the part of the Catholics, that the
greater number of those who assisted at it declared them-
selves on the side of the truth, and insisted on expelling
"Baldwin and Thierry from their territory; nor was the
authority of the castellan, Stephen, strong enough to prevent
them from carrying their purpose into effect. Moreover,
when the Legates continued their journey, taking the road
to Beziers, two thousand persons accompanied them out of
the town, escorting them on their way with every mark
of respect. Fours years later the Castle of Servian surren-
dered to the arms of Simon de Montfort, and Stephen,
abjuring his errors, solemnly engaged to hold no further
communication with the Albigensian leaders who had so
long enjoyed his protection.

At Beziers, where the Legates made their next station,
they gained but little fruit, for this unhappy city was the
head-quarters of the sect, whose leaders exercised great
power over the Catholic inhabitants; but at Carcassonne
they were more successful, preaching daily during a week,
and reconciling great numbers to the Church. Hitherto,
Dominic’s part in these transactions has seemed to be a
/&econdary one: he has appeared before us rather as the
follower and companion of the Bishop of Osma, than as
“the man whose name was to be for ever remembered in
future histories of the time as the chief champion of the
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ST. DOMINIC DISPUTING WITH THE HERETICS.
(from a fresco by Simon Memmi),
[To face p. gr.
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faith. Few, probably, of those who witnessed these first
openings of the campaign against the Albigenses, would
have believed that the award of a deathless fame was to fall,
not to the prelate whose prompt and commanding spirit had
moved the Catholic missioners unanimously to choose him
for their chief, but to one who followed in his train, known
only as Brother Dominic, for he had laid aside even the title
of Subprior, and took on him only an inferior part, as the
subject and attendant of his bishop. As soon, however, as
the disputes with the heretics of which we have spoken, began
to be held, his power and value were felt. They were best
evidenced by the bitter hatred which the heretics conceived
against him. The same sentiments had been so unequivo-
cally evinced towards the Legate, Peter de Castelnau, that
the others had persuaded him to withdraw for a time from
the enterprise, in order not to exasperate those whom it was
their object to conciliate. The masterly eloquence and con-
vincing arguments of Dominic, who time after time silenced
his adversaries and conquered the obstinacy of vast numbers
whom he won to the obedience of the Church, excited a no
less vindictive feeling against him in the minds of those who
might be confounded, but would never yield. They spoke of
him as their most dangerous enemy, and did not even conceal
their resolve to take his life, whenever chance should give
them the opportunity. He treated such threats with abso-
lute indifference. The service of God was the only thing that
he saw before him ; and whilst his days were spent in public
disputations, his nights were consumed in interviews with
those who secretly sought his counsel; or more frequently
in those prayers, and tears, and strong intercessions with
God for the souls of the people, which were more powerful
arms in fighting the battles of the faith than were even the
wisdom and eloquence of his words.

In the course pursued by the missionaries they were not
unmindful of the principle laid down by Pope Innocent, that ><
error can only be driven out by solid instruction in the truth.

For this purpose, besides daily preaching in the churches,
they held frequent conferences in private houses, to which
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they invited the heretics, and engaged them in disputation on
the chief articles of the faith. One of these conferences was
held at Verfeil, a place which then, as in the days of St.
Bernard, was one of the chief strongholds of heresy, and the
inhabitants of which turned a deaf ear to the exhortations of
the Catholic preachers. Shaking the dust off their feet, there-
fore, they proceeded to the territory of Arzens, not far from
Montreal, where an incident took place which is related by
William of Puy-Laurens, and the memory of which is still
carefully cherished. It was the feast of St. John the Baptist,
a day then observed in France as a feast of obligation. But,
as will be remembered, the heretics were accustomed to
regard the Precursor of our Lord with peculiar detestation,
and by way of marking their sentiments regarding him, and
their contempt of the laws of the Church, the villagers of

zens were occupied in reaping their corn.  'When Dominic
beheld them thus engaged, he quitted his companions, and
approaching the reapers, called on them to desist, threat-
ening them, if they refused compliance, with some token of
the wrath of God. Far from heeding his words, they laughed

\him to scorn, and one man, more violent than the rest,
: \attacked the saint, and would have driven him out of the

field with violence. But as he let fall his sickle, he beheld
he ears of corn, as it were, filled with blood. Supposing
himgelf to be wounded, he cried aloud to his comrades, but
hey, too, beheld their sheaves and their own hands also
stained with blood. Struck by so strange a prodigy, they
fell at the feet of the saint, confessed their fault, and
implored him to make their peace with God. And following
him to his companions at Montreal, they thére, in his hands,
abjured their heresy and were reconciled to the Church.?
Montreal is a town about three leagues to the west of
Carcassonne, and here the missioners found ample field for

3 This is reckoned as St. Dominic’s first miracle in Languedoc. The
spot known as the Champ des Epis is still shown about a league from
Montreal, and at the request of the Master General of the Order, Pére
Larroca, a monument bearing a bas-relief of the event has recently been
erected, which was blessed by the Bishop of Carcassonne on Rosary
Sunday, 1888.

)
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their labours. So thoroughly had the heretics esthblished
their power in this place that the Catholic church was
entirely deserted; and several communities of the perfect,
both men and women, lived there, having in their charge
a number of young girls whom they were preparing for
initiation. These communities were frequented indiscrimi-
nately by men and women, who practised the mysterious
rites of adoration, and among whom, we are assured by the
testimony of many who had taken part therein, the worst
disorders charged to the account of the heretics reigned
unchecked, and were encouraged by the example of the
castellan, Aymeric, and his too famous sister, Guirande.
Many of the most distinguished members of the sect
assembled on hearing of the arrival of the Legates, and
among others was Guilabert de Castres, who held high rank
among his fellows, and whose ordinary residence was at
Fanjeaux. Unceasing disputes between the Catholics and
heretics were held for the space of fifteen days, the con-
troversy turning chiefly on the sanctity of the Church and
the doctrine of the Mass, which the Albigenses denied to have
been instituted by Jesus Christ. The disputations were held
in the presence of four judges, two knights, and two citizens,
who were accepted by the Albigenses, as being in no way
biassed in favour of the Catholic cause. In fact, as Peter de
Vaulx-Cernay observes, so deplorable was the condition to
which religion had been reduced, that to vindicate the
articles of the Catholic faith it became necessary to submit
to the arbitration of judges, themselves laymen, who were
too often weak in the faith, if not themselves suspected
of heresy. The dispute was carried on at great length, but
at its close the umpires, who perceived that the heretics
would in all probability be convicted of error, refused to
pass any judgment. Nevertheless, the conference resulted
in the conversion of many who were present at it. Nor was
this all. In the course of the disputation Dominic had
written down various quotations from the New Testament
in proof of his arguments, and giving the paper to one of the
heretics, prayed him to consider its contents attentively, and
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not to shut his eyes to the truth if its perusal should bring
conviction. That same evening, as the man sat over the
fire with his companions, discussing the subjects of the
day's disputation, he produced the document, which was
read and re-read by all present. They found themselves
unable to call in question testimonies drawn from those
Scriptures which they themselves owned to be canonical,
while at the same time they felt no disposition to accept
the conclusions of their opponent. In this perplexity, one
of their number proposed a new kind of test. Let them
cast the writing into the fire; if the flames respected it,
they would believe its contents; if it were consumed, they
would take this as a triumphant proof in favour of their own
opinions. The experiment was tried, and to the amazement
of those who had proposed and consented to such a trial, the
manuscript was cast forth from the flames, and remained
altogether uninjured. One might have expected such a
result to have been followed by the conversion of those who
witnessed it, but this was far from being the case. The
heretics, we are told, beheld and wondered, but agreed to
keep the matter secret, lest, if it reached the ears of the
Catholics, they should claim it as a token of victory. One
man only, more noble-minded than the rest, was converted
by what he saw, and made it known publicly. The narrative
is inserted by Peter de Vaulx-Cernay, in his History of the
Albigenses, on no less an authority than that of St. Dominic
himself. ¢ This event,” he says, “took place at Montreal,
as I heard from the lips of the holy man who gave the
writing into the hands of the heretics.”'8

Montreal preserves many memorials of the presence of
the blessed Dominic, who often returned thither to confirm
its inhabitants in the faith; the pulpit in which he preached
being still preserved as a precious relic. Yet more closely
associated with this period of his life is the spot which was
next visited by the missioners, and which was the scene of
an occurrence very similar in its character to the one just
narrated, though the two events must not be confounded

3 Vallis Sern. De Her. Albig. c. 7, p. 78.
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together. The town of Fanjeaux stands on the very summit
of a high conical hill overlooking a plain which stretches to
the foot of the Pyrenees. Its present appearance probably
differs but little from that which it bore on the day when
Dominic and his companions first entered within its walls,
passing under that ancient gateway, above which is now to
be seen a gilded statue of the Blessed Virgin. At the very
summit of the street stands the venerable parish church of
grand proportions, which so often echoed with the voice
of the saint; and near it may be seen the pool of water,
the Fanum Fovss, which gives its name to the town, a temple
of Jupiter having stood there in pagan times. Here then
the missioners ‘preached for some days with considerable
fruit. The place was a stronghold of the heretics, whose
leaders challenged the Catholics to another public disputa-
tion. The challenge was accepted, and it was agreed that
each party should commit to writing the chief arguments in
support of their respective creeds. Among the writings of
the Catholics, that drawn up by Brother Dominic was
unanimously selected as the best; and on the day appointed
an unusual number of persons assembled to assist at the
disputation and witness the result. In fact this conference
appears to have been by far the most important and the
most numerously attended of any that had yet taken place.
We have the names of a considerable number, both men
and women, who took part in it; among whom were William
de Durfort, the territorial lord of Fanjeaux, and many noble
ladies. Indeed, it is said that of all the ladies of Montreal
one only had escaped the infection of heresy, namely, the
chatelaine Na-Cavaers, who shared with Durfort the
seigneurship of Fanjeaux. Guilabert de Castres had also
hastened his return to Fanjeaux, in order to assist his dis-
ciples and partisans, who were all of them distinguished by
their rank and influence. The judges were chosen equally
from both parties; and the conference was held in the house
of Raymund de Durfort, brother to William, and himself an
adherent of the Albigenses. The sectaries, finding them-
selves unable to answer the arguments of their opponents,
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proposed to appeal to the judgment of God by the trial by

re. Some writers say that this was ordered by the arbiters.
It does not appear whether or no they were aware of what
had occurred at Montreal; but the proposal, which was fully
in. harmony with the customs of an age wherein the trial by
ordeal had not yet become obsolete, was received with
‘applause .by .all present, and a large fire was -accordingly
‘kindled on the stone hearth of the hall where they were
assembled. .The writings of the heretics were first cast into
e flames and entirely consumed. Then the book contain:
4ng Brother Dominic’s defence of the Catholic faith was in
ike manner. thrown into the fire. and was cast forth imme;
diately on touching the burning logs. e Not only did it
remain - uninjured,” says Brother Jordan, ¢but before the
eyes of all it was tossed out of the flames to a considerable
distance. A second and third time it was thrown in, and
jeach time sprang out as before, thus showing the truth of
the orthodox faith and the sanctity of the writer.” The
.ancient  MS. Breviary of Prouille relates this event in
words which are transcribed by Father Percin in his History
of the Province of Toulouse. It is there stated that the book
when tossed out of the fire ¢ rested each time on a beam of
wood, in which three deep holes may still be seen as a per-
petual memorial -of the miracle.” This beam was formerly
kept in the very hall where the incident took place, and
where, in the following century, a church was erected by
Charles le:Bel, and attached to a convent of Friars Preachers.
Pére Jean de Réchac speaks of seeing it in this chapel, and
describes the three holes as distinctly visible. On the sup-
pression of.the convent the beam was removed to the parish
church of Fanjeaux, where it is still carefully preserved.
The hearth-stone on which the fire was kindled was also
kept. under the altar of the same chapel; and here, on the
~feast of St. Dominic, the custom prevailed of substituting
- at the First Vespers, instead of the Responsary, O spem miram,
that for the third Lesson at Matins, in which allusion is made
to the well-attested miracle: Verbum vitz dum palam promitur,
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surgunt hostes, libey conscribstur, fides extollitur. Ter in flammas
Ubellus traditus, tey exivit sllesus penstus.t

The conference at Fanjeaux, and the wonderful event
with which it closed, brought conviction to the minds of
many of those who assisted at it; but by far the greater
number remained obstinate in their unbelief. Nevertheless,
from this time Brother Dominic came to be regarded both
by friends and enemies as foremost among the champions of
the Catholic faith. Touron remarks that whereas the other
missioners, whose number had now considerably increased,
worked each one in the particular district assigned him
either by the Legates or by the Bishop of Osma, Dominic
seems to have had no such restriction, but to have been free
to extend his labours wherever charity might guide him. In
the course of these missionary journeys he made himself
perfectly well acquainted with the condition of the country
and of the evils which cried aloud for remedy. In particular
he became aware of the special danger to which the daughters
of the Catholics were exposed, through the artifices of the
Albigenses and the culpable indifference of their own parents.
Many of the Catholic gentry, reduced to ruin by the spolia-
tion of their lands, did not hesitate for the bribe of a promised
dowry to deliver their daughters into the hands of the
sectaries to be by them nurtured and educated in heresy.

4 In 1209, the goods of William de Durfort having been confiscated,
the miraculous beam was taken from his house and deposited in the
Convent of Prouille, where it remained until the foundation of the
Convent of Fanjeaux. In 1346, the family of Durfort having regained
possession of the forfeited territory, were desirous of consecrating the
site of this celebrated miracle as a chapel dedicated to St. Dominic. They,
therefore, sold the house for this purpose to Father Raymund de Durfort,
a member of the same family, then Provincial of Toulouse, declaring that
they did so *in consideration of the notable miracle worked by fire in
that house, to the honour of the blessed Dominic, when he preached
against heresy in that country.” The chapel was accordingly erected, and
many Indulgences were granted by the Sovereign Pontiffs to those who
should visit it. This chapel was afterwards attached to the Dominican
convent erected at Fanjeaux in 1350, and here the beam was preserved for
many years. It was the custom to bring into this chapel the young
maidens able to take the veil in the Convent of Prouille, that they might
hear Mass and kiss the sacred relic, the greater portion of which is now
carefully kept in the parish church of Fanjeaux.
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The leaders of the Albigenses understood only too well what
powerful instruments might then be fashioned for the propa-
gation of their false doctrines. Indeed, it is remarkable how
important a part was played by these proselytes. They found
entrance into all families and exercised a powerful influence
over many a Catholic household. From none indeed did the
Albigenses receive more powerful support than from their
female disciples, whom they were careful to recruit after the
manner above described.

This abuse and its dangers, as insidious as they were
alarming, did not escape the notice of the saint, and he
rested not till he had provided a remedy. The plan suggested
itself to him of founding a monastery for the express purpose
of furnishing a retreat where young girls in danger of this
kind of perversion might find a safe refuge, and where other
women reclaimed from heresy might also be admitted and
fully instructed in the faith. He conferred with Diego on
this plan and received from him such warm encouragement,
that both Blessed Jordan and Theodoric of Apoldia write as
though the bishop had himself been the author of the scheme.
This, however, is to be understood only as signifying that
the proceedings of the missioners were naturally submitted

"---te the approval of Diego as their recognized head, for the
foundation of Prouille must be regarded as strictly the work
of St. Dominic. A\This convent was in fact to become the

' real nursery of his Order, and the narrative of a foundation
’ so interesting from every point of view in the history of our
| saint claims a chapter to itself.



THE NUNS OF PROUILLE.

CHAPTER V.

&_&omnw.l

1206.

IN the plain that stretches from the foot of the hills on which
Fanjeaux is situated, lies the village of Prouille, where in the
thirteenth century stood a church dedicated to St. Martin,
together with an ancient chapel of our Lady, long the resort
of pilgrims, which Brother Dominic often visited in his
apostolic journeys, and wherein he loved to offer the Holy
Sacrifice. On the night of the 22nd of July, 1206, the saint,
according to his custom, had retired to a spot among the
hills overlooking the plain, in order that, after spending the
day in labouring for souls, he might devote the night hours
to communing with God. No doubt his heart was full to
overflowing with solicitude for the perishing souls among
whom he laboured, and the design with which God had
recently inspired him. The establishment of a monastery
such as he had in contemplation was no easy task for one a
stranger in the land, and wholly destitute of temporal means.

! Prouille is between Montreal and Fanjeaux, about a league from the
former, and a quarter of a league from the latter place.
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In a country surrounded on all sides by those hostile to the
faith, where should he find a site on which to erect his ark
of refuge? Looking down on the plain below, he suddenly
beheld a spectacle which seemed to give the answer to his
oubts. A globe of fire appeared in the air, and, after
\making several circuits, descended, and rested on the roof of
'3 ur Lady’s chapel. The same prodigy was exhibited on the
! two following nights, and Dominic understood it to signify
| that the spot thus pointed out was the one chosen for his
\proposed foundation. The convent, which was to receive
into its shelter souls rescued from the snares of the enemy,
was then, to be placed under the patronage of Our Lady of
Prouille. On inquiry he found that the land on which the
chapel stood belonged to a noble dame whose family name
was De Cavaers, the same who has been before mentioned
as chatelaine of Fanjeaux, and enjoying the honourable dis-
tinction of being the solitary lady of that neighbourhood who
remained loyal to the Catholic faith.2 To her the saint
made known what he had seen, and invited her to consecrate
her territory to the service of God by consenting to the
foundation on it of a monastery for women. She yielded a
joyful consent to the proposal, which received the hearty
approval of Fulk, Bishop of Toulouse, to whom the co-
patronage of the chapel belonged. He not only gave his
sanction to the undertaking, but furnished the foundation
with such liberal alms, that in a short time the requisite
buildings were erected, and the monastery sufficiently
+ endowed for the support of a certain number of subjects.
While the work was in progress, Dominic continued to
reside at Fanjeaux in a house which is still religiously
preserved, and is called in the patois of the country the
" Bourguct Sant Domenge. There may still be seen the chamber

3 Dame Na Cavaers, foundress of Prouille, left a daughter and name-
sake who inherited the lands, but unfortunately not the faith of her noble
mother. Na Cavaers the younger was for many years in intimate relations
with all the leaders of the sect, and even seems to have been admitted as a
member. But wonderful to say, after forty years spent in error, she not
only made her peace with the Church, but asked and received the holy
habit of religion in the monastery of Prouille.
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which gave him shelter, with its brick floor and ancient stone
hearth. Near this house rises a high rock, in a cavity of
which is a deep pool that is never stagnant, being fed from
some secret source. It bears the title of the water-stoup of
St. Dominic, and, according to the poetical tradition of the
place, sprang up on the spot so often watered by the tears
and sanctified by the prayers of the saint. Not far off a
little monument, surmounted by a cross, marks the spot
known as the Segnadou, or * the place where the saint saw
the sign,”3 being that, whence as above related, he beheld
the flame descend from heaven upon the roof of our Lady’s
chapel. This spot, as well as others which local tradition
associates with his name, is still visited by pilgrims who love
to pray on the scenes hallowed by his memory among these
mountain solitudes. A steep cleft in the rocks shows the
path he so often trod leading from Fanjeaux to Montreal,
and here it is said he once narrowly escaped falling into the
hands of assassins. The forest where he was wont to retire
for prayer and penance, with the old oaks under which he
loved to sit, are still pointed out; and half way between
Fanjeaux and Carcassonne is to be seen a fountain now
surmounted by his statue, where according to tradition he
often rested and took his scanty meal of dry bread, dipping
it in the waters of the fountain.

But perhaps the most interesting of the localities asso-
ciated with his memory is the parish church of Fanjeaux
which even claims to have been served for a time by the saint
as parish priest. The pulpit in which he preached almost
daily during the time that he made his home in the village is
still reverently shown. Out of respect the floor of this pulpit
is now covered with boards, but we are assured it is the same
from which he so often announced the Word of God. On one
such occasion, after he had eloquently defended the faith
against the blasphemies of the Albigenses, an incident occurred
which we will relate almost in the words of Blessed Humbert.

3 This monument, erected in 1860, stands on the site of a much more
ancient cross, which was placed there by the inhabitants of Fanjeaux in
1538, and which bore an inscription commemorative of the above event.
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As the saint remained in the church to pray, according to his
custom, he was accosted by nine women who threw them-
selves at his feet, saying, ** Servant of God, come to our help.
If what you preached to-day be true, our souls have long
been blinded with error; for those whom you style heretics,
but whom we call Bons Hommes,* are the guides whom we
have hitherto trusted with our whole hearts. But now we
know not what to think. Have pity on us and pray to the
Lord your God that He may make known to us in what faith
we must live and die if we would be saved everlastingly.
We cannot reply to your arguments, yet we dare not lightly
condemn the teaching of our ministers. Resolve our doubts
then, but we entreat you let it be in a way which may bring
certain conviction to our souls.”

Dominic recollected himself for a few moments in silent
prayer, then he replied, ¢ Have patience and fear nothing; I
believe that our Lord, Who wills not that any should perish,
will show you manifestly who is the master whom you have
hitherto served.” Then he invited them to pray with him,
and as they did so there appeared in the midst of them a
monstrous and most hideous beast whose flaming eyes and
frightful aspect filled them with terror. Springing into the
air, it disappeared through the/be‘my of the church, leavipg
behind it a horrible stench. & This is the master you have
served,” said Dominic, ‘“and whose likeness God has per-
mitted you to behold that you might see and understand
in what manner of slavery you have engaged by joining
yourselves to these heretics.”

Moved by the appalling sight, and with hearts already
touched by Divine grace, the nine women entreated Dominic
not toabandon them, but to receive them to some safe shelter,
and direct them in the way of truth. The saint gave up to
them the house he himself occupied, and spent that night, as
was his frequent habit, in prayer among the hills. After
carefully testing the sincerity of his new disciples, he not
only received their abjuration, but agreed to admit them
among the first members of the new community. History

4 The title by which the * perfect " were commonly addressed.




FIRST RELIGIOUS OF PROUILLE. 53

has carefully preserved their names; they were Alaide,
Berengaria, Barberienne Jordan, Curtslana, Raymundine,
Paperin, Riccarda, Guillelmine de Beaupuys, Raymundine
Clarette, and Gentiana. Twenty-seven years later, Beren-
garia gave her testimony to the sanctity of St.Dominic,
making oath before the commissioners of Toulouse as to the
things she had seen and heard; and in this attestation she
affirms having with her own eyes beheld the terrible spectacle
above described as seen in the church of Fanjeaux. Another
of the little company, whose name is not given, appears to have
been possessed of considerable personal attractions, and in
particular of a remarkably well-formed nose, which proved a
source of temptation to her, and disposed her to return to the
world. A grotesque accident, however, which befell the
favourite feature and somewhat spoiled her beauty, seems to
have cured her vanity and brought her to her senses.
Confessing her fault to Brother Dominic, he confirmed her
in her vocation, so that she never afterwards showed any
signs of instability. To these nine were soon afterwards
added two others, Catholics by birth and by education, of
whom Guillemette de Fanjeaux, though the last comer, was
chosen by Dominic to be the Prioress, an office she continued
to fill for the space of nineteen years. The modest habitation
which had been begun in the month of August, and which,
poor as it was, was yet carefully adapted to the requirements
of religious life, was completed early in November ; and on the
22nd of this month, being the feast of St. Cecilia, 1206, the
nuns took possession of their new abode. They were formally
enclosed on the following feast of St. John the Evangelist,
and thus was completed the foundation of the first convent
of the Order. The community soon received a fresh increase
by the admission of fifteen young girls, all rescued from the
hands of the heretics, to whose instruction and guidance the
saint devoted no small portion of his time.

An exact description of the spot so dear and sacred to
every child of St. Dominic will not be unacceptable. It
shall be given in the words of one to whom the scenes
described have long been a familiar home. ¢ Prouille is
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situated in the department of Aude, between the Medi-
rranean and the Pyrenees. It lies in a vast and richly
cultivated plain through which flow many crystal streams,
their banks fringed with trees, specially willows. On the
south it is shut in by a range of hills, still covered with
the remains of vast forests, which once clothed them to the
summit. Dotted here and there on its expanse appear farms
and villages, with many a church tower rising to heaven
through the clear and azure sky. Towards the east and
west this plain stretches to a great extent, but it is bounded
on the north by what are called the Black Mountains, the
slopes of which in the time of St. Dominic were covered with
thick forests.” A little village, the houses of which were
poor enough, and were for the most part built of mud, then
clustered round the Church of St. Martin, long the resort of
pilgrims; and the first abode of the nuns consisted of a few
such mud cottages, which they continued to occupy until
by gift or purchase they came into possession of larger
territories. In this humble dwelling it was, then, that St.
Dominic gathered his first religious, whom by the authority
of the Bishop of Toulouse he clothed in the habit he had
chosen for them, namely, a white tunic with a black mantle
.| and veil. He gave them the Rule of St. Augustine, to which
were added certain Constitutions drawn up .by his own pen,
\ in which was enjoined a strict observance of silence. Besides
| the hours devoted to prayer and the recital of the Divine
Office, it was provided that a certain time should every day
be given to manual work. The articles of a visitation of the
convent held i 7330 By the Provincial of Toulouse show how
much importance was attached by the saint to this salutary
ordinance. ¢ The procurators of the convent (we read)
being asked how the sisters were provided with clothing, and
if they had sufficient garments, and those of good and
suitable materials, answered that every year there is delivered
to them fifteen cwt. of clean, washed, and well-chosen wool,
which wool they themselves spin and make up according to
the ancient custom of the monastery, and the express command
of our Father St. Dominic, who ordered that the nuns should
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spin and sew in those hours when they were not employed
in the recitation of the Divine Office, in order the better to
avoid idleness, the cause of so many evils.” 8

Besides this manual work it was ordered that those who
had the capacity, should carefully apply themselves to the

study of psalmody, and a passage in the primitive Constitu-
tion names also “the-study of Tetters " as fitly occupying a
certain portion of their time. An idea has very commonly
prevailed that the Convent of Prouille was founded as a
place of education for young girls, and considerable pains
has been taken by several learned writers to disprove this
error.  The religious of Prouille, like all other communities
of the Second Order established later, were strictly contem-
plative and never undertook the work of education. Never-
theless, it is evident that being founded to receive those
rescued from heresy, means were provided for the careful
instruction of thre—immates in the truths of faith, and as
amply appears from the annals of the monastery, the religious
who took o part in that work of teaching which so manifestly
belongs to the Order of Preachers, were trained to co-operate
m the salvation of souls by their penances and their prayers.
. So singular an interest attaches to this nursery of the
Order of Preachers, and its foundation forms such an
important epoch in the life of our saint, that we shall make
no apology for tracing its history somewhat fully, the rather
that the documents we have to quote throw considerable
light on the actual position then held by St. Dominic, and
the nature of his work in Languedoc. So much of his
history has been presented to us in what is regarded by
many as a purely legendary form, that it is a satisfaction to
turn over the pages of formal documents indisputable in
their authenticity, and gather from them evidence corro-
borating many of the events above recorded.

First, then, as to the temporalities of Prouille. The
church had been granted to the use of the nuns from their
first foundation, but it was not until 1211 that they became
its actual proprietors. In that year Fulk, Bishop of Toulouse,

8 Visite de Prouille par le Provincial de Toulonse en 1340 (inedited).
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with the consent of his Chapter, and at the request of Master
Dominic of Osma, gives and assigns the chapel of Our Lady
of Prouille to the religious women who shall be converted
by the preaching of those appointed to drive away heresy
out of the country. He releases them from all pecuniary
obligations that might be claimed by the Chapter, and
grants them thirty paces of land surrounding the chapel.

Earlier than this is the document by which Beranger,
Archbishop of Narbonne, endows the monastery with lands
situated in his archdiocese. In the April of 1207, only four
months after this foundation, he grants to the Prioress and
other religious women who have been recently converted to
the faith by the exhortations and example of Brother Dominic, Canon
of Osma, and of his companions abiding at Fanjeaux in the Church
of Our Lady of Prouille, the Church of St. Martin of Limoux,”
and the territory of Tax, contiguous to it, as a perpetual
possession which is accepted in their name by the Brothers
Dominic and William de Claret. In this document we have
the first notice of the coinpanions of St. Dominic, and of their
establishment at Prouille as a residence. The William de
Claret here mentioned was a native of Pamiers, and offered
his services to the Bishop of Osma at the very commence-
ment of the mission. Diego appointed him procurator to
the little company, and St. Dominic chose him to discharge
the same office for the community of Prouille, and to act as
their chaplain, though their spiritual care was afterwards
confided to Brother Noel of Prouille.

The  Brethren of Prouille’” are also named in another
act dated in the same year 1207, in which Ermingarde de
Godeline and her husband, Sancho Gasc, dedicated not only
their goods, but their persons also, to God, the Blessed Mary,
and all the saints, to the holy work of preaching, to Mastey Dominsc
of Osma, and the byethren and sisters living at Prouslle.® How many
of these brethren were established at Prouille in its early days

7 According to the author of Notre Dame de France, vol. iii. p. 320, the
famous sanctuary of Notre Dame de Marceille, near Limoux, was also
granted to Prouille. :

8 Doat, t. g8, f. 3.
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we do not know; it is probable that their numbers at first
were small, possibly not exceeding the two whose names
have been already given. But as time went on their ranks
increased, and at a later date we find the community of the
brethren amounting to as many as twenty-five priests besides
lay-brothers.

Meanwhile the records of the monastery bear witness to
its steady growth. A few years pass by, years of tumult
and of bloodshed, but Prouille remains unaffected by the
storm that rages round her walls. The ark of refuge floats
securely on the surface of the troubled waters. The con-
struction and enlargement of the monastery are carried on
without intermission, while all the surrounding country is
plunged in civil war; and in 1212, when armies are marching
and counter-marching in the close neighbourhood, fresh acts
of donation make mention of the ‘ newly-erected abbey”
and the *‘monastery recently constructed.”? The antique
forms of some of these documents help us to realize the
age to which they belong. Thus in 1212 Bernard de Barna
makes over to Our Lady of Prouille and to the brethren and
sisters living there, not only his goods moveable and
immoveable, but his own person and that of his son.
Needless to say this is to be understood in the feudal sense.
He holds his lands henceforth, not as an independent
proprietor, but as ¢ the man ” of the monastery. ¢ Kneeling
before you, Dominic, Canon of Osma,” he continues, ¢ with
my hands in yours and receiving the kiss of peace, I pledge
you my homage.”1® Again, in another of these charters Peter,
Castellan de Saissac, contracts a different kind of tie with
the community. He disposes of his lands in favour of the
brethren and sisters, adding, * and I, Peter de Saissac, make
myself your brother, and if he so will, my heir shall do the
same.” The donation is accepted by the two brethren, Noel
and William, in the name of the joint community. ¢ We
hereby receive you as a brother,” they write at the foot of the
contract, “and admit you to participation in all the prayers
and good works that are here performed.” That is to say,

? Doat, t. g8, f. 8—Io. W Ibid p g
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that the donor becomes affiliated to the monastery not
precisely as a religious, but as a kind of auxiliary, one of
what were technically called the fréres donas, whose numbers
gradually increased with the increase of the lands and
possessions of the monastery which were committed to
their charge.

It will be seen, then, that two distinct communities were
settled at Prouille, one of religious women and the other
of brethren. The latter had for their use the Church of
St. Martin, which separated the two divisions of the monas-
tery. Pére Réchac has given us an exact description of
the building as it existed in the seventeenth century, and
tells us of the quadrangle of the nuns with its central
fountain, the stone cloisters with watch-towers at each of
the four corners of the battlemented walls, with which, as
time went on, the convent was surrounded, having fifteen
other towers, their numbers corresponding to the mysteries
of the holy Rosary. He describes how over the great gate
of the monastery there stood an image of St. Dominic, stick
in hand, while beneath it were engraved in antique Gothic
characters the following lines :

Ennemis de ma religion
Ne troublez ce lieu sanctifié,

Car autrement de mon baton
Trés asprement vous frapperai.

The annals of the monastery record many instances of
its singular preservation from perils of all kinds, due as was
believed to his fatherly protection. Then, in 1309, fire broke
out in the dormitory of the religious, who having invoked
the aid of their holy patriarch, beheld a number of young
children dressed in white, who extinguished the flames with
their hands. This happened on the feast of St. Michael,
and the grace was so generally attributed to angelic assist-
ance that Pére Adaubert, Provincial of Toulouse, ordained
a daily commemoration of the Holy Angels to be made
henceforth at Lauds and Vespers by way of perpetual
thanksgiving. Needless to say that a very special devotion
was always cherished by the religious of Prouille to their
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holy founder himself, whose chasuble, mantle, and scapular
they preserved as precious relics, as well as a crucifix carved
by his direction, which was kept in the chapel of the Rosary
and was regarded as miraculous. This chapel was a place
of great devotion. It was here that the novices used to
assemble to recite our Lady’s Office, and here it was said
two of the sisters who were wont to resort hither to pray,
were accustomed to see and converse with their guardian
angels.

The community seems specially to have excelled in their
admirable discharge of the duties of the choir. They recited
it, says Pére Réchac, in a manner suitable to the majesty
of the place, without haste or precipitation, without the
omission of a note or a syllable, the pauses carefully
observed, and the chant kept up with perfect regularity.
“Of this,” he says, ‘I have myself been both an eye and ear
witness, nor is it to be doubted that this perfect fidelity in
the duties of the choir has been one of the special benedic-
tions left by St. Dominic on these his eldest daughters.” We
will only add that to fervour in prayer they added an
unbounded charity, as was shown by their daily distribution
at the gate of the monastery of food, clothes, and medicine.

But it is time to close this subject, over which we have
lingered out of loving reverence to the memory of a place
sanctified by the labours and tears of our great saint, and
so dear to his fatherly heart.¥ The Prouille of St. Domini
exists no longer. The ancient monastery was entirely burnt !
down in 1715, and in 1790 the new convent raised upon its
ruins was seized by the Revolutionary Government, the
religious dispersed, and the convent itself sold to a speculator
who levelled it to the ground and sold its stones as building -
materials. For more than fifty years nothing remained to
mark the site but a few feet of crumbling wall, a portion of
the ancient cloister.+ But in our own days a new Prouille
has arisen out of the ashes of the old, and on this very site
a monastery of magnificent dimensions, raised through the
munificence of a noble lady, has received within its walls a
colony of Dominican nuns who can trace their religious
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descent from the parent stock of the Prouille of St. Dominic.
Thus the lily garden of the Order has been planted afresh.
Pyulia, or Pruralilia, as some old writers love to call it, still
lives to lift up holy hands for her unhappy country. May
her prayers be abundantly heard as expressed in those words
which so often in old times resounded within her walls :
O Salutaris hostia,
Spes unica fidelium,

In te confidit Francia,
Da pacem, serva lilium.n

1 An adaptation of the O Salutaris, used anciently in France in times
of public necessity. -



CHAPTER VI.

THE MURDER OF THE LEGATE.

1207—1208.

As soon as the community was happily settled at Prouille,
Dominic left Fanjeaux, and rejoined Diego and the Legates
at Pamiers, where Arnold of Citeaux soon after arrived,
bringing with him twelve other abbots of his Order. Thus
powerfully reinforced, the missioners prosecuted their labours
with fresh vigour. At Montreal five hundred heretics abjured
their errors, and the same success attended the preaching of
the Catholics in other towns. Diego, therefore, thought the
time a suitable one for revisiting his own diocese, from which
he had now been absent for nearly three years. Before doing
so, however, he agreed to return with the other missioners
to Pamiers, where considerable numbers, both of Catholics
and Albigenses, had assembled to assist at a great con-
ference, which was to be held between their respective
leaders. As Diego and his party approached the town,
they were met and joyfully greeted by the Bishops of
Toulouse and Conzerans, together with many of the clergy.
The umpire chosen on this occasion was Arnold of Cam-
pranham, a secular priest of some learning, but who was
known to favour the doctrines of the Albigenses. The
conference took place in the house of Raymund Roger,
Count de Foix, his wife, who had openly joined the heretics,
being present at the discussions, as well as his two sisters,
who belonged to the kindred sect of the Vaudois. These
ladies were strongly inclined to take an active part in the
proceedings, but received a salutary hint from Stephen, one
of the Cistercian abbots assisting at the conference, who
bade them listen in silence as more suitable to their sex.
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“ Go, madam,” he said to the countess, ¢ and attend to your
spinning ; it does not become you to take part in this debate.”
The conference resulted in the triumph of the Catholics, and
not only did Arnold give judgment in their favour, but he
himself renounced his errors in the hands of the Bishop of
Osma, and thenceforward acted as a strenuous defender
of the Catholic faith. His example was followed by many
others, especially of the poorer classes, who made their
submission with every sign of sincerity. This conference
took place, according to Touron, in the July of 1207; and
immediately on its close, Diego prepared to set out for Spain,
his purpose being, after settling the affairs of the diocese,
and collecting alms for the support of the missioners and the
convent of Prouille, to return to Languedoc, and there resume
his apostolic labours. ’. Before leaving, he appointed Brother
Dominic to be the head of the body of missioners, and named
him Prior of Prouille, by which title we find him henceforth
designated.

Dominic and his companions accompanied the bishop to
the confines of the province, all journeying on foot, and
preaching as they went. There the two friends who had
been bound together by a tie so close, and of such long
duration, parted in the confident hope of a speedy reunion.
But the designs of God had otherwise ordained. Before the
close of the year Diego departed to a better life, and was
buried in his cathedral church of Osma, where his tomb is
said to have been honoured by miracles. He was the first
of a long line of great men with whom the founder of the
Friars Preachers was united in bonds of no common friend-
ship, nor was he the least worthy of the number. So holy
and so stainless was his character that, as Blessed Jordan
tells us, it won the admiration of the heretics themselves,
who were wont to say that ¢ it was impossible not to believe
such a man predestined to eternal life, and that doubtless he
had been sent among them that he might learn from them
the way of salvation.” It was his influence that had con-
solidated the scattered elements of the Catholic party into a
firm and united body, and it seemed as though his death in
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a moment dissolved the tie that had bound them together.
Many circumstances in fact, combined to break up the
company which had hitherto acted in concert. Arnold of
Citeaux was elected the General of his Order, and was
necessarily obliged to return to the seat of its government.
He was followed by the other Cistercian abbots, all of whom
were recalled to their own convents. Peter of Castelnau had
established himself in Provence, where Rodolph, the other
Legate, prepared to join him, but died before reaching his
destination; so that a few weeks after hearing of the death
of Diego, Dominic found himself left to sustain the conflict
for the faith almost single-handed.

There comes a crisis in the history of some souls, and
especially of those chosen by God for special works, which
seems designed to test and prove the strength that is in
them. As the archer tries the firmness of his bow-string
before delivering his shaft, so such souls are permitted in the
darkness of desolation or the anguish of bereavement, to
gather their strength to its true centre, and lean more utterly
upon God. Not till then is manifested their full nobility, or
the power of the grace which moves them. So, as we may
conjecture, it was in the life-history of the Blessed Dominic. \‘
His hour of proof was that in which he stood alone, with the |,
work to which God had called him still incomplete, while
his fellow-labourers were all withdrawn, and he among the
number in whose company for fourteen years he had enjoyed ;
the rare happiness of a perfect friendship. He watched them,(
depart one after another, the Spanish ecclesiastics to Spain,
the Cistercians to their abbeys, but he remained firm and
tranquil in the post where God had placed him. The sweet-
ness of human consolation had been taken from him, but the
Divine will, the law of his life, remained; and if men had
hitherto regarded him only as following in the track marked
out by another, they were now about to behold him revealed
to the world in his true character as the founder of that great
Religious Order which was to bear his name. ¢ It was not
to be,” writes William de Puylaurens, *that the work of
preaching, which had been begun so happily, should be
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suffered to perish. By Divine inspiration it was to be
carried on by preachers who should for ever bear that title
as their own. For the Order of Preachers was about to-
arise under the protection of the holy Bishop Fulk, of
Toulouse.”

We have already more than once had occasion to mention
the name of this remarkable man, who had been appointed
to the bishopric of Toulouse in 1200, after the deposition of
Raymund de Rabastens. His history, like his character,
was altogether extraordinary, exhibiting the energy of human
passion not laid aside, but transformed and sanctified by
Divine grace. He had passed many years at the Courts of

icl@_of\f",jgland and Count Raymund V. of Toulouse,
“where he was known, not merely as a man of the world, but
as a skilful troubadour. His poetry, which still exists, is
praised by critics for the elegance of its conception, but if
we are to credit historians who gave currency to the popular
judgment regarding him, his life did not wholly escape from
the influence of the profligate society that surrounded him.
A sudden stroke of grace came to open his eyes to the
nothingness of the world, and to arouse him to nobler aspira-
tions. ‘ Were I condemned,” he one day thought to himself,
‘“to lie for ever on the softest bed, how intolerable would
such a destiny be! Yet if so, what will it be to endure the
everlasting torments?’ The shaft struck him to the heart,
and when once that fervent nature awoke to the conscious-
ness of the eternal truths, it could rest in no half turning
to God. With the consent of his wife, he left the world and
entered the monastery of Toronet, in Provence, where in due
time he became abbot. So entirely did he give himself up
to the service of God, and so remarkably did he display his
powers of government, that when he was chosen for the
difficult task of raising the Church of Toulouse from the
miserable condition into which it had been brought by the
misconduct of his predecessor, the appointment was received
with universal joy, and Peter of Castelnau, then lying on a
bed of sickness, lifted his hands in thanksgiving that so great
a happiness should be bestowed on that afflicted diocese.
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The career of Fulk has been traced by the pen of William
de Puylaurens, who knew him well, and who, though the
chaplain of Raymund VII. of Toulouse, was not deterred
by any partiality for the princes whom he served from doing
justice to the prelate who showed himself so firm in resisting
their encroachments. He calls Fulk the venerable Father
chosen by God to repair the ruins of His Church laid waste
by heresy. He tells us that at the moment of his accession,
as he himself had often heard from the lips of the bishop,
the revenues of the see, once so rich and flourishing, did not
exceed ninety-six sous. He entered the diocese with no
greater equipage than four mules, which he brought from
his abbey. But he showed himself a vigilant pastor and an
eloquent preacher, and from the day of his installation the
Catholic cause in Toulouse showed signs of revival.

As we have seen, Fulk had very early recognized the
merits of Brother Dominic, and had given him his powerful
support in the foundation of Prouille. He equally proved
himself a firm friend in the present juncture, and throughout
the difficult time that was opening. Dark clouds, indeed,
just then hung over the horizon. Whatever success had
attended the labours of the missioners in the conversion of
individuals, and even of considerable numbers of the better
disposed among the heretics, it was far from being universal.
Encouraged by the example of their princes, the grea
mass of the people showed themselves wholly indifferent
to the pacific measures hitherto exclusively employed to
reclaim them. To use the expression of the poet of the
Crusade,! ¢they cared no more for preaching than for a
rotten apple.” On occasions indeed when the Legates hinted
at the possibility of interference on the part of the temporal

1 William of Tudela was the author of the first part of the Song of the
Crusade, a poem in the Provengal language which is regarded as reliable
authority for the history of the war. The Song was continued by an
anonymous troubadour to whose statements the same ¥redit does not
attach. The other contemporary authors on whom we chiefly depend
are Peter de Vaulx-Cernay and William de Puy-Lamens; the first a
Cistercian monk, the latter chaplain to Count Raymund VII, and a
singularly impartial writer.

F
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power, as at Toulouse in 1204, a wonderful alacrity was
shown in expelling the Albigenses and meeting every
demand. But as soon as the danger was over all things
went on as before; until after ten years of these successive
and all but fruitless legations it became clearly apparent
that the evil was one which called for a severer remedy.
By none was the unsatisfactory result of these negotiations
more keenly felt than by Peter of Castelnau, who was
accustomed to say that religion would never again raise its
head in Languedoc till the soil had been watered by the
blood of a martyr, and it was his constant prayer that he
himself might be the victim. The special enmity of which
he was the object on the part of the Albigenses has been
sometimes attributed to the uncompromising severity of his
character. But it must be borne in mind that in his office
as Legate he was charged with the onerous duty, not merely
of preaching to the heretics, but of rebuking and pronouncing
censure on those who were the real authors of the existing
troubles. We have seen with what courage he had enforced
the authority of the Holy See against the slothful and
unfaithful pastors of the Church; and he showed no less
firmness in dealing with those who held and misused the
temporal power. Of these the one most conspicuous, both
by his rank and by the long tissue of his crimes and
treacheries, was*Count Raymund VI. of Toulouse. He
showed no sympathy with the better dispositions evinced
by his father towards the close of his life; but from the day
of his accession acted as the avowed protector of the
., Albigenses. Nor was this by any means his sole offence.
Through him the whole of the south of France was plunged
in petty wars, which he promoted for his own aggrandize-
ment, taking into his pay large bands of the excommunicated
Cotteraux or Routiers, with whose aid he ravaged towns,
churches, and monasteries. It is necessary to remind
ourselves of the real condition of society in these lawless
centuries, left as it too often was at the mercy of ferocious
Qz:ants. Doubtless among the feudal rulers of the land many
re to be found who exhibited the frue virtues of chivalry,
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men who were the protectors of the Church, the champions
of the oppressed, the friends of the fatherless and the widow.
But others, and it may be feared the larger number, hardly
rose above the level of brigand chiefs. Their sole occupation
consisted in raids one upon another which do not deserve J
the name of wars, and which were made the excuse for every
species of violence and rapine. In these intestine and bloody
quarrels the petty rulers of southern France were incessantly:)
engaged, and the Cotteraux fmnt employment under
the banners of the rival chieftains.

No one even superficially acquainted with the history of
European Christendom can be ignorant how unceasing were
the efforts of the Popes to repress these evils. From the
gigantic wars between France and England down to the
ignoble strife that armed baron against baron, the voice of
the Sovereign Pontiff was always heard above the din of
battle pleading for peace. If the Church failed in putting an
end to war, she did her best to mitigate its atrocities. By the
Truce of God she did actually set limits to the violence of
the age. Under this title was understood the law by which
her councils forbade all men under the severest spiritual
censures to carry on any hostilities public or private during
certain specified seasons. These were, generally speaking, in
every week from Wednesday evening to Monday morning,
from the beginning of Advent to the octave of the Epiphany,
from the first day of Lent to the octave of Easter, and from
the Rogation Days to the octave of Pentecost. A number
of holy days differing in different parts were likewise included
in the Truce, and during all these times it was forbidden not
only to fight, but to lay waste lands and carry off cattle.
Churches and cemeteries were also placed under perpetual
protection, and it was declared to be a violation of the Truce
to kill or wound peasants engaged in agriculture, or helpless
women, or to destroy or injure the implements of husbandry.
Special officers with an armed force at their command were
appointed to guard the observance of this sacred law, the
infraction of which was regarded as an offence of the deepest
dye, and those found bold enough to violate its prescriptions
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were held in universal reprobation. Nothing, perhaps, is
more extraordinary or more admirable in history than the
fact that such a law should not only be promulgated through-
ut Christendom, but that on the whole it should have beer
observed, and it speaks volumes as to the beneficent influence
exercised by religion in those wild and troublous times.2

The Church then, and especially the Holy See, acted as
‘the universal peacemaker. The Legation sent into Lan-
;guedoc by Innocent III. was far from being exclusively

« directed against the heretical doctrines of the Albigenses.

. One of its main objects was the pacification of the country

i by the extinction of these miserable wars and the expulsion
of the Routiers. As we have said, Raymund VI. was one of
\ their chief protectors. ¢ He had,” says a contemporary writer,
‘¢ a wonderful liking for these men.” His partiality for them
may perhaps be explained in the words of Michelet, who
after drawing a frightful picture of the excesses perpetrated
by the Routiers, particularly in the south of France, observes
that nevertheless ¢ they were dear to the princes of the
country precisely on account of their impiety, which made
them indifferent to the censures of the Church.”

It was then not merely as an abettor of heresy, but as
the promoter of bloody and unjust wars, and the protector
of excommunicated ruffians who lived only by crime and
violence, that Innocent III. addressed to the Count that
-celebrated letter in which he enumerates his offences against
God and man, and calls on him to make reparation. ¢ Would

2 It is remarkable that at first the ecclesiastical authorities endeavoured
to abolish the custom of making war altogether and to establish what was
called “ the peace of God.” Needless to say the measure failed of success
by attempting too much, and about the middle of the eleventh century,
the truce of God was substituted for the peace, and men to whom fighting
was a kind of second nature were only required to restrict their hostilities
within certain limits. Henry II. of England, when resolved on establish-
ing the reign of social order throughout his dominions, found no better
means of doing so than by copying this institution of the Church. He
proclaimed what he called ‘‘the King's peace,”” and the officers he
appointed to enforce it were known as ** justices of the peace,” phrases
still in use in our own day. For a full treatment of this interesting
subject, see Rohrbacher, Histoire de I'Eglise, vol. xiii. pp. 466—474.
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that we could open your heart,” he says, *‘ and make you see
the enormities you have committed! What pride has seized
possession of you, that you will not keep peace with your
neighbours, and that you break the laws of God by allying
yourself with the enemies of the faith! . . . If you do not
stand in fear of eternal punishment, at least fear that which is
temporal : fear, lest by the hostilities you wage against your
neighbour and the offence you offer to God by protecting
heresy, you draw on yourself a double punishment. . . . Who
are you, that you alone should refuse to make peace, in
order that you may profit by these miserable divisions, whilst
the King of Aragon and all the other most powerful lords
of the country have at the entreaties of our Legates solemnly
sworn to do so? Do you not blush to remember how often
you have broken your oaths to drive the heretics out of
your dominions? And was it not you who, laying waste
the province of Arles with your hired bands, were entreated
by our venerable brother the Bishop of Orange, to spare the
monasteries and to suspend your ravages, if it were but
during the holy season® and on feast-days. Then you took
the bishop by the right hand, and swore on that hand, that
you would have regard neither to the holy time nor to
Sundays, and that you would spare neither consecrated
places nor persons. And this oath, if we ought not rather
to call it this profanation, you have observed better than
your other oaths, taken in a lawful cause.” 4

This accumulation of outrages at last met with its well-
merited punishment, and after repeated warnings and
remonstrances the Legate pronounced against the Count
sentence of excommunication. For the spiritual censure,
Raymund cared little enough; but in the thirteenth century
excommunication, by the common law of the Church, bore
with it certain temporal penalties. At any moment the
decree might go forth which would deprive him of his
territories, and already a league was formed against him
among certain of his barons who would joyfully have put
such a sentence into execution. It was necessary therefore

3 j.c. of the Truce. ¢ Epist. Innoc. IIL t. x.
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to temporize. He invited the Legate to meet him at St.
Gilles, near the mouth of the Rhone, under the pretence of
seeking a sincere reconciliation with the Church. Peter de
Castelnau accepted the invitation, and repaired to the place

- appointed in company with one of his brother Legates. But

it soon became apparent that nothing was further from
Raymund’s intention than any kind of submission. He
desired indeed to be relieved:from his sentence, and threatened
the Legates with death if they attempted to leave the town
without giving him absolution. But as to giving any pledges
that would bind his future conduct, he utterly refused to do
so. He would neither make peace with his neighbours,
dismiss the Routiers from his employment, or withdraw his
protection from the Albigenses. These were the three heads
to which the Legates reduced their demands, requiring not

. only his acceptance of them, but some security that the
' conditions would be observed. As to oaths, too well did

they know what was their value in his eyes. ‘A renegade
to his faith,” says Peter de Vaulx-Cernay, ¢ worse than an
infidel, and incapable of observing his oaths, he had already
sworn, and foresworn himself many times.” All negotiations
therefore failing, Peter de Castelnau boldly confronted the
tyrant, and reproached him with his crimes and perjuries.
Then, despising his threats, the two Legates left the town
accompanied by an escort given them by the civic magistrates.
That night they slept in a little inn by the shore of the
Rhone, and next morning, having said Mass and dismissed
their escort, they prepared to cross the river. At that
moment two men approached them, one of whom, squire to
the Count of Toulouse, plunged a lance into the side of
Peter de Castelnau. He fell to the ground mortally wounded,
exclaiming, ‘“ May God pardon you; as for me, I pardon
you!” These words he repeated several times, adding as
he addressed his companions, ¢ Keep the faith and serve
God's Church without fear and without negligence.” They
carried him into the poor wayside inn, where he lay raising
his hands and eyes to heaven, and from time to time praying
God to pardon his murderer. * Towards cock-crow,” says
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the author of the Song of the Crusade, * he died after receiving
- Holy Communion. His soul departed to God, and his body
was carried back to St. Gilles, and buried with lighted
candles and the chant of the Kyric clesson sung by many
clerks.”

The slaughter of an ambassador has in all times, and
among all peoples, been reckoned among the most heinous
of crimes. But as Rohrbacher. observes, Peter of Castelnau
was the ambassador from the Head of the Church, despatched
to restore peace to a distracted country by exclusively
peaceful means. His murder was therefore an outrage on
the whole Christian world, and, according to what was then
the universally acknowledged law of Christendom, the author
of such a crime, as well as his accomplices and protectors,
forfeited all social rights, and was to be regarded as an
outlaw.

Nor could the death of the Legate be separated from the
cause in the defence of which he fell. Although the Count
of Toulouse had contrived to incur the censures of the
Church on many grounds, yet it was mainly by his protection
of the Albigenses and his connivance at their crimes, that
he, the Christian knight and noble, stood charged before
the chief tribunal of the Christian world. In judging the
question, we must regard it as it was then regarded by the
whole of Christendom, when the interests of the faith took
precedence of every other interest, and the abettor of heresy
stood convicted of the crime of l2se-majesté against God
Himself. The policy of the Holy See in dealing with the
Albigenses had hitherto been marked with nothing but
patience and moderation. As we have seen, it was by the
intervention of the Pope that the temporal sword had been |
held for ten years from falling on the guilty provinces.
During that time, while apostolic missioners had sought the
conversion of the heretics by no other means than by preach-
ing and disputation, the Legates of the Holy See had with
unwearied patience endeavoured to recall Count Raymund
to the obligations binding on him as sovereign of a Catholic
people. It was not until the murder of the Legate had
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rendered all further compromise impossible that Pope
Innocent consented to an appeal to arms. In the letter
which he addressed to the knights and barons, the arch-
bishops and bishops of Narbonne and the adjacent provinces,
after enumerating the crimes of the Count of Toulouse, he
declares that the time of endurance has passed, and that the
censures long withheld must now fall on the author of so
many offences. In other letters he called on the kings of
France and England to forget their private quarrels and,
girding on their swords, to- march against the enemies of the
faith. ¢ Suffer not the Church to perish in this unhappy
country,” he writes, ‘“but come to her assistance, and
combat valiantly against these heretics, who are worse than
the Saracens themselves." 3

This appeal found a response in the hearts of those to
whom it was addressed, a vast number of princes and nobles
took up arms, and thus there opens before us the history of
that bloody war which, while strictly speaking it forms no
part of the life of St. Dominic, yet from its association with
the cause to which he had devoted himself must first be
briefly traced, before we can take up the thread of our
narrative and follow him in his apostolic career.

5 Innocent, Epist. 26—32.

v



WEST DOOR OF THE CHURCH OF ST.GILLES.

CHAPTER VIIL

THE CRUSADE.

THEe death of Peter de Castelnau took place in the February j

of 1208, and its effect, as we have seen, was to put an end '
to all hopes of temporizing. The crime of the Count of
Toulouse was declared to be one which freed his subjects
from their allegiance until such time as he should have made '
due reparation: and a new commission of bishops and abbots |
was appointed to preach the Crusade, and undertake the
ecclesiastical government of the country. At its head was
placed the Cardinal Legate, James Galba, commonly known

as the Cardinal Milon, who lost no time in seeking an inter- '
view with Philip Augustus, King of France, and urging him _

to lead his forces in person against the Albigenses. The
King excused himself on the plea that his own territories
were endangered by the hostile attitude both of the Emperor
and the King of England; nevertheless he gave permission
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to all his vassals and subjects to take the Cross, engaging
that both he and his son would do the same as soon as the
safety of the kingdom was secured. Active preparations
were accordingly set on foot, and Raymund, fairly alarmed,
himself had recourse to the King for counsel and protection.
But Philip gave him clearly to understand that his only
course lay in unconditional submission to the Holy See.
The Count therefore repaired to Rome for the purpose of
protesting his innocence of the murder of the Legate, and
obtaining for himself the best terms in his power. He was
not unfavourably received, though as it happened, an
embassy of bishops from the Narbonnese provinces had
preceded him to Rome to make known to the Pope the
miserable state to which the country had been reduced by
the heretics and their supporters, and to implore his inter-
ference.

As regarded the Albigenses, it was felt that no further
indulgence was possible, but the Pope showed himself
willing to admit the Count to recénciliation with the Church
on certain conditions. He was required, after making ample
reparation for his crimes, to deliver up seven strong places
in his dominions to persons appointed by the Holy See, as
a security for the fulfilment of his promises; and to submit
in every respect to the orders of the Legate. These con-
ditions he solemnly swore to observe, and returning to
France, he repaired to St. Gilles,! where the Legate, in
company with three archbishops and nineteen bishops were
to meet and receive him to absolution.

The proceedings which followed are singularly charac-
teristic of the age, and make us clearly understand the
grounds on which Count Raymund stood charged as a public
criminal. On the 18th of June, 1208, an altar was prepared
outside the western door of the Church of St. Gilles, whither,
in sight of an immense multitude, the Count was conducted;
and standing there barefoot, and with shoulders bare to the
waist, he swore on the Blessed Sacrament and holy relics,

1 St.Gilles was the real capital of his hereditary dominions, and gave
its name to the family of the Counts of Toulouse.
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henceforth to show himself a true son of Holy Church, and
to obey the Legate in all things that should be commanded
him. This oath, which was in substance a public confession
of his crimes, ran as follows :

¢ ], Raymund, Count of Toulouse, do hereby swear to
obey the Pope and his Legate, in all the articles for which
I have been excommunicated, namely, that I:have refused
to make peace; that I havé not kept my oaths to expel the
heretics, but have always favoured them, and incurred
suspicion of heresy; that I have kept in my pay bands of
Routiers ; that I hivs_ﬂgg_nuhn_goﬁices to the Jews;+that
I have turned churches into fortresses; that I have driven
the Bishop of Carpentras from his see, have imprisoned the
Bishop -of Vaison, and ill-treated his clergy and religious;
that I am suspected of the murder of Peter de Castelnau
of happy memory; that I have broken the holy Truce, and
disturbed the public peace on Sundays, and during the time
of Lent; that I have denied free passage by land and water
through my dominions to travellers, and have forced them
out of the beaten track;? that I have imposed oppressive
tolls on my subjects; that I have done violence to churches
and monasteries, and have troubled the peace of elections.
On all these articles I now swear obedience; and I more-
over promise to enter into no alliance with the heretics, but
to bring them to justice; and if I violate these present oaths,
I consent that my seven strong castles shall all be forfeited ;
that an interdict be pronounced on my dominions; and that
all my vassals be released from their oaths of fealty and
allegiance to me.”

Sixteen of the Count’s chief vassals stood by his side as
he gave these pledges, which they likewise bound themselves
to observe, adding some others on their own account. They
promised, as became true knights, to guard the public roads,

? This was an offence of which the lawless tyrants of these times
frequently stand charged; and to understand its heinousness we must
bear in mind that the protection of unoffending travellers was one of the
duties demanded by the laws of chivalry from every belted knight; and
that the object aimed at was to force them into dangerous paths where
they could be more conveniently pillaged.

_]
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and not to ally themselves with brigands; whilst, should the
Count prove faithless to his engagements, they swore to lend
him no support, but to remain loyal to their oaths as became
true sons of Holy Church.

After these formalities the Cardinal Legate threw a stole
over the Count’s neck, and taking the ends of it in his hands,
led him into the church, striking him with a rod on his bare
shoulders as they proceeded up to the high altar, where he
was absolved from all the censures he had incurred. The
crowds that had gathered in the church to witness the
ceremony were so great that Raymund, in returning, had to
make his way through the crypt, and in so doing, was obliged
to pass by the tomb of his murdered victim, Peter de
Castelnau. A few days later Cardinal Milon concluded
peace between the Count and a number of barons, with whom
he had persisted in waging war, and established a tribunal
for the just arbitration of their differences; and finally both
Raymund and his fast ally, the Count de Foix, swore on the
holy Gospels to aid and protect the forces of the Crusaders,
as long as they should remain in their territories.

The Catholic army had by this time assembled at Lyons,
and was now in full march for Languedoc. According to
some writers, it amounted to five hundred thousand men, but
this is probably an exaggeration. That the Crusaders were
very numerous is certain. ¢ One would have thought,’ says
William of Tudela, ¢ that all Provence was there.” At their
head were many illustrious princes, prelates, and nobles;
such as the Duke of Burgundy, the Count de St. Pol, Simon,
Count de Montfort, the Archbishops of Rheims, Sens, and
Rouen, and many others of equal rank. But the historian
goes on to tell us, that the army itself was composed of very
heterogeneous materials. There were full twenty thousand
well armed knights, of whom fifteen thousand were despatched
by the King of France, and more than two hundred thousand
peasants; but these latter were but indifferently equipped,
and came partly as soldiers, to give their forty days of
military service, and partly to gain the Indulgence promised
to all those who should take the Cross. As they marched
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they bore in their hands the pilgrim’s staff, as a token that
they were devoted to a sacred cause. But besides these
there was, what the same historian calls ¢ a ribald crowd,”
such as hangs on the skirts of every army: men whose sole
object was pillage, and who were as ready to turn their hands
against the Crusaders and the clergy themselves as against
the enemy.

Among the Narbonnese nobles who had especially dis-
tinguished themselves as abettors of the Albigenses none
was more conspicuous than the Viscount de Beziers, a near
relative of the King of Aragon. He had done his utmost
to dissuade Raymund from seeking reconciliation with the
Church. Afterwards, constrained by the threatening aspect
of affairs, he had himself reluctantly opened negotiations with
the Legates; but finding their conditions too hard, he gathered
all his vassals together, and, entrenching himself and his
troops in the strong fortifications of Beziers and Carcassonne,
resolved to hold out” against the Crusaders until the King of
Aragon should come to his assistance. The Crusaders

therefore directed their first course towards Beziers. The !

Count of Toulouse was the feudal suzerain of the country,
and the entrance of so vast an army into his dominions filled
him with uneasiness. He therefore advanced to meet them;
and, protesting that he was no longer to be regarded as an
enemy to the Catholic cause, went so far as to receive the
Cross from the hands of the Legate, and even offered to lead
the army to the attack of Beziers. The inhabitants of that
unhappy city, whether Catholics or Albigenses, had earned
for themselves an infamous reputation by a long tissue of
crimes. They had quite recently slaughtered one of their
viscounts, before the high altar of St. Mary Magdalen’s
Church ; and when Bernard the bishop bravely interfered to
save the life of his sovereign, he was seized and cruelly beaten,
after which his teeth were torn out by the brutal murderers.
For the rest it is sufficient to say that the Albigensian code
of morals largely prevailed amongst the citizens, and that
besides being a stronghold of heresy, Beziers was regarded
throughout the country as a real den of brigands. On
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arriving before the walls, the chiefs of the Crusading army
despatched Reginald de Montpellier, bishop of Beziers, to offer
terms to the Catholic inhabitants, whom he invited to separate
from the company of the heretics and to leave the city, so as
not to be involved in the common ruin. But they not only
refused to do so, but confident in the strength of their
defences, mounted to the walls, and thence hurled defiance at
the besiegers. The heretics who accompanied them at the
same time discharged a shower of arrows, adding blasphemies
and outrageous acts, too shocking for transcription. It was
the 22nd of July, the feast of St. Mary Magdalen, whose
church had so shortly before been sacrilegiously profaned by
the murder of the viscount. The Crusading chiefs were still
holding counsel what means could be taken for the protection
of the Catholic inhabitants during the coming assault, when
the footmen of the army, enraged by these insults, rushed to
the attack without waiting for the orders of their commanders.
They were followed by the ¢ ribald crowd,” who were thirsting
for blood and plunder, and, scaling the walls, they poured
into the town, and commenced an indiscriminate massacre.
¢« No one was spared,” says the poet of the Crusade, ¢ neither
priests, women, nor children, the ribalds slaughtering them
before the very altars where they had taken refuge. Then
their leaders called out ¢ Fire!’ and, bringing lighted torches,
they set fire to the town from one end to the other.”” The
numbers slain in this horrible carnage is stated differently by
different writers. The Legate Arnold, in writing to the Pope,
sets it down as little under twenty thousand; but Peter de
Vaulx-Cernay estimates it at seven thousand, a more probable
calculation. It is asserted by one historian that St. Dominic
had joined the Crusaders after they passed the Rhone, and
that agcompanying them to Beziers, he was present at the
sack 2: the town. According to the same authority, he
appeared in the streets with the crucifix in his hand, inter-
ceding for the lives of women and children, of the aged and
the infirm, who crowded to him for protection ; whilst Arnold
of Citeaux, on the other hand, is represented as encouraging
the soldiers to indiscriminate slaughter, in memorable words
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which, whether truly or falsely reported, have found an
unhappy notoriety.?

The fact of St. Dominic's presence on this occasion is,
however, more than doubtful. Mamachi quotes the author
in question, and gives the reference,* but without passing
any opinion as to the correctness of the narrative, which is
held of very questionable authenticity. We notice it here, -
however, as being among the rare passages in which the
name of the saint occurs associated with any incident of the
war; and the part thus attributed to him, even if we were to
accept it as truly reported, is manifestly not unworthy the
character of a man of God.

From Beziers the Crusaders marched to Carcassonne.
The Viscount de Beziers, after making his escape with a
considerable number of the inhabitants, had thrown himself
into that strongly fortified town, where he made a resolute
defence for fifteen days. At the end of that time the garrison
surrendered, and the Crusaders formed themselves in posses-
sion of the whole country subject to the Viscount. A council
was held for the purpose of electing a generalissimo of the
army, who should also be invested with the sovereignty of
the conquered territory. 'The person chosen was_Simon,
Earl of Leicester and Count de Montfort, a man no less
illustrious by birth than by character. ¢ Tall in stature, and
powerfully made,” says Peter de Vaulx-Cernay, ‘“he had a
countenance of singular beauty, and when armed cap-a-pi¢, he
inspired courage by the very majesty of his appearance.
Courteous and affable in his manners as he was resolute in
action, he showed himself a true father to his followers: and
at the siege of Carcassonne had saved the life of a wounded
soldier at the risk of his own ; bearing him out of the combat
en his own shoulders to a place of safety.” He had earned
his great reputation as a warrior in the Holy Land, and
_shone amongst the nobles of the time as the very ideal of a

3 « Cedite, cedite, novit Dominus qui sunt ejus."

4 D’Andoque, in Hist. Gallie Occitan. The passage is likewise quoted
by Father Percin in his history of the war, but Touron rejects the whole

narrative as apocryphal, and denies St. Dominic's presence at Beziers
atall.
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Christian knight, chaste, valiant, loyal, and devout. ¢ When
once he had determined on an energetic course of action,”
says Hurter, “ he was deterred by no fear of danger, for the
habit of assisting daily at Mass and the Offices of the Church
even in time of war inspired him with a calm and unshaken
courage, the fruit of sincere confidence in God.”® Far from
seeking any personal aggrandizement in entering on this
campaign, he had joined the army of the Crusaders as a
simple act of religion, with no other purpose than that of
fulfilling his forty days of service, and gaining the Indulgence
as a pilgrim: nor was it until charged by the Legate under
obedience to assume the burden of command that he yielded
a reluctant consent. ¢ The cause of God,” he said, ¢ must
not be lost for want of a champion.”

The news of his election to the chief command struck
terror into the hearts of the enemy; a great number of towns
and castles surrendered at once without striking a blow ; and
could an available force have been kept in the field, there
seems no doubt that the first successes of the Crusaders
would have been speedily followed by the submission of
the entire country. Unfortunately, on the expiration of the
forty days of feudal service, the immense armament which
had encamped before Carcassonne melted away like snow.
Jealousies, moreover, broke out among the commanders.
The Duke of Burgundy and the Counts of Nevers and
St. Pol considered it beneath their dignity to serve under
the command of the Count de Montfort, who in the space
of a few days found himself alone and all but abandoned,
having with him no more than thirty knights and their
followers. But the inflexible constancy of the champion of
God never gave way. With the small force at his conmand
he succeeded in reducing many strong places; but the
successes of to-day were often enough lost on the morrow.
Fresh pilgrims, it is true, came to take the place of those
who departed, but as a general rule, they gave no more than
their forty days of service. Thus the number of the Crusaders

5 was always fluctuating and their leader would find himself
S Hurter, Hist. Innocent I11. 1, 13.
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one day at the head of twenty thousand men, and unable on
the day following to gather more than a few hundreds to his
standard. Among all his allies, none rendered him truer
service than his heroic wife, Adela de Montmorency, who on
one occasion accompanied by the Bishop of Carcassonne,
brought him a reinforcement of fifteen thousand men. Their
road lay through a wild and hostile country, and some of the
soldiers becoming exhausted with fatigue, the Countess and
the bishop dismounted from their horses, which they gave
up to the service of their followers, themselves continuing the
march on foot. In spite of every difficulty they succeeded in
joining the Count who, with the timely aid thus afforded, was
able to capture the strongly fortified town of Termes, within
the walls of which Mass had not been said for thirty years.

Thus for five years the war rolled on with ever-changing
fortunes. Its records supply us with few notices of any
events in which St. Dominic took part, though Touron
conjectures that he was often engaged in restoring Catholic
worship in the towns captured by the Crusaders. In 1211,
when the Count de Montfort visited Cahors, and there
received the homage of William de Cardaillac, Bishop and
Count of Cahors, we find among the signatures of the wit-
nesses that of ¢ Brother Dominic, canon of Osma and humble
preacher.”” Father Percin informs us that after leaving
Cahors the Count paid a visit to the neighbouring sanctuary
of Roc Amadour, whither he was accompanied by the saint,
to whom that place of pilgrimage was specially dear. This
fact is given on the authority of the History of the Church of
Tulle, which had some rights of patronage over Roc Amadour,
and the historian adds that the blessed Father visited that
sanctuary not once only, but many times during his life.

The act of homage above-mentioned is preserved in the
archives of Carcassonne, and proves the presence of the
- saint among the forces of the Crusaders at least on that
occasion. According to Touron, it was often enough needed
for the repression of disorders prevalent among their ranks ;
for his apostolic zeal found matter for its exercise no less in
restraining the excesses of the Christian soldiers than in con-

G
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verting the heretics. That he was bound in ties of close
friendship with the Count de Montfort is certain; and this
circumstance had its weight in determining the Count’s
choice of Fanjeaux as the residence of his family during
the war. In that town, as we know, the saint fixed his
principal abode for several years, during which time a
constant tradition declares him to have exercised the office
of parish priest.® And a strong fortress which stood near
the church, long remained, bearing the title of the Chateax
de Montfort, where the Count frequently withdrew during the
intervals of the war.

Meanwhile the part taken by Raymund of Toulouse was
one so involved in treachery and double-dealing as to render
it no easy task to unravel the narrative. Still wearing the
white cross on his breast, he confined his military operations
to supplying secret assistance to the heretics, with whom he
dared not openly take part. When, in 1211, five thousand
Catholic inhabitants of Toulouse, at the invitation of their
bishop, prepared to march to Lavaur, then besieged by the
forces of De Montfort, Count Raymund, after contriving to
throw into the town strong reinforcements, attempted by all
means in his power to prevent the men of Toulouse from
joining the Crusaders, or even supplying them with pro-
visions. In like manner, while still openly professing
adhesion to the Catholic cause, he sent troops to act under
the orders of the Count de Foix, who treacherously surprised
and massacred a body of German pilgrims, who were march-
ing to join the army of De Montfort. Meantime the pledges
given at St. Gilles remained unfulfilled. Neither the heretics
nor the Routicrs were expelled from his territories ; the oppres-
sive tolls continued to be exacted, and the assassin of Peter
de Castelnau was retained in the service and favour of the
count, who often declared he was his only real friend.

Passing over many details in the confused history of this
memorable war, we shall briefly summarize those events

¢ Fulk of Toulouse, in a Brief dated 1214, gives him the title of
chaplain, or rector of Fanjeaux: ' Assensu Fratri Dominici Capellans de
- Fano Jovis.”
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which bring us to the date at which it joins issue with that
of St. Dominic. The treacheries of the Count of Toulouse
became at length too apparent for further dissimulation;
and a council of prelates assembled at Avignon in 1209,
threatened him with fresh excommunication. Raymund, as
before, appealed to the King of France and to the Pope,
demanding to be allowed to clear himself from the charges
brought against him. Innocent III.treated him with marked
indulgence, and instructed the Legates to observe the utmost
moderation in their proceedings. Indeed, the terms offered
by them would have secured the Count in the possession of
his territories on the condition of his observing the oaths
which he had so solemnly and so repeatedly sworn; but as
he persisted in refusing to do this, sentence of excommunica-
tion was once more pronounced against him in the April
of the year 1211, and confirmed by the Pope's authority.
Raymund at length threw off all disguise, and prepared for
open hostilities. He repelled De Montfort from the walls of
Toulouse, but sustained a bloody defeat at Castelnaudary.
This victory of the Crusaders was followed by other suc-
cesses; until at last Raymund found himself so hardly
pressed as to be forced to take refuge with his brother-in-

law, Peter, King-of Aragon—

This prince, allied by marriage with more than one of
the nobles of Languedoc, was naturally displeased by the
presence of a hostile army in provinces many of which were
fiefs of his own crown. He particularly resented the investi-
ture of the Count de Montfort with the dominions of his
nephew, the Viscount de Beziers. In 1212, therefore, he
addressed to the Pope an appeal on behalf of the Count
of Toulouse and his allies, whom he represented as having
been unfairly treated. A fresh council was in consequence
assembled at Lavaur in 1213, and its members were com-
missioned to examine into the statements of the King of
Aragon, and report the result to the Pope. Their decision
was that no terms could be granted to the Count of Toulouse,
on account of his constant infidelity to every engagement;
but that the other nobles in alliance with him might be

=
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received to reconciliation, on condition of their making
due satisfaction. This decision was taken by the King of
Aragon as implying a fixed purpose of crushing the Count
of Toulouse, of whom he at once declared himself the
protector. His representations appear to have produced
some impression on the mind of the Pope, until deputies
despatched from the Council of Lavaur made known to
him the whole truth, and declared that the cause of Catholic
Christianity would be lost in the Narbonnese provinces if
the Count of Toulouse were left in possession of his
dominions. Thus informed, Innocent commanded the King
to ‘desist from hostilities, and to conclude a truce with the
Count De Montfort, pending the arrival of a Cardinal
Legate, who should be empowered to bring the whole
matter to a final settlement. But the command came too late.
The King had already passed the Pyrenees, and having united
his forces to those of the Counts of Toulouse, Foix, and
Comminges, was entering Languedoc for the purpose of
reinstating Raymund in his dominions by force of arms.
Here we will pause for the moment, for the events that
followed are more directly associated with the history of
St. Dominic, the thread of which must first be disentangled
from that of the Crusade. In following the narrative of the
war, it is most difficult to form any satisfactory judgment
regarding its real character. In its chronicles are displayed
by turns all the vices and all the virtues of the age. If at
one time we are filled with admiration at examples of heroism
and self-devotion on the part of the Crusading chief worthy
of the best days of chivalry, at another we are simply
appalled by the tales of blood and cruelty through which we
have to wade. Even if some of these are to be rejected, as
resting on insufficient authority, there seems no reasonable
doubt that the war was in some sense one of extermination,
and that whilst life and liberty were freely offered to such of
the heretics as were willing to renounce their errors, those
who refused to do so and who were taken in arms, were
very commonly either burnt or put to the sword. It seems
certain, indeed, that the capital sentence was reserved for
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the ¢ perfect,” whose numbers bore a very small proportion
to those of the ‘believers.” Rainier Sacconi, a contem-
porary writer, and who, after his conversion from heresy,
became a Friar Preacher, declares that throughout the whole
world they did not amount to four thousand. And this
statement is supported by the exact accounts which have
been preserved of the numbers of the ¢ perfect” found in
the different towns which surrendered to the Crusaders; as,
at Minerva 140, at Montsegur 200, at Les Cassers 60.” To
these pardon was always offered on the condition of abjura-
tion, whilst the simple believers were far more leniently dealt
with—only to the relapsed was no quarter given. But even
with these limitations, we shudder at the thought of all
which is involved in such statements. Nevertheless, in order
to form any just judgment of the case, we are bound to
remember two things. First, that we are reading a page
in the history of the thirteenth, and not of the nineteenth
century, and that the ferocity which characterized such
a method of warfare was not then condemned by public
opinion, as it would be in our own day. It would be unjust
to take any portion of history out of its proper framework,
and judge of it by the standard of humanity accepted in
a more civilized age. Death by burning, for example, so
repulsive to our modern sense, was a common punishment,
not reserved for obstinate heretics, but inflicted for a vast
number of other crimes. Nor was it by any means the most
terrible method of execution of which we find notice in con-
temporary history. Most readers will remember how the
archer who shot the fatal arrow which caused the death of
Richard Cceur de Lion, was flayed alive, a torturing mode
of death, of which, horrible to say, other examples are not
wanting. In fact, the cruelties with which the Crusaders
stand charged were only too much in accordance with the
manners of the times, and were equalled, if not surpassed,
by the proceedings of the heretics.

Secondly, it must be remembered who those were against
whom this war of extermination was directed. A vast sect

7 Danzas, St. Raymond de Pennafort, tom. i. p. 444.
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who for mrore than a century had been at work for the
destruction, not of faith alone, but of the very foundations of
society, and whose members, not content with propagating
false doctrine, stand convicted of crimes so atrocious, that
in any age and any country, they would be adjudged as
capital. For upwards of a century, the authorities, whether
secular or ecclesiastical, had exhibited a patient abstention
from severity in dealing with these malefactors, which is the
only fault chargeable against them, inasmuch as it permitted
the pestilence to spread its poison unchecked. Thus, when
at last the sword of justice was unsheathed, it had to deal its
blows in no sparing measure. It is presumed that in any age
a state of things may exist, the evil of which is so great and
has attained such a head as to justify the extremest severity.
If this be so, then most certainly the case of the Albigenses
was one of this nature, and the severities of the Crusaders
must be regarded less in the light of brutal massacres than
of wholesale executions. That this was their actual character
is apparent from the fact, which Rohrbacher states on the
authority of a contemporary writer, that at the very outset of
the war, this method of dealing with the enemy had been
deliberately decreed by the chiefs of the Crusade. In some
cases, and notably at Beziers, terrible excesses were com-
mitted in the heat of combat, but in general the proceedings
which followed the capture of a town or fortress were carried
out as judicial acts. And even in our own soft-mannered
days, we have witnessed examples of such executions on
a scale not greatly inferior to those of the thirteenth century.
Public opinion did not shrink from sanctioning the slaughter
of prisoners of war, whether belonging to the French- Com-
munists or the rebels of our Indian Empire. A stem
necessity was in each instance held to justify such acts.
Without presuming to decide on the correctness of such
a judgment, we may yet plead that the same principle
should be applied to the case under consideration, and
that as much extenuation as was claimed by the authorities
at Versailles or Calcutta, shall not be refused to De Montfort
and his Crusaders.



CARCASSONNE.

CHAPTER VIIIL
ST. DOMINIC, THE APOSTLE OF LANGUEDOC.

1207—1215.

“ AFTER the return of the Bishop Diego to his diocese,”
says Blessed Humbert, ¢ St. Dominic left almost alone with
a few companions who were bound to him by no vow, during
ten years! upheld the Catholic faith in different parts of
Narbonne, specially at Carcassonne and Fanjeaux. He
devoted himself entirely to the salvation of souls by the
ministry of preaching, and he bore with a great heart a
multitude of affronts, ignominies, and sufferings for the name
of Jesus Christ.”

This abridgment of the history of ten years is repeated

1 This expression is not strictly correct, as the fen years can only be
reckoned from the first arrival of Diego and St. Dominic in the country,
and the saint’s solitary labours in Languedoc did not begin till two years
later.
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in almost the same words by Theodoric of Apoldia, who

Dxdds: « During this time an i\n:immjtje'}iﬂl_ﬁihiﬁé)rang up
between the illustrious Count dé Montfort who fought against

h

the heretics with the temporal sword, and Dominic the
servant of God, who combated them with the sword of the
Word of God.” The same expression is used by the English
‘historian Nicholas Trivet, who says that both these great
men combated heresy, but in different ways: “ one with the
material sword, the other with the sword of the Spirit which
is the Word of God.”

& The career, then, of the servant of God during these
troublous years was exclusively that of an apostle. The few
details preserved of his life at this period will disappoint any
who look for stirring pictures of the Crusade. The powers
entrusted to him by the Legates were, as we have seen, strictly
limited to preaching and reconciling heretics; and the too
scanty records which we are able to gather together from
contemporary writers, present him to us at this time as
wholly engaged in apostolic labours. Some trait of humility
and patience exhibited amid the insults of his enemies, a few
words redolent of the spirit of prayer and trust in God, which
have come down in the tradition of ages, or the record of
miracles worked like those of the Master Whose steps he

{Tfollowed as he went up and down the hills of Narbonne,

and among the towns and villages, preaching the faith and
seeking for the sheep that were lost,—this is all we find.
There is an evangelical sweetness of simplécity about these
broken notices of his life which, coming in the midst of the
troubled and bloody history of the period, sound like the rich
notes of a thrush's song falling on the ear between the
intervals of a thunderstorm, lost every now and then, and
hushed by the ahgry roll of the elements, then sounding
sweetly again in the stillness when the storm is over. Alone
or attended by a single companion, he traversed every part
of the country barefoot, going from village to village, and
from town to town, preaching the faith and winning back
souls to the flock of Christ. The records exist of official
inquiries made some years after his death, as to the state of
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religion in the provinces he had found overrun by heresy:
and from these we gather the most authentic testimony as to
the wide extent of country which he thus visited, as well as
of the success which attended his ministry. This success
did not indeed often appear under the form which secures
popular applause or makes much noise in the world. One
by one individual souls were sought out and reconciled, and
the examples of such conversions of which proofs have been
preserved may be taken as furnishing indications of a far
wider apostolate of which no trace now remains. To the
power of the Word of God the saint added the yet more
efficacious means of prayer and example. “ With all the
strength that was in him,” says Theodoric, *“he devoted
himself day and night, by his prayers, his tears, his watching,
fasting and labours, by his preaching in season and out of
season, to spend himself for the salvation of souls, and to
consummate his sacrifice by the glory of martyrdom. . . .
Moreover, he crucified his flesh and mortified his members
by excessive austerities, and his soul by continual sorrow and
compassion for perishing sinners.”

As we learn from Blessed Humbert, his ordinary resi-
dence at this time was at Carcassonne. Girt about with
its battlements and towers, some of which owe their origin
to the Visigoths and date as far back as the fifth century,
Carcassonne still stands almost unchanged in aspect from
the days when St. Dominic dwelt within its walls. Over
that ancient bridge his feet must have passed times
out of mind as he went forth on his errands of charity.
Those narrow streets are the same he traversed daily,
followed by scoffing bands who would show their hatred and
contempt by throwing dirt on him, or spitting in his face,
tying straws to his garments or pursuing him with shouts of
derisive laughter. But he would pass through the midst of
them with a tranquil and joyous aspect, giving thanks to God
that he should be counted worthy to suffer affronts for the
name of Christ. “ Why do you not live at Toulouse, rather
than at Carcassonne ? " he was asked by one who was aware
of the treatment he received in the latter city, and who
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marvelled at his patient endurance. ‘I know many people
at Toulouse,” was his reply, ¢ and they show me respect,
but at Carcassonne every one is against me.”

" This enmity he earned not only by his defence of the
faith against the attacks of the heretics, but by his fearless
denunciation of their vices. *¢ His words burnt like flaming
torches,” says Theodoric, ¢“so that the heretics foamed
against him in their rage, and often threatened him with
death.” ¢“1I am not worthy of martyrdom,” was the only
-~ reply they could at such times draw from him.

- Once he was warned of a party of heretics who lay in
ambush in a certain place to assassinate him. He treated
the information with his usual indifference, and passed by
the place singing hymns with a joyful aspect. The heretics.
amazed at his unshaken constancy, accosted him on their
next meeting in their usual style. *“ And so thou dost not
fear death? Tell us, what wouldst thou have done if thou
hadst fallen into our hands?”’ Then the great and courageous
spirit of Dominic spoke in a memorable reply: ¢“1 would
have prayed you,” he said, “ not to have taken my life at a
single blow, but little by little, cutting off each member of
my body, one by one; and when you had done that, you
should have plucked out my eyes, and then have left me so,
to prolong my torments, and gain me a richer crown.” It is
said that this reply so confounded his enemies, that for some
time afterwards they left him unmolested, being convinced
that to persecute such a man was to give him the only con-
solation he desired. The place of the intended attempt on
his life is still shown, half-way between Prouille and Fan-
jeaux, and its name ¢ Al Sicari,” in the dialect of the
country, commemorates the event, and is marked by a cross
called the ¢ Croix de Sicari.”

The zeal of the servant of God was, however, as far as
possible removed from all bitterness. It welled up from a
fountain of_charity. To use the words of Blessed Jordan,
“ he strove with all his might to gain souls for Christ, and as
many as he could; for there was in his heart a wonderful
and almost incredible thirst for the salvation of all men.
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Nor was he wanting in that love than which no man hath\

greater, that a man should lay down his life for his friends.”
And he proceeds to give as an example of this heroic charity,/
how on one occasion, having earnestly invited a heretic to
return to the bosom of the Church, the man owned himself
convinced, but added that, owing to his poverty, he was
compelled to frequent the company of the heretics, on whom
he depended for support. Then Dominic, having no alms at
his command, offered to sell himself, and with the price to
relieve the needs of this perishing soul, so that his temporal
necessities should not stand in the way of his eternal salva-

tion; and he would actually have done what he proposed if ‘

Providence had not supplied the requisite means in another
way.?

The same lesson he enforced at a great conference ap-
pointed to be held with the heretics, to which one of the
neighbouring bishops came, attended by a pompous retinue.
This displeased the servant of God, and he hesitated not to
offer his remonstrance. ¢ My Father,” he said, ‘it is not
thus that we must act against this generation of pride. The
enemies of the truth must be convinced by the example of
humility and patience rather than by the pomp and grandeur
of worldly show. Let us arm ourselves with prayer and
humility, and so let us go barefooted against these Goliaths.”
The bishop complied with his wishes, and they all took off
their shoes, and went to meet the heretics, singing psalms upon
the way.? As they were not sure of their road, they applied
to a2 man whom they met and believed to be a Catholic,
but who was in truth a concealed and bitter heretic; and
who offered to be their guide to the place of meeting, with
no other design than that of embarrassing and annoying
them. He led them, therefore, through a thorny wood,
where the rough stones and briers tore their naked feet, and
caused them to dye the ground with their blood. The bishop
and his suite were a little disconcerted at this, but Dominic

2 Jordan, 75. ,
3 This event is not to be confused with the somewhat similar narrative
recorded in chapter iv.

-~
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encouraged them to persevere. Joyous and patient as ever,
he exhorted his comrades to give thanks for their sufferings,
saying, *“ Trust in God, my beloved; the victory is surely
ours, since our sins are expiated in blood ; is it not written,
« How beautiful are the feet of them who bring the gospel of
peace!’” Then, as was his custom, he entoned a joyful hymn,
and his fervour so moved the hearts of his companions, that
joining with him, they praised God for permitting them to
drink of these few drops from the chalice of suffering.
Touched by the example of such admirable patience, the
treacherous guide fell at the feet of the man of God, and
confessing the malice of his conduct, abjured his heresy.
Nor was this the only instance in which we find him
winning souls less by word than by example. Preaching,
even when accompanied by the display of miraculous power,
is not the only means, scarcely the most powerful, by which
' the saints of God extend the kingdom of their Master. The
fsilent eloquence of a holy life has a larger apostolate than
the gifts of tongues or of healing; and we find some inter-
-esting records of the harvest of souls which were gathered
to the faith solely by the example of the servant of God.
A There were living, near Toulouse, some noble ladies who had
been led to join the heretics, being seduced into this error
by the show of pretended austerity which their preachers
affected. Dominic, who had their conversion greatly at
heart, determined to preach there that Lent; and, going
thither with one companion, who is believed to have been
Bertrand of Garrigua, it chanced, by the providence of God,
that they were received to lodge in the house occupied by
these ladies. He remained there during the whole time of
his stay, and they saw with wonder the reality of that life of
penance which differed so widely from the empty professions
of the heretics. The soft beds which had been prepared for
them were never used, for Dominic and his companion slept
upon the ground. Their food was scarcely touched; until
Easter time they took only bread and water, and that in
scanty measure, whilst their nights were spent in prayer and
austerities, and their days in labours for God. Blessed
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Humbert adds, that the saint and his companion begged
these noble ladies to supply them with some garments of
which they stood in need, which proved to be nothing else
than coarse hair-shirts, charging them, however, to keep the
matter secret.

So new and wonderful did this life seem to those who
beheld it, that it opened their eyes to the truth of the faith
by which it was inspired; and the whole household made their
recantation in the hands of the saint before the time of his
stay was ended. In after-days he was often accustomed to
exhort his brethren to this, as the best method of preaching,
reminding them that it was by good works, and by the
outward habit, even more than by holy words, that we must
let our light shine before men to the glory of God.

Often enough he conquered the hatred of his deadliest
enemies by the very patience with which he bore their inju-
ries. They might writhe under the terrific eloquence with
which he denounced their vices, but in the end they could
not resist the yet greater power of his charity. ** Into the
wide embrace of that charity,” saysJordan; 4 he received all
men, and as he loved all, so was he beloved by all.” Indeed,
if there was one feature in his character more marked than
another, it was its singular loveableness. * He made it his
business,” says the same writer, “ to rejoice with those that
rejoiced, and to weep with those who wept, and wholly to
pour himself out in pity for the afflicted, and love of his
neighbour. All were, moreover, attracted by the fact that
he never showed the least duplicity or pretence, whether in
word or work, but always walked in the ways of simplicity.”
Something of this attractiveness was visible even in his
. exterior. ‘ Unshaken in his firmness, he never betrayed any
trouble save when touched by the sins or afflictions of others:
and because a joyful heart makes the face cheerful, he dis-
played the placid peacefulness of his interior by a countenance
that was always kind and joyous, for he was never known.to
yield to anger. Nor was the sweetness of his exterior thrown
away on those with whom he conversed, for by it he easily
won the love of all as soon as they looked on him.”
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Percin, in his History of the Convent of Toulouse, takes
notice of one feature in the character of the saint, which
~seems to have escaped other writers, his fondness, namely,
for children. Quoting from MSS. preserved in that convent,
he tells us that the saint did not confine his ministrations to
those of mature years; but that he loved to instruct in the
faith the children of the peasantry, teaching them how to
make the sign of the Cross, and to recite the Lord’s Prayer,
the Angelic Salutation, and the Creed ; and exhorting them
to obey their parents, and show respect to all men; and this
practice he likewise recommended to his followers. Peter
Ranzi relates the same of St.Vincent Ferrer, and says that
in this he did but follow the example of his holy Father,
St. Dominic.

This singular holiness of life not only endeared him to all
those among whom he was thrown, but led them earnestly to
desire his promotion to the highest offices of the Church.
Three times the episcopal dignity was offered to him, but he
refused it with a kind of horror.t He was used to say he
would rather go away by night with nothing but his staff
than accept the burden of the episcopate. He could not
however succeed in avoiding a temporary appointment as
Grand Vicar to Guy, Bishop of Carcassonne, during the
time that the latter was absent from his diocese preaching
the Crusade, and gathering together fresh forces to join the
army of the Count de Montfort. He held this charge during
the Lent of the year 1213, during which time he resided in
the episcopal palace, and discharged all the duties of the
office, without however suffering them to interfere with his
customary occupation of preaching. During this Lent we
again find him spoken of as fasting on bread and water,
and sleeping on the ground. ¢ When Easter came,” says his
historian, ‘he seemed stronger and more vigorous than
before, and of a better aspect.”

Réchac says that he accepted the office of Grand Vicar at
the prayers of the Chapter, and out of gratitude to the

+ The three sees offered him, according to Theodoric, were those of
Beziers, Conserans, and Cominges.



THE ENGLISH PILGRIMS. 95

canons of the Cathedral of St. Nazaire among whom he
ordinarily resided, and whose successors boast that he was
once their dean. Traces of his residence were long preserved
in various parts of the diocese, as at the monastery of Canons
Regular at Ville Longue, about four leagues from Carcassonne,
where he was wont to retire from time to time, rejoicing to
find himself once more among his own religious brethren.
Here for several centuries was kept as a precious relic one of
his surplices, and so greatly was it prized that the canons
refused all entreaties to surrender it to convents of the Friars
Preachers. The custom prevailed at the vintage-time of
steeping this surplice in the vine vats, in the belief that the
wine so treated would never turn sour. Most of the anecdotes
of this period which have been preserved by ancient writers
are given without any attempt to fix either the precise date
or the order in which they occurred. One event may, however,
be assigned with certainty to the year 1211, as it took place
just after open hostilities had broken out between Count
Raymund and the Crusaders. It happened that the course
of St. Dominic’s apostolic wanderings had brought him to
the banks of the river Garonne, not far from the spot where
the Catholic army lay encamped under the walls of Toulouse.
Whilst he was there, a band of English pilgrims also arrived
in the neighbourhood. They were about forty in number,
bound to the shrine of St.James of Compostella. In order to
avoid the town, which lay under the Papal interdict, they
took a boat to cross the river; but the boat, being small and
overladen, was upset, and all those who were in it sank to
the bottom. Dominic was praying in the church of St. Antony
which stood near the scene of the accident, but the cries of
the sufferers and of the soldiers who saw their danger roused
him from his devotions. He came to the river's bank, but
not one of the pilgrims was to be seen.

Prostrating on the ground with his arms in the form of a
. cross, and weeping bitterly, the saint prayed aloud, conjuring,
and, as it were, bidding God in holy confidence to save His
own pilgrims from death. Then rising, full of a lively faith,
he drew near to the river’s bank. “I command you,” he
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cried, “in the name of Jesus Christ, to come to the shore
alive and unhurt.” Instantly the bodies rose to the surface,
and with the help of the soldiers, who flung them their shields
and lances, they all safely reached the bank, praising God
and His servant Dominic.

Gerard de Frachet relates this story on the authority of
an eye-witness, Peter de Salvaniaco, who was a soldier in the
army of the Count de Montfort, whom he calls ¢“an old and
honourable man,” and the manner in which, according to
him, the bodies of the pilgrims reappeared, sufficiently proved
that the event was not due to any natural cause. ¢ They
rose above the waves,” he says, ‘‘and sat on the water as
though it had been dry land, each one in the place where the
stream had carried him.”

Among the pilgrims thus rescued was an Englishman
named Lawrence, who from that time joined himself to the
company of the blessed Dominic and became one of the first
brethren of his Order. Several other anecdotes are related
by the same writer and, unconnected as they are, we treasure
them as footprints left by the saint in his apostolic journeys.
In the same neighbourhood of Toulouse, it chanced one day
that he had several times to ford the river Ariege,* and as he
did so his books fell into the water. Nothing disturbed by
the accident, but praising God as was his custom when
suffering any mischance, the saint came to the house of a
good woman who was used to offer him hospitality, and who
held him in the greatest veneration on account of his sanctity.
When he told her of the loss of his books, she began to
lament over it, but he checked her sweetly, saying, * Grieve
not about it, good mother, for it behoves us to bear patiently
whatever God is pleased to ordain.” On the third day after-
wards, a fisherman going to fish at the spot where the books
had fallen, cast his hook into the water, and thought by the
weight that he had caught a large fish. Drawing out his
line, he found it fastened to the books, which were as
uninjured as if they had been carefully kept in a cupboard.

5 Some say that it was the river Tarn near Toulouse, and others point
to a particular ford on the Fron, between Gaillac and Alby.
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What rendered this the more wonderful was that the books
were not wrapped in cloth or leather, or any covering that
could have preserved them. He took them to the good
woman, whose house was hard by, and who, full of joy, sent
them to Toulouse, where the saint was then staying. On
another occasion he was crossing the same river in a little
boat, and being landed on the opposite shore, found he had no
money to pay the boatman. The boatman insisted on his
fare. “I am,” said Dominic, * a follower of Jesus Christ. I
carry neither gold nor silver. God will pay you the price of
my passage.” But the boatman, being angry, laid hold of
his cloak, saying, ¢ You will either leave your cloak with me, or
pay me my money.” Dominic, raising his eyes to heaven,
recollected himself for a moment in prayer; then, looking on
the ground, he showed the man a piece of silver which lay
there, which Providence had sent, and said to him, “ My
brother, there is what you ask: take it, and suffer me to go
my way.”

Cardinal Ranieri Cappocci, who lived during the time of
St. Dominic and was his intimate friend, preaching on his
feast soon after his canonization, in the church of Santa
Maria in Cosmedin, related the following fact which had
come to his own knowledge. A certain religious chanced
to be the companion of the saint on a journey of some
days, but being of another country, and neither of them
understanding the language of the other, they were unable
to hold any conversation together. Desiring very much,
however, to profit by the time he should spend in his
society, this religious secretly prayed to God that for
the three days they should be together, they might be
intelligible to one another, each speaking in his own
tongue, and this favour was granted until they reached
their journey's end. '

+In some of these narratives we begin to find notice of the

companions who attended the blessed Dominic in his journeys

and took part in his holy labours. Among these, the first

place must be assigned to him on whom the biographers of

the blessed patriarch confer the title, par excellence, of his
H
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companion. ‘‘ Bertrand of Garrigua,’’ says Jordan, ¢ was the
companion of the blessed Dominic, one of the very first
whom he met with in the country of the Albigenses.” In
fact Bertrand had been before him in that field of labour,
having joined the company of Arnold of Citeaux and the
other Legates before the arrival of the Bishop of Osma.
Garrigua, from which place he derives his name, appears to
have been a fief or farm, attached to the Cistercian abbey of
Notre Dame de Bosquet, and to have formed part of the
township of Bouchet, in the province of Comtat. From his
youth Bertrand had become familiar with the terrible
condition to which the country was reduced by the ravages
- of the heretics. It was at the head of an army of Albigenses
that Raymund VI. in the year 1200, had overrun the
country, directing his principal attack against monasteries
and churches. The nuns of Bosquet had sought safety in
flight, leaving the defence of their convent to their vassals.
These however would have offered but a feeble resistance
to the swarm of ruffians who surrounded the abbey and
attempted to scale the walls, had not one of their number
bethought him of overturning some beehives which stood on
the battlements, and the exasperated bees issuing forth, fell
on the besiegers, and did such execution on men and horses
as speedily caused them to retire in confusion. Bertrand
therefore had personal knowledge of the miseries which the
Albigenses and their protectors had brought on the country.
Brought up by the good nuns of Bosquet, he received an
education which fitted him for Holy Orders; and he was no
sooner ordained priest than he volunteered to join the mission
conducted by the Cistercians. ¢ He was,” says Jordan, ¢ a
man of great sanctity and wonderful penance,” and it would
seem as though he had been chosen by Divine Providence to
fill that place in the confidence of the blessed Dominic which
was left vacant by the death of Diego. From the first day
that they met a common sympathy in divine things knit their
hearts together. Thus the ancient authors speak of Bertrand
as ‘“the beloved companion of Dominic,” “the dearest
associate in all his labours,” ¢ the' sharer in his devotions
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and the imitator of his sanctity,” and *“the inseparable
companion of his journeys.”

Bertrand appears to have resided with Dominic at
Carcassonne, and to have accompanied him wherever he
went. ¢ He followed him step by step,” says Bernard
Guidonis, * continually mortifying his flesh to glorify our
Lord Jesus Christ. By his watchings, his fasts, and his other
penances he succeeded so perfectly in imprinting on his own
person the likeness of his beloved Father, that one might
have said, seeing him pass by, ¢ Truly the disciple is like the
master : there goes the very portrait of St. Dominic!’"

His presence at Toulouse during the Lent which Dominic
spent in that city has already been indicated. Another
incident of their missionary life together is thus related by
Jordan: «“I have it from the lips of blessed Bertrand
himself,” he says, ¢ that as he was one day journeying in the
company of the blessed Father, a furious tempest broke over
their heads and the country all around was deluged with rain.
But Master Dominic made the sign of the Cross,®and the
deluge of water retired before him. He and his companion
were able to walk on in safety, beholding the thick clouds of
rain falling to the ground before them at about the distance
of three cubits, but without wetting so much as the hem of
their garments.”’

#The place where this prodigy took place is still pointed
out between Montreal and Carcassonne, and is called ¢ the
field of the Oratory of St. Dominic.” It derives this name
from a little chapel which was erected in his honour on the
spot, and which was held in great veneration by the country
people, who believed that no rain ever fell within six paces of
its walls, so that if a storm broke out they would betake
themselves thither for shelter. This chapel having been
destroyed in the time of the Revolution, the inhabitants of
Montreal in 1868 erected on its ruins a monument bearing a
figure of St. Dominic, with the following inscription engraved
on the pedestal :

¢ Hence the allusion in the Office of St. Dominic, Signo Crucis imber
cedit,
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Heye in the thirteenth century weve miraculously preserved from a
furious storm of rain, the glovious St. Dominic and his companion
St. Bertyand of Garrigua.

St. Dominic and St. Bertrand of Garrigua, pray for us, and
delsver us from tempests.

A somewhat similar prodigy is related as happening on
another occasion. Dominic and his companions being over-
taken by a storm, their garments were completely soaked
with rain. On reaching their destination, the others sat
round the fire to dry their clothes, but he, according to his
custom, repaired to the church to spend the night there in
prayer. In the morning the clothes of his companions
which had hung by the fire were still damp, whilst his were
perfectly dry.

All writers agree in representing the blessed Bertrand as
a man of rare sanctity, as tender in his charity towards others
as he was pitiless to himself. * You might as well have tried
to soften brass or marble,” says one writer,‘ as to persuade
him to spare himself.” Gifted with angelic purity of heart, he
regarded himself as the last of sinners, and was wont to weep
day and night over the sins by which he feared to have
offended God. The holy Father Dominic, to whom the
innermost secrets of his heart were well known, judged that
there was some excess in this, and enjoined him no longer to
weep over his own sins, but over those of others. So
powerful were the words of the saint, and so perfect the
obedience of the humble disciple, that from that day he could
no longer weep for his own miseries, even if he would have
done so, whilst he shed abundant tears over those of others.
Almost every day he celebrated Mass for the conversion of
sinners, after whose salvation he sighed with the ardour that
became a true son of St.Dominic. One of his brethren,
Brother Benedict by name, questioned him in the intimacy
of private friendship why he did not more often offer Mass
for the souls in Purgatory. ¢ Because,” he replied, ¢ the
faithful departed are certain of eternal life, whilst the living
are tossed about in continual danger of perishing.” * But,”
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continued Benedict, ¢ supposing there were two beggars, one
of whom had lost the use of all his members, whilst the other
was in full possession of them, which of the two would you
prefer to help?” ¢ The one of them who was least able to
help himself,” replied Bertrand. ¢ Well then,” said Benedict,
¢t that is the case of the departed. They have neither mouth
with which to confess, nor hands to work, nor feet to go on
pilgrimage; and they depend on us alone to assist them.
‘Whereas sinners, so long as they live, have all these ways of
helping themselves.”

Bertrand, however, did not at once yield to the force of
his friend’s argument. But the night following there appeared
to him the terrible figure of a departed soul who, with a great
load of wood, seemed to press and torment him, waking him
more than ten times that same night. When morning
dawned, he called Benedict to him, and told him what had
passed ; thence religiously and with many tears going to the
altar, he offered the Holy Sacrifice for the departed, and from
that time forward did so very frequently.

It was, then, in company with this chosen associate and
others of a kindred spirit who gradually gathered around him,
that the blessed Dominic pursued his apostolic labours.
Most of the anecdotes belonging to this time which have
been above quoted, seem to have been selected by his
biographers as exhibiting examples of his miraculous powers.
But, as is truly remarked by Blessed Jordan, far more
resplendent than his miracles themselves were the beauty of
his soul and its spotless purity. These are what we would
fain set before us in all their lovely reality when we meditate
on his life, desiring, if it were possible, to summon before us
that noble presence and to behold him as he lived and walked
on earth and shed abroad the perfume of his sanctity. We
desire to know him not merely as the great apostle and the
wonder-worker of his age, but as he was known by the
common people and in the intercourse of daily life. And
in the depositions taken after his death, we gather some
notices of his ordinary habits of life during the period of his
residence in Languedoc, which, if less wonderful than the
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narratives given above, are certainly not less interesting, and
have the value of an exceptional authenticity. They come
from the lips of those who had borne him company on his
journeys, or who had sat with him at table, or given him
hospitality under their roofs.

Thus Raymund Gerald declares that he had often travelled
with him through the woods, and noticed how he used to
remain the last, and that when sought for he was often found
on his knees in prayer, notwithstanding the danger from
ravenous wolves, which had attacked many in those parts.
Several women who had entertained him in their houses
bore their united testimony to the wonderful abstemiousness
which he practised. Wilhelmina Martina affirmed that she
had eaten with him more than two hundred times, but
though several kinds of food were prepared for him, they
never saw him take more than the quarter of a fish, or the
yolk of two eggs, with a single slice of bread. If he drank
wine it was never more than one cup mingled with three
parts of water. Even when ill he never slept in a bed,
and if others laid him there, he would presently leave it,
and prostrate on the ground. Beceda, who afterwards
became a nun of Holy Cross, said that he had frequently
stayed in her house, and that she was very intimate with
him, and had never heard him speak an idle word. She
had often found him lying thus on the ground as described
above, even when suffering from sickness; sometimes, out
of compassion, she would throw a covering over him, for she
took great care of him, but on her return she was sure to
find him as before, absorbed in prayer. These good women
supplied him with some of his instruments of penance ; and
Beceda adds the curious particular that she collected cows’
tails, out of which to spin hair-shirts for him and Don Fulk
of Toulouse. '

But perhaps the most perfect picture is presented in
the deposition of William Peter, abbot of St.Paul's. ¢ The
blessed Dominic,” he says, ‘“was a true lover of souls,
and thirsted for their conversion. He was so fervent in
preaching, that by day and by night, in church, in houses,
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in the fields, and by the wayside, everywhere in short, he
preached, and exhorted the brethren to preach, the Word of
God. He was very sparing of himself in the matter of
food, but always wished others to be supplied abundantly
as far as their means allowed. Of all the men I ever
knew, never have I seen one so humble, or who held the
world in greater contempt. He received abuse, curses,
and reproaches, not only with patience, but with joy,
as though they were most precious gifts. No persecution
troubled him: he went about secure and intrepid in the
midst of danger, and never turned out of his way on
account of fear. If on his journeys he was overcome with
weariness, he would lie down by the roadside and take a
scanty rest. Never did I know a man so given to prayer,
or who so abounded in tears. Sometimes when in prayer
he would cry out so loud as to be heard by others, and
at such times would exclaim: ¢O Lord, have mercy on
this people! What will beome of sinners!’ And so he
would spend his nights without sleep, weeping and wailing
over the sins of others, for as the Abbot of Bolbonne
expressed it, ¢ The sins of others were a torment to him.’
Often when he prayed the place where he knelt was found
wet with his tears.

*“Liberal and hospitable, he loved to share whatever he
had with the poor;though none were poorer than he. He
never wore but one tunic, and that was a patched one, and
so far as the witness knew he never slept in a bed, but in
the church, or if no church were at hand, he would lie on
the floor or on some hard bench.” To these testimonies
were added those of many of the inhabitants of Fanjeaux
with whom he so often dwelt, some of whom had been cured
of fever by the touch of his hands, whilst all declared with
one voice that never had they seen so holy or honourable a
man, or one more wholly given tc the salvation of souls.”

? The above testimonies and others similar were sworn to before the
Com missioners of Toulouse by more than three hundred witnesses. The
letter of the commissioners is given by Echard, vol. i. p. 56 whence it
has been copied by the Bollandists.
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Here, then, is the portrait of the Apostle of Languedoc,
as we can gather it from the lips of those who knew him
in the intimacy of ordinary life; we see him, not bound by
the ties of cloistered rule, but leading a wandering life, going
about from town to town and from village to village on his
Master’s business, often with no better roof to shelter his
head than the wild forest, the resort of wolves, and no
softer bed than the roadside on which to sleep. Wherever
he appears it is still as the lover of souls, embracing all
men in the arms of his immense charity, becoming all things
o all men, if by any means he might save some. No
wonder that the memory of such a life should have struck
its roots deep into the hearts of the people, and have left
its stamp upon the traditions of the country. Accordingly,
besides the records of that life which are to be found in the
pages of historians, we find others preserved in the localities
among which he dwelt, and from which six centuries, with
all their changes, have not been able to efface them. In
the chain of hills which extends from Toulouse to Carcas-
sonne, may be seen the opening of a vast cavern, surrounded
by huge rocks tossed about in wild confusion. The first
shepherd whom you meet will tell you that this cavern is
¢ the Grotto of St. Dominic,” and that, according to unbroken
tradition, it was here that in the midst of his gigantic labours
he loved from time to time to take refuge. But it was
with him as with his Divine Master, when He too retired
into the wilderness to rest awhile. Thither also the
multitudes followed him, and he could not refuse to break
to them the bread of life. Climb down to the mouth of
the cavern with your guide, and he will show you a
projecting platform of rock which still bears the title of
¢ St. Dominic’s Pulpit,” for it was thence that he was
accustomed to preach the Word of God to the villagers who
gathered round him in these new catacombs. Here it was,
perhaps, that he first explained to them the mysteries of
the Holy Rosary; no doubt these rocky vaults have
resounded often enough to the tones of his voice, as in
their company he recited the Angelic Salutation; and



LOCAL TRADITIONS. I0§

here among the tortuous windings of the caverns which
extend far into the heart of the mountains, the simple
peasants who surrounded him are said more than once to
have escaped from the hands of the heretics who endeavoured
to surprise them.

We have now to follow him in the exercise of other
duties which appertained to his apostolic office no less than
the preaching of the Word. He had not only to imstruct,
but to recomcile heretics, and in doing this, to blend the
ministry of justice with that of mercy. In what spirit and
in what manner did he discharge this ministry? To this
question we shall endeavour to reply in the following
chapter, and whilst doing so we will keep before our eyes
the portrait which has been sketched by the eye-witnesses
of his life in the foregoing pages.



CHAPTER IX.
ST. DOMINIC, THE INQUISITOR.

It is the constant tradition of the Order that St. Dominic
was the first Inquisitor, a tradition confirmed by the words
"used by Pope Sixtus V.in his Bull for the canonization of
St. Peter Martyr.! Accepting the tradition as authentic, its
precise signification remains open to inquiry. The question
is involved in great obscurity in the absence of all docu-
ments showing when, or in what terms the office was
conferred, or in what its duties precisely consisted.

These points form the matter of a lengthy controversy
between the Dominican author, Echard, on the one hand,
and the Bollandists on the other, in which the former seeks
to establish the fact that prior to the Council of Lateran,
in 1215, the office of Inquisitor did not even exist, and that
whatever office was held by St. Dominic previous to that
date, it did not bear the title of Inquisitor, was limited to
the reconciliation of heretics, and had nothing whatever to do
with their punishment. The Bollandists admit the fact that
the title of Inquisitor was of later date, but maintain that
the office was in existence, and that it included the punish-
ment as well as the reconciliation of heretics.

To state the case as briefly as we can, it appears admitted
by both parties that prior to the Council of Lateran St.
Dominic held and received certain powers in virtue of a
commission given him by the Papal Legates; that this
commission empowered him to reconcile heretics and to

1 «Js enim preclarus Ordinis Pradicatorum alumnus imitatione
accensus Beati Patris Dominici, ut ille perpetuis et concionibus et dis-
putationum congressibus officisque Inquisitionis quod ei primum prede-

cessores nostri Innocentius Tertius et Honorius Tertius commiserant
contra hercticos mirabiliter se gessit."
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impose on them canonical. penances; but that he did not
then bear the title of Inquisitor. And the question at issue .
seems to be, was this office identical in fact though not in
name with that of Inquisitor; did its powers include the
capital punishment of heretics, and were these latter powers

ever exercised by the saint ?

Echard not only affirms that it was not, but declares
furthermore as an indisputable fact that up to the year
1209, when the Crusade may be said to have begun, there is
no record of any Albigensian heretic being taken ov condemned to
death. After that date executions took place frequently
enough, but these executions were, as he maintains, carried
out exclusively by the leaders of the Crusading army, who
neither asked nor required the consent of the saint to any
of their judicial proceedings. The question therefore narrows
itself to the part taken by St. Dominic between the years
1209 and 1215, at which latter date his apostolic labours in
Languedoc may be said to have terminated. The silence
of Blessed Jordan must not be taken as absolutely conclu-
sive evidence on any subject, as he undoubtedly omits from
his history many things which one would naturally have
expected to have found noticed. Still it has its weight in
our argument, the more so as we find one expression in it
in which he sums up the character of the saint’s labours
during this precise period, as exclusively apostolic. ¢ During
the time that the Crusaders were in the country,” he says,
“the blessed Dominic continued there, diligently preaching
the Word of God until the death of the Count de Montfort.”
Limiting ourselves to certain facts, and carefully excluding
inferences and suppositions, it may confidently be affirmed
that no scrap of evidence can be produced to show that the
saint either took part in the condemnation of heretics, or
possessed any power to do so. No document giving him
such powers can be quoted; no single example of his
exercising them can be adduced. The Bollandists * infer
and they *¢ gather,” but not one historic fact are they able to
bring in support of a theory which the universal silence of
historians would in itself be powerful to disprove. More
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than this, such inferences to carry any weight must hold
together. Now, if we ask from whom did St. Dominic
receive these powers, the reply is, that they were probadly
included in the commission granted to him by the Legates
in 1206. Clearly, however, the Legates could not delegate
to another larger powers than they themselves possessed,
and in the Brief of Innocent III., which defines these
powers, no mention of the capital punishment of heretics
occurs. Neither, as we have seen, were any capital punish-
ments inflicted until 1209, that is, for fully five years after
the Legates entered on their mission; and when this was
done, it was the act, not of any ecclesiastical tribunal, but
of the chiefs of the Crusaders. From the fact of no
executions taking place during the five years during which
the ecclesiastical authorities alone were engaged against the
heretics, the natural inference is that they possessed no
powers to inflict these punishments, and if so, they certainly
could not delegate such powers to others. Moreover, to be
rigorously exact, we may remark that Pope Sixtus V. speaks
of St. Dominic as appointed Inquisitor—not by any Legate,
but by the two Popes, Innocent III. and Honorius III., the
latter of whom did not begin to reign till the year 1216.

This expression seems to confirm the opinion of many
writers, including Echard himself, that St. Dominic’s appoint-
ment as Inquisitor cannot be dated earlier than the Council
of Lateran,? in which case it is needless to say that the
whole superstructure of his supposed acts as Inquisitor
prior to that date falls to the ground.

In point of fact, however, a confusion has very generally
been made between two things wholly distinct, and belong-
ing to different orders of jurisdiction ; the judicial powers for

% We may add that it is in one of the decrees of that Council that we
find the first creation of such an office; that, namely, wherein every
bishop is required to appoint three men of good character who shall
assist him in visiting those parts of his diocese infested by the heretics,
that they may seek them out and bring them to justice. In this we see
the germ of the office of Inquisitor, though the title is not used. Bat,
be it remembered, the date of this Council is 1215, the very date when

St. Dominic’s active labours in Languedoc came to an end (See Rohr-
bacher, vol. xvii. p. 422).
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judging and condemning impenitent heretics and those found
guilty of capital crimes, and the assignment of canonical
penances to those who were reconciled to the Church. The
former powers belonged to the secular arm, and were exer-
cised by the chiefs and leaders of the Crusade; the latter
were a portion of the penitentiary discipline of the Church,
and belonged of right to the bishop, or to persons expressly
delegated by him, or by the Legates of the Holy See. The .
assignment of these canonical penances formed a portion of
the minsstry of reconciliation, not of condemnation, and the fact
that the saint was invested with the power so to assign them |
cannot be accepted as any kind of proof that he possessed
or exercised other powers of a totally different character.
Yet it is remarkable that all the writers, whether friendly or
adverse, who are most solicitous to establish the fact of his
being an Inquisitor, alike rest their arguments on certain
documents which prove nothing more than that he absolved
heretics and admitted them to such penances. These docu-
ments we will proceed to quote, and then give the conclusions
which historians of very opposite shades of opinion have
drawn from them.

The first is without date, but is believed to belong to the
vear 1207 or 1208. It runs as follows:

¢ To all the faithful in Christ to whom these presents may
come, Brother Dominic, canon of Osma, wishes health in
the Lord. By the authority of the Lord Abbot of Citeaux,
who has committed to us this office, we have reconciled to
the Church the bearer of these presents, Ponce Roger, con-
verted by the grace of God from heresy to the faith; and we
order, in virtue of the oath which he has taken to us, that
during ' three Sundays or feast-days he shall go to the
entrance of the village, bare to the waist, and be struck
with rods by the priest. We also order him to abstain for
ever from flesh, eggs, cheese, and all which comes from flesh,
except at Easter, Pentecost, and Christmas, when he shall
eat some to protest against his former errors. He shall keep
three Lents each year, fasting and abstaining from fish, and
three days in each week he shall fast, and abstain from fish,
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_oil, and wine, unless from bodily infirmity or the heat of the
weather he shall be dispensed. He shall dress in religious
habit, as well in the form as in the colour, to the ends of
which shall be hung two little crosses. Every day, if
possible, he shall hear Mass, and he shall go to Vespers on
festival-days. Seven times a day he shall recite ten Patey
nosters, and he shall say twenty in the middle of the night.
He shall observe chastity, and once a month he shall, in the
morning, present this paper to the chaplain of the village of
Céré. We desire this chaplain to have great care that his
penitent lead a holy life, and observe all we have said until
the Lord Legate shall otherwise ordain. If he neglect to do
so through contempt, we will that he be excommunicated as
perjured and heretic, and be separated from the society of
the faithful.”

To this document is appended the waxen seal of St.
Dominic, representing the Lamb of God, bearing the Cross,
surrounded by the words, Fhesu Christi, et pradicationis. The
severity of the penalties here assigned must be measured by
the ideas and practice of the thirteenth, and not of the nine-
teenth century. Public flagellation was a penance then
very commonly enjoined on those whose crimes had caused
public scandal. The penance performed by Henry II. of
England, after the murder of St. Thomas, is commonly
regarded as something strange and exceptional, whereas
those who are at all familiar with original authorities are
aware that other examples of the same punishment as
adjudged to public misdoers, and those often of the highest
rank, are common enough both in English and foreign
history. We have seen the Count of Toulouse himself
obliged to perform this humiliating amende honorable before
he could be absolved from the guilt incurred by the murder
of the Legate. So also the fasts and abstinences enjoined on
Ponce Roger were by no means so much out of proportion to
those generally observed by the faithful, as they would be
in our own day; and they certainly did not overpass the
ordinary rule of many religious orders. In any case it
must be borne in mind that the penance was not one of
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private selection, but adjudged according to the existing
penitential discipline then in force.

The second document is also without date, but the
mention of the ¢ Lord Cardinal” shows that it must have
been issued after the arrival in the country of Cardinal Milon.

“To all the faithful in Christ to whom these presents
may come, Brother Dominic, canon of Osma, the humble
minister of preaching, wishes health and charity in the Lord.
We make known to your discretion that we have permitted
Raymund William de Hauterive Pelaganira to receive into
his house of Toulouse, to live there after the ordinary life,
William Huguecion, whom he has declared to us to have
hitherto worn the habit of the heretics. We permit this
until such time as it shall be otherwise ordered either to him
or to me by the Lord Cardinal; and this shall not in any
way turn to his dishonour or prejudice.”

Of Ponce Roger, who is named in the first of these
documents, nothing is positively known, save that he
belonged to Treville, a town a few leagues distant from
Prouille, and that he had been admitted among the ranks of
the perfect. The severity of the penances imposed on him
leads us to infer that there were particular and aggravating
circumstances connected with his case, for, as we shall
presently see, other examples are recorded in which far
milder sentences are given. But the point to which for the
moment we would draw attention is the fact that these docu-
ments are the sole evidence, produced both by friends and
enemies in proof that St. Dominic exercised the office of
Inquisitor. We will listen first to Malvenda, the historian
of the Order, and one zealous for all that redounds to the
honour of its holy founder. After distinctly claiming for
him the title of the first Inquisitor, he says:3 ¢ As regards
the time when this office of Inquisitor begun to be exercised
by St. Dominic, our own authors and others differ; but all
agree that it was before the confirmation of the Order,* at
the time when St. Dominic was preaching against the
Albigensian heretics in the province of Toulouse, whick

3 P.122. ¢ Echard, as we have seen, does not admit this.
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seems to be cleay from the old forms for the veconciliation of heretics
of which St. Dominic made use. . . . These forms are those
which he was accustomed to use either in reconciling
heretics to the Church, or imposing on them salutary
penances, or performing other duties which belonged to
the office of Inquisitor. Out of many such documents these
two only have escaped the ravages of time,” and he proceeds
to give those above quoted. In the opinion of Malvenda,
then, these diplomas are to be taken as sufficient proof that
St. Dominic at that time held the office of Inquisitor. But

"if so that office as then exercised had for its only object the
reconciling of heretics, and the receiving them to penance,
for no word appears in them bearing reference to any severer
kind of punishment. That they should be adduced as
evidence that the saint took part in the execution of heretics,
whether by burning or otherwise, is simply incomprehen-

. sible; the parties named in them appear, not as condemned

' criminals, but as absolved penitents; their object is entirely
one of reconciliation.

Yet the use made of these documents by the Calvinist
historian of the Inquisition, Philip. de Lymborch, is to attempt
to prove not only that St. Dominic was an Inquisitor, but the
founder of the Inquisition ; in order to bring home to his account
all the supposed cruelties with which that tribunal stands
charged. For this purpose he quotes a certain Louis de
Param, who wrote a treatise on the subject, about the end
of the sixteenth century, and who affirms that St. Dominic
proposed the institution of the Inquisition in France to the
Legates, and that he was appointed to the office of Inquisitor
after the Council of Lateran, by letters pontifical, ¢ which letters
some authors declare to have seen.” It may just be remarked

, that if St. Dominic was only appointed Inquisitor in France
after the Council of Lateran in 1215, he had a very short
: time in which to exercise that office against the Albigenses,

| as shortly after the close of the Council he left Languedoc
and established himself in Rome. During the ten previous
years, which cover the whole period of his active apostolate
among the Albigenses, he would, according to this theory,
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have held no such office at all, and his Inquisitorial cruelties
therefore could have had no existence. This is but one of
many instances in which the evidence of the witnesses does
not agree. Lymborch himself appears aware of the unsatis-
factory nature of the testimony, for after quoting the state-
ment of Louis de Param, he adds: ‘ However that may be,
it is well known that Dominic was a bloody and cruel man,”
and in proof of this assertion he cites the canonical penance
assigned by him to the heretic Ponce Roger.

Evidently, therefore, this was the severest act which it
was in the power of this writer to bring forward as having
been exercised by the saint in his character of Inquisitor.
Had there been a single word in any authentic history by
which it could even have been implied that he was connected
with more sanguinary proceedings, we may take it for granted
that the passage would not have been overlooked. Could it
—we will not say have been proved—but only made the
ground of specious surmise, that St. Dominic had ever
delivered one heretic to the flames, who can doubt that the
authority would have been produced and made the most of
by those whose object it is to exhibit him in the character of
a “bloody and cruel man”? As it is, the fact that the two
diplomas above quoted are claimed both by friends and
enemies, as furnishing the only proofs that St. Dominic was
an Inquisitor at all, justifies us in using these same docu-
ments to show in what that office as exercised by him really
consisted. No one can fail to be struck by the fact that in
the history of our saint every single action recorded of him
in connection with the heretics partakes of the nature of
mercy. The inference from such a fact is that no proceed-
ings of a different character are to be imputed to him, and
that whatever was the title of the office he held, its duties
were strictly limited to the ministry of reconciliation, under
which head the assignment of canonical penances must of
course be included.

These penances varied in severity according to the
requirements of each case. It is a principle in logic that
we must not judge of the whole by a part, nor must a single

1
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example be taken as a fair evidence of a whole body of
administrative acts. Nevertheless the penance assigned to
Ponce Roger has in all probability been often enough so
used. It reappears in every Life of St. Dominic, and
standing alone, has doubtless conveyed to the minds of
many a reader the impression that this was the ordinary
treatment which the penitents of the saint had to expect at
his hands. But such a supposition would go far to disprove
itself. No doubt many things were possible in the thirteenth
century which would be impossible in our own, but we can
imagine no state of society in which hundreds, or it may be
thousands of persons could be living under the same con-
ditions as the luckless Ponce Roger. Happily no such
conclusion is forced upon us. In the first place, a broad
distinction was always drawn between the two classes of
heretics, namely, the perfect, and the believers, to the former
of whom much severer penalties were adjudged than to the
latter. Even in the wholesale proceedings of the Crusaders
it appears certain that the capital punishment was inflicted
only on the impenitent members of the first class, whose
numbers were comparatively insignificant. Another dis-
tinction reserved severer measures for the rdapsed. Nor
.”‘must the important fact be forgotten that it was not solely
" as heretics, that is, as the holders of false doctrine, that the
Albigenses were proceeded against, but as the enemies of
the public peace, and the perpetrators of enormous crimes.®
Whilst the execution of such criminals when impenitent
\ was clearly justifiable as a judicial act, it is equally clear
that the penances assigned to the more heinous offenders
on their submission and reconciliation would be in propor-

5 Echard takes note of this (p. 9, note 5), where, speaking of the
execution of heretics which took place after the taking of towns by
the Crusaders, he says that *they caused to be burnt many obstinate
heretics, or those guilty of more gricvous crimes,” but that * this was dane by
the leaders of the Crusade, and in these things Dominic does not appear.”
The particular here related is an important one, and is entirely overlooked
by those who would simply represent the Albigenses as innocent persons
suffering persecution for conscience' sake. Such executions belonged
manifestly to the administration of the secular law, which could in no
way fall under the saint's jurisdiction.
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tion to their guilt. This will explain the severity of the
penance assigned to Ponce Roger, who was of the number
of the perfect. For there is abundant evidence from
authorities hitherto inedited that the ordinary penances
imposed on the simple belicvers who were reconciled were
of a far milder character. Certain depositions made in
Languedoc before the Dominican Inquisitor, Bernard de
Caux, and others, in the years 1243—1246, are preserved in
MS. in the Public Library of Toulouse, and throw valuable
lights on this subject. Thus at Le Mas les Saintes Puelles,
Na Segura, wife of William Vitalis, a witness on oath, says
that when she was a girl of ten years old she was clothed
as a heretic and lived as such for five years, and then she
gave it up. . . . The Blessed Dominic reconciled the witness
from heresy. The Bishop of Toulouse gave her two crosses
to wear, and many days she did not wear the crosses, and
sometimes she wore them covered. In this case we see
St. Dominic absolving the penitent and the canonical penance
assigned by the bishop.

In other cases, however, we find the penance assigned by
the saint. Thus at Fanjeaux, Arnalda of Tremac makes oath
that in 1206 she was reconciled by Brother Dominic, who
gave her as a penance to wear two crosses in front until she
married ; and the witness adds that she wore them for a year
and then took a husband. Wilhelmina Martina, also of
Fanjeaux, went to confession to Brother Dominic, and had
as a penance from him to wear two crosses in front for two
years, and during that time to abstain from flesh-meat except
on Christmas Day, Easter, and Pentecost, which penance
she fulfilled, and had letters from Brother Dominic con-
cerning the said penance.

Other examples are given both of men and women in
which the precise penance assigned is not named, but in
several of these cases we note the expression that the
witness *did not adore,” 4., did not take part in any
acts of heretical worship, whence it may be concluded that a
lighter description of penance would be imposed. One man,
Ponce Marcelli, deposed to having lived with the heretics as
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a boy at Fanjeaux, at which time he ‘“adored” several times.
What penance was assigned him on his reconciliation does
not appear, but his treatment at the hands of Brother
Dominic cannot have been very severe, as by his own choice
he joined himself to the saint, and lived in his company for
twelve years afterwards.

From these extracts we gather several important facts.
All heretics on their reconciliation were not assigned
penances on the same scale as that of Ponce Roger. The
penances were in proportion to the degree of guilt incurred.
There was a distinction drawn between those who were made
heretics by others as children, and those who embraced heresy
of their own accord; between those who returned to the bosom
of Holy Church and persevered, and those who relapsed
after reconciliation; between those who merely frequented
the company of heretics, and those who wore their dress and
took part in their rites. The penances imposed by Dominic
were similar in kind to those assigned by the Bishop and by
the Abbots of St.Papoul and Ville Longue, whence we gather
that whether severe or lenient they were given in accordance
with the existing Penitentiary Code, which was simply
administered by the confessors, who had no power of arbitrary
punishment. To the large number no severer penalty was
assigned—will it be believed ?7—than the wearing of two
crosses for a certain period, and the Inquisitorial surveillance
cannot have been so formidable in its strictness, as the
penitents were evidently able to evade or neglect the fulfil-
ment of their penance, without, as it would seem, thereby
incurring much risk.

But before concluding this subject we must notice one
event in the life of our saint, in itself of considerable interest,
and to which the Bollandists appeal as affording evidence
that he did possess the power of inflicting capital punish-
ment. Itis thus related by Theodoric of Apoldia: * Some
heretics having been taken and convicted in the country of
Toulouse, were given over to secular judgment because they
refused to return to the faith, and were condemned to the
flames. Dominic looked at one of them with a heart to
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which were revealed the secrets of God, and said to the
officers of the court, ¢ Put that man aside, and beware lest
he suffer harm.’ Then turning to the heretic, he said with
great sweetness, ‘ My son, I know you must have time, but
at length the day will come when you will be good and
holy.” Wonderful to relate this man remained for twenty
years longer in the blindness of heresy, till at length touched
by the grace of God he renounced his errors, and died in the
habit of the Friar Preachers with the reputation of sanctity.”

Theodoric does not give the date of this event, but we
learn from Vincent of Beauvais that it took place after the
siege of Lavaur in 1261, and that the name of the released
heretic was Raymund de Grossi. It is the one solitary
occasion in which we find the name of Dominic in any way
associated with an act of judicial severity, and as will be
noticed, his part therein is not to condemn, but to release.
But the Bollandists argue that his power to release implies
that he possessed, and had been exercising, the power
to condemn, and that he appears in this anecdote in the
character of the judge by whom the sentence of death had
been pronounced. To this conclusion we demur, first,.
because it is distinctly said that these heretics had been
condemned by the secular judgment, and secondly, because °
if St. Dominic were really acting as judge on this occasion,‘-
his release of Raymund de Grossi would have been an
unwarrantable act. The prisoner was not a penitent; on
the contrary, Le was obstinate in his errors ; and for a judge,
administering the law, to have released such a criminal in
such a manner would have been a manifest breach of justice.
We can only regard the saint as acting on this occasion by
a supernatural inspiration and in the spirit of prophecy, the
credit which he enjoyed among the Catholic leaders dis-
posing them to defer to his wishes as to a command.

But it may be added, how is Dominic’s presence on this
occasion to be explained, if we are correct in asserting
that he took no part in the capital punishment of heretics ?
This brings us to the last point connected with this subject
which calls for explanation, and the explanation is a very
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simple one. Besides the reconciliation of those who sub-
mitted, he had, as the minister of mercy, to discharge
another duty in what was called the convincing® of those who
did not submit. No heretic, however guilty, or however
obstinate, was ever condemned without every effort being
made to win him from his errors and to gain his repentance.
This office was frequently discharged by the saint, as we
gather from Blessed Jordan, who tells us both that his labours
were often crowned with wonderful success, and that he
resolutely insisted on no sentence being carried out until all
means had been tried by which the conversion of a prisoner
could be effected. That this office of *convincing ™ the
heretics was entirely distinct from that of * convicting ”’ them
must be apparent to all; nor can the one be supposed to
imply the other, unless we confuse the action of a gaol
chaplain, when he strives to move a condemned murderer to
contrition with that of a judge who has passed his sentence.
It was in this capacity that St. Dominic seems to have been
present at the execution of Lavaur, wherein he appears
attending the unhappy criminals even in their last moments,
and exercising on behalf of one of their number an extra-
ordinary act of clemency.

This was certainly not the only occasion on which he
discharged such duties, though no precise record exists of
other examples. Réchac appears to think that an incident
which occurred in the neighbourhood of Toulouse took place
while the saint was engaged in ¢ convincing ”’ an obstinate
heretic, though the narrative, as related by Castiglio, makes
mention only of his holding a disputation with this man, and
says nothing to imply that he was a condemned prisoner.
Having spent the greater part of the night in these labours,
he withdrew at length and went to the nearest church in
company with a certain Cistercian lay-brother, desiring to
perform his accustomed devotions. They found the doors
closed, and not being willing to give up their purpose, they
knelt outside and there began their prayers. But they
had not remained there many minutes before they found

¢ Not convicting.
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themselves transported within the church and kneeling
before the high altar, the doors remaining closed as before.
When day dawned, the people gathering together found the
man of God in the church, and brought a number of sick and
possessed persons for him to cure. The sick he healed,
invoking over them the Holy Name; then taking a stole, he
threw it first over his shoulders, as though vesting for Mass,
and then placing it on the neck of those possessed, he bade
the devil go forth in the name of God, and the sufferers were
immediately relieved.

The conclusion then to be drawn from the whole matter
is that the labours of the holy patriarch among the heretics '
of Languedoc were exclusively those of an apostle. It
matters little if the office which he held were or were not .
identical with that which afterwards bore the name of
Inquisitor. The fact, if it be a fact, in no way contradicts
the other fact established by all historic evidence, that his
-mission, and that of his immediate followers, was entirely one
of mercy and reconciliation, and bore on every part of it the
broad seal of a supernatural charity.” He wept, he prayed,
he did penance for the sins of the people. To convert these
he would have shed his blood, or sold himself into slavery.
No single act is recorded of his ten years’ life among them
which was not an act of love and self-devotion; for their
curses he returned blessings, rejoicing to suffer contumely
for the Name of Jesus. The two poles of his spiritual life
were charity and humility. They appear again and again in
every anecdote of his apostolic career. * A certain cleric,”
says Theodoric, *listening to his admirable preaching and
the wonderful power with which he explained the Holy

7 This assertion is supported by an authority which cannot certainly
be suspected of any undue favour towards Inquisitors or the Inquisition.
In the report on the character of that tribunal, which was presented to the / ;.
Spanish Cortes in 1812, and which was followed by its suppression, there * |-
occur these remarkable words: * The early Inquisitors encountered heresy
with no other arms than those of prayer, patience, and instruction; and
this yemark applies more particularly to St. Dominic.” Such a testimony could
only have been rendered by such witnesses on the strength of incontro-
vertible evidence.
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Scriptures, could not refrain from asking him in what book
he had studied to find matter so sublime. ¢My son,’ replied
the saint, ‘I have studied chiefly in the book of charity, it is
there that we learn all things.” Filled with that sacred fire
he went about towns and cities and villages, preaching
everywhere the Word of God, visiting the poor, consoling the
afflicted, and healing the sick. . . . The tenderness with
which his heart overflowed made him all charity to his
reighbour, all compassion for the unfortunate. Everything
had the power of touching his heart, but it was, above all, the
sins of men which consumed him with grief and pity. So
that when he approached any town or village and beheld it
from afar, he would melt with tears as he thought of the
misery of its inhabitants!”

Such was the spirit and such were the ministrations of
the first Inquisitor; nor in his discharge of that office shall
we discover a single trait that is out of harmony with his
character as the Apostle of Languedoc.



CHAPTER X.
ST. DOMINIC AND THE HOLY ROSARY.

Berore proceeding further in the history of St. Dominic,
we must speak of him in connection with that great and
. precious devotion which, according to the universal Catholic
tradition, he was the first to institute and propagate, thus
bestowing on the faithful to the end of time a special claim
to their veneration and gratitude.

For that it was through his hands that the Blessed
Virgin delivered to us her children the devotion of the
Holy Rosary, is the firm and constant tradition of the
Church, supported by a weight of authority which can
hardly be called in question without temerity. Nevertheless
it cannot be presented with those precise details of time
and circumstance which are demanded in a narrative of
historic facts. To use the words of one who has devoted
extraordinary care and diligence to the critical examination
of the whole subject,! * The Rosary has no history, and will
probably never have one.” Like so many other of the
more exquisite of God's gifts to men, like the life of her
by whose virginal hands it was bestowed, the early history
of this devotion is shrouded in silence and reserve.

‘When nature tries her finest touch,
Wearing her vernal wreath,

Mark ye how close she veils her round,
Not to be traced by sight or sound,
Nor soiled by ruder breath ?

! R. Pére Antoine Danzas, in the exhaustive chapter on the Rosary
which is to be found in the fourth volume of his Etudcs sur les temps
primitifs de I'Ordre ds St. Dominigue.
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Who ever saw the earliest rose

First open her sweet breast ;

Or when the summer’s sun goes down,
The first soft star in evening's crown
Light up her gleaming crest ? 2

So was it with the ¢ earliest rose"’’ in our Lady’s beautiful
garland. We have no ksstoric notice of that sublime moment
when the servant of God received, as we believe from our
Blessed Lady herself, the command to preach her Psalter,
and to make known to the world that form of prayer which
thenceforth was to become, alike among rich and poor,
the badge of Catholic devotion. Hence critics are not
wanting who have called in question the fact itself, and have
thus endeavoured to rob the holy patriarch St. Dominic of
one of his chief glories. Our limits necessarily forbid us
to do more than acknowledge the existence of this hostile
criticism, and then briefly state the arguments by which
the ablest writers on the subject have agreed in repelling it.

First, then, as to the tradition itself. The form in which
it has come down to us will best be stated in the words of
P. Cornelius de Snecka, a disciple of Blessed Alan de la
Roche, who in one of his sermons on the Confraternity of
the Holy Rosary, speaks as follows: “ We read that at the
time when he was preaching to the Albigenses, St. Dominic
at first obtained but scanty success: and that one day,
complaining of this in pious prayer to our Blessed Lady,
she deigned to reply to him, saying: ¢Wonder not that
until now you have obtained so little fruit by your labours;
you have spent them on a barren soil, not yet watered
with the dew of Divine grace. When God willed to renew
the face of the earth, He began by sending down on it the
fertilizing rain of the Angelic Salutation. Therefore preack
nty Psalter, composed of 150 Angelic Salutations and 15 Our
Fathers, and you will obtain an abundant harvest.’ The
servant of God in consequence began to preach this devotion
and make it known to the people, and from that time he

2 Christian Year. Fourth Sunday in Lent.
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won an immense harvest of souls.”3 In this narrative it
will be observed that there is no mention either as to the
time or place of the revelation. Muret, Roc Amadour, the
sanctuary of Notre Dame de Puy, and that of Prouille, are
respectively named by various authors, the claims of the
latter place being those most strongly supported by the
tradition of the Order. But beyond tradition we have
nothing to guide us. Nothing is to be found in the writings
of the saint’s earliest biographers bearing reference to the
origin of the Rosary, a fact which would tell very strongly
against the authenticity of the legend, did we not know how
incomplete on matters of equal interest and importance are
the histories which they have left. None of these writers
appear even to have aimed at producing anything approach-
ing to an exact history of the holy patriarch. They con-
tent themselves with gathering together certain incidents in
his life, without much regard to chronology, omitting all
allusion to many historical events of undoubted authenticity
which we should have supposed must have found a place
in any carefully compiled biography. Their silence, there-
fore, on the subject of the institution by him of the Holy
Rosary cannot be taken as evidence against its truth,
however gladly we should have welcomed their testimony
in its favour. The doubt that has been cast over the real
origin of the Rosary has arisen less from this silence of the
early historians than from the circumstances which followed
its first propagation by St.Dominic and his immediate
followers. However powerfully it was preached by them,
and however widely it was disseminated during the early
days of the Dominican Order, it shared the fate of all pious
institutions during that period of general religious declension
under which the whole Church groaned in the fifteenth
century, and for a considerable time fell, at least partially,
into oblivion and neglect. It was revived towards the end
of that century through the exertions of the celebrated
Dominican, Blessed Alan de la Roche, a Breton by birth,

3 Mag. Corn. de Sneckis, Sermones xxi. super Conf. de Serto Rosaceo,
Serm. x. fol. 29.



124 ALAN DE LA ROCHE.

who preached from the years 1473 to 1475,* since whose
time its use has never been discontinued, every succeeding
century witnessing some fresh increase both in its popularity
with the faithful and the favour with which it has been
regarded by the Sovereign Pontiffs. But the fact of its
temporary neglect, and its subsequent revival by Blessed
Alan, has been made the ground on which is based a theory,
upheld by certain critics, that Alan was himself the author
of the devotion. And the Bollandist writer, Father Cuyper,
in a dissertation attached by him to the Life of St. Dominic,
offers for our choice one of two suppositions—either that
the Rosary existed as a devotion long before the time of
St. Dominic, or that it never existed at all until the time of
Blessed Alan. And in either of these cases St. Dominic is
equally denied to be its author.

The reply to this dilemma, therefore, has to be reduced
to two heads. We have to show first that the Rosary had
no existence in the centuries preceding that in which it was
preached by St. Dominic; and secondly, that we have such
incontestable proofs of its existence and very general propa-
gation in the years immediately succeeding, as will entirely
dispose of the theory which would represent Blessed Alan
as the originator, rather than the restorer of the devotion.
Now with regard to the supposed antiquity of the Holy
Rosary, when we examine the evidence brought in proof
of this view, we find it to consist in the fact, that from very
early times the faithful were in the habit of repeating a certain
number of Pater nosters which they counted on knotted cords
or strings of beads, whence these beads themselves were
commonly called Pater nosters. In no country was this custom
more general than in England. In 1040 we have the example
of the Countess Godiva of Coventry, who bequeathed to the
monastery which she there founded a chain of pearls and
precious stones, whereon she was accustomed to count her
prayers ; and two centuries earlier we find an English Council

¢ The very short time during which Alan’s public ministry lasted
renders it still more improbable that he should have been able in that
time to spread the new devotion throughout Christendom (See Pére
Danzas, vol. iv. p. 341, and note),
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directing that * seven belts of Pater nosters ’ should be recited
for a person deceased. In England, too, as in other countries,
these instruments of popular devotion were sold in great
numbers, so as to give a name to the locality where the
vendors of these goods congregated. Hence the title of
Paternoster Row, which still survives in London. In Paris
there were no fewer than three corporations of artisans ex-
clusively employed in the manufacture of such objects, and
the same industry was carried on in Rome and other capitals.
These facts, which can be illustrated by many examples, are
undisputed, but they prove nothing whatever to the purpose,
for it must be evident to every reader that the recital of
any number of Paler nosters, even if counted upon beads, is
not the devotion of the Rosary. The utmost that can be
said is, that in this method of reciting prayers we see what
Pere Danzas calls a certain prelude to the use of the Rosary,
a method, that is, which having already obtained currency
among the faithful, was the more easily adapted to the new
devotion. Two things are absent from these ancient practices
of piety which are essential to the Holy Rosary, the recital
of a fixed number of Hail Marys, and the accompanying
meditations upon the Life of our Lord. Now laying aside
a multitude of other arguments and illustrations which bear
upon the subject, we may content ourselves with one state-
ment, the accuracy of which will stand the closest investiga-
tion. Prior to the century from which the devotion to the
Holy Rosary, properly so-called, dates its origin, the Angelic
Salutation was not in general use as a popular devotion.® Isolated

8 According to Mabillon (Pref. Acta Sanct, szc. v. n. 120), one of
the earliest notices of the use of the Hail Mary occurs in the works of
St. Peter Damian, who speaks of a certain cleric who was used to recite
it as far as the words in mulieribus. The Cistercian lay-brethren were
also enjoined to recite the Ave Maria, together with the Pater and the
Creed (Inst. Dist. 14, c. 2), but this rule does not appear to have been
made until early in the thirteenth century. Father Bridgett however, in
his Dowry of Mary, has collected a number of examples showing that
though nowhere enjoined by episcopal authority before 1196, the prayer was
certainly used by many pious persons during the previous century. The
solitary place in which it was introduced into the Liturgy before the
thirteenth century was in the Offertory of the Mass of the Fourth Sunday
in Advent (See Dr. Rock, Churchk of oxr Fathers, vol. iii. pp. 315—319).
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examples, and those by no means rare ones, are no doubt
to be cited, but it cannot be said to have been universally
on the lips of the faithful as a familiar prayer. Yet more
remarkable is the fact that it was precisely in the lifetime
of St. Dominic, that we find the recital of the Angelic Saluta-
tion first becoming popular, and its use by the faithful
encouraged and enjoined by the pastors of the Church. In
1196, only a few years before St. Dominic quitted the cloisters
of Osma to enter on his apostolic career, Eudes, bishop of
Paris, published a decree, wherein he desires that the clergy
should frequently exhort the faithful to join the recitation
of the Ave Maria to that of the Pater noster and the Creed in
their daily prayers. And in 1246, we find an ordonnance
made by the Dean of the church of ‘Rouen, couched in
similar terms. This decree was confirmed in the Synod of
Sens, held in the same year. The fifty years between these
two dates covers the missionary portion of St. Dominic’s
life, and the first propagation of the Rosary by himself and -
his first disciples, and forms the precise period in which the
Hail Mary came into general and popular use. ¢ After that
date,” says Mabillon,® ¢the use of the Angelic Salutation
became universal,” and he adds many proofs from authentic
documents showing that anterior to that period the Pater
and Credo alone formed the ordinary devotion of the faithful.

We may content ourselves with the establishment of this
fact as sufficient to disprove the theory of the antiguity of the
devotion, for manifestly where there was no Hail Mary there
could be no Rosary. But before passing to consider the
second head of the indictment, it may be well to point out
the peculiar fitness and suitability of the choice made by
St. Dominic of this particular prayer in the devotion which °
he used as his great weapon of defence against the heretics.
The Pater noster, that divinest of all prayers, and to which
he himself had so great and peculiar a devotion that, as
Castiglio says, “ he never wearied of repeating it,”” had been
put by the Albigenses to profane and superstitious use,
and had been made the exterior form for bestowing their

¢ Preef. Act. Sanct. Ord. Ben. s®c. v. n. 121.
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pseudo-sacrament, the Consolamentum. Foremost among their
pernicious errors was a denial of the Incarnation, nor did
the heretics shrink from propagating doctrines concerning
the Blessed Virgin and her Divine Maternity, to which, out
of reverence for her sacred name, we can do no more than
allude. The introduction of the Hail Mary, therefore, as a
popular devotion, not substituted for the Patfer, but rather
linked thereto, a devotion in which she is invoked as the
* Mother of God,” and which thereby roots in the heart
the doctrine of the Incarnation, and the association with
this vocal prayer of meditations on the Life of our Divine
Lord which present to the minds of the faithful a compendium
of the Gospel, was a method of restoring the orthodox faith
through the instrumentality of daily prayer, the admirable
fitness of which will commend itself to every thoughtful
reader. We do not pause to inquire whether the preaching
of the Rosary spread the more universal use of the Hail
Mary, or whether it was the increasing love and popularity
of that prayer which moved the holy patriarch to adopt it.
The fact remains, and is sufficient for the present purpose,
that the period assigned by tradition as that of the origin
of the Holy Rosary exactly synchronizes with the date before
which the Hail Mary as a popular devotion was not in
general use.

We have now to consider the second theory advanced by
the critics, who would have us consider Blessed Alan, and
not St. Dominic, as the first institutor of the Rosary. We
have already spoken of the temporary neglect into which
the devotion fell during the fourteenth century. If this
neglect had been total, a certain degree of plausibility would

" have attached to the representation that its revival at the
beginning of the fifteenth century was not a revival, but an
institution. But this is far from being the case, in proof
of which we have first, the positive assertions both of Blessed
Alan and the Sovereign Pontiff at that time reigning, and
secondly, the stubborn evidence of facts. In producing this
evidence, we must press on our readers that though at the
distance of five centuries it may be difficult for us to satisfy
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ourselves how far the Holy Rosary had, or had not, fallen
into oblivion, the question could have been involved in no
obscurity at all to those living at the time. Not only do we
possess in the authentic writings of Blessed Alan repeated
assurances that the devotion of the Rosary first instituted
by St. Dominic was by him only revived, but we have the
testimony of not a few weighty and contemporary authorities
to the same effect. The first formal revival of the Rosary
may be accredited to the University of Cologne, where, in
the year 1475, the very year of Alan’s death, James Sprenger,
prior of the Dominican Convent of that city, established
anew the Confraternity of the Holy Rosary. A notice of this
event has been left by the pen of no less a personage than
Thomas & Kempis, who in his Chronicle of the Monastery of
St. Agnes has these words: ¢ In 1475, the University of
Cologne witnessed the foundation of a Confraternity of the
Rosary by doctors in sacred letters belonging to the Order
of St. Dominic, or rather this Confraternity was only renewed,
Jor we vead that it was preached by the holy Fathey St. Dominic,
although for a time st had fallen into meglect.”? In the year
following, Alexander, bishop of Forli, and Legate of the
Holy See, granted to this Confraternity certain Indulgences,
and declares almost in the same terms, that the Confraternity
was rather renewed than instituted, inasmuch as we read
in various histories that the devotion had been originaily
preached by St. Dominic, and since his time had been
partially neglected, fere neglecta. Precisely similar statements
are made by the contemporary Sovereign Pontiffs. Thus,
in 1479, Sixtus IV. speaks of the Rosary as a devotion
¢ formerly in use among the faithful of various countries.”
In 1491, Innocent VIII. reproduces the terms used in the
Bull of Sixtus IV., and applies to the devotion the name of
the Rosary; and in 1494, Alexander VI. granting fresh
Indulgences to the devotion, declares that by the merits of

7 Chron. S. Agnet. p. 96. This passage is quoted both by Benedict XIV.
in his work on The Canonization of the Saints, and by Mabillon, Praf. Act.
Sanct. Ord. Ben. s®c. v. n. 128. Trithemius, also, expresses himself in
the same terms as Thomas i Kempis.
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St. Dominic who preached the Rosary in former years, ¢ the
whole world was preserved from imminent ruin.”

These Pontiffs did not issue their decrees at a time when
the facts of the case had fallen into oblivion. The subject
was one of which, as contemporaries, they were perfectly
well able to judge ; and, moreover, they had at their command
documents and histories, many of which there can be little
doubt have since perished. Writers must certainly be regarded
as worthy of credit who speak on their own knowledge as to
the existence or decay of any practice in the period imme-
diately antecedent to their own, nor can such testimony be
considered as merely vague or traditionary.

But conjoined to their evidence, we possess abundance
of historical facts which corroborate their statement. Our
limits forbid the citation of more than a few of those which
belong to the thirteenth and fourteenth centuries, and are
therefore anterior to the time of Blessed Alan. Thus the
great Beguinage of Ghent, which was from the first placed
under the direction of the Friars Preachers, possessed statutes
not later in date than 1234, in which each Beguine is required
to recite daily *three coronas forming what is called the
Psalter of the Blessed Virgin:” and this recitation was to
be accompanied by meditation on the Mysteries of the Life
of our Lord.?! The rule of the Beguines was still observed
in full vigour in the year 1471, at which date Blessed Alan,
then lector in the Dominican convent of Ghent, was able to
cite the example of these religious women, who for nearly
two hundred years had recited our Lady’s Psalter in lieu
of the Canonical Office.

In 1243, Brother John de Mailly drew up a collection
of saints’ lives in which he tells us, that at that date, it was

® The Bollandists have attempted to escape from the powerful evidence
furnished by these statutes by declaring that the ancient rule was re-
touched in more modern times. Mamachi admits the fact, but proves in
reply (1) that the alterations referred to were made in the year 1354, more
than a century before the birth of Blessed Alan, and (2) that they in no
way regarded the recitation of our Lady's Psalter (Mamachi, Annales Ord.
Pred. pp. 327—353).

J
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the custom with many holy women to recite the Angelic
Salutation one hundred and fifty times, and that this devotion
was called the Psalter of the Blessed Virgin, the number
of Hail Marys corresponding to the number of the Psalms
of David. Bartholomew of Trent, a contemporary of Blessed
Jordan of Saxony, also speaks of the same devotion, and
relates an anecdote of one religious named Sister Eulalia,
who, being very devout to the Blessed Virgin, recited every day
one hundred and fifty Angelic Salutations in her honour,
to whom our Lady deigned to appear and declare how
acceptable this practice was to her, specially when the
words Dominus tecum were pronounced slowly and devoutly.
In consequence of this instruction, Eulalia from this time
reduced the number of her prayers from one hundred and
fifty to fifty, but was more careful in her manner of reciting
them. Again at Lille, in the collegiate church of St. Peter,
is still preserved an ancient volume in parchment, bearing
the date 1231, which is the register of a confraternity called
the Treille. In it are inscribed the names of several pious
ladies, who contributed, instead of offerings of money or
lights, spiritual donations consisting of so many Psalters
of our Lady. If this phrase is not judged sufficiently precise,
let us compare it with what we are told of the devotion in
practice among the Dominican nuns at Toes, in Switzerland,
who recited ¢ three times fifty 4ve Marias under the title of the
Psalter of the Blessed Virgin, counting their prayers on the
beads of a chaplet which they held in their hands, and
meditating at the same time on the Mysteries of the Life
and Death of our Lord.”

This most exact description of the Rosary is taken from
a MS. of great interest and undoubted authenticity belonging
to the collection of the late Mgr. Greith, Bishop of St. Gall.
It is considered to belong to the year 1454, and though this
date is later than the examples already cited, it is certainly
anterior to the time when Blessed Alan began to preach.?

It clearly appears, therefore, that however much the
devotion of the Holy Rosary may have fallen into partial

® Greith, Die destsche Mystik en Prediger Orden, p. 402.
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neglect, its disuse between the time of St. Dominic #nd that eof
Blessed Alan was by no means universal. In England, indeed,
we are able to affirm with the utmost certainty that the use
of this devotion was never laid aside, but existed with undi-
minished popularity all through the thirteenth and fourteenth
centuries. In the wills of various personages belonging to
that period, we find bequests of richly ornamented beads or
Pater mosters. The learned author of the Pistas Mariana
Britannica gives the inventory of a jeweller's shop in 1381,
which includes ¢ four sets of Pater nosters of coral, six sets of
Aves of geet, with Pater nosters of silver-gilt ; thirty-eight sets
of Aves of geet, with gawdees or beads of silver-gilt,” &c.
And this notice is the more significant, as the title of Ave
bestowed on some of these devout objects shows that the
prayers said on them included not merely the Paier but the
Hail Mary. But the most indubitable proofs that the real
Rosary of our Lady, as we now recite it, was generally used
in England before Blessed Alan’s revival of the devotion in
other countries, are to be drawn from the statutes of many
hospitals, colleges, and other pious foundations of the
fourteenth and the fifteenth centuries, in which the founders
enjoin on the members of their several fraternities the
recitation of our Lady’s Psalter. Chief among these are
the statutes of Eton College, founded by Henry VI. in the
year 1440, in which he requires his scholars to say daily
“the complete Psalter of the Blessed Virgin, containing a
Credo, fifteen Paters, and one hundred and fifty Ave Marias.”
To evidence so conclusive as this, it would appear unneces-
sary to add other examples; we will therefore do no more
than allude to the two famous monuments which existed
in the church of St.James in Paris prior to the French
Revolution, one of which was the tombstone of the lord of
Villepierre, whose effigy was sculptured between that of his
wife and his mdther, the latter of whom was represented
holding in her joined hands a rosary composed of fifteen
decades, each separated by a larger bead representing the
Pater noster. This tomb was of the fourteenth century. In
the same church was to be seen a magnificent monument



132 TOMBSTONES IN CHURCH OF ST. JAMES.

of brass, *bearing the date 1355, and erected over the
remains of Humbert, Dauphin of Viennois, who resigned
his sovereignty to enter the Order of Friars Preachers. He
was afterwards raised to the patriarchate of Alexandria, and
was represented in his religious habit, over which appeared
the pallium. Around his effigy were smaller figures of
Dominican friars, holding in their hands rosaries or chaplets,
composed of fifty beads, without reckoning the Paters. Both
his brass and the above-named tombstone were destroyed

I;y the Vandals of the eighteenth century, but fortunately an
exact representation of both is engraved by Mamachi. Thus
to the facts of history we may add the testimony of sacred
art, and we may say also that of sacred poetry, for as poetry
we may rank the words of Albert the Great, who, in his work
De laudibus B. Marie, compares the Blessed Virgin to *the
Rose of Jericho blossoming with one hundred and fifty
petals,” in which we cannot avoid recognizing an allusion
to her as Queen of the Holy Rosary.

It is not without a particular interest that we come on
facts connecting the revived devotion of the Rosary with
that reform of the Dominican Order which took place in
the beginning of the fifteenth century. It would seem as
if the fortunes of the Order were so indissolubly linked with
those of the Rosary, that, as they declined together, so
it was together that they flourished anew. Such indeed is
the opinion expressed by P. Monroy, Master-General of
the Order, who, in a circular dated 1671, declares that * the
Rosary is the most beautiful flower of the Order. When
that flower begins to fade, the charm and splendour of our
Institute likewise disappears, . . . but when it revives it
draws down upon us the plenteous dew of heaven.” And
this opinion seems borne out by facts. The Reform which
was inaugurated in Lombardy at the end of the fourteenth
century by Blessed John Dominic, was promoted at the same
time in Germany by Father Conrad Gross, who died in
1426, and P. Jonchheere attributes to this great man the
restoration of the Rosary simultaneously with that of regular
observance.
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Three of the Blessed of the Order, all of whom are
more or less associated with the history of the Reform, are
specially named as clients of the Holy Rosary. Of Blessed
Clara of Gambacorta, whose community was the very focus of
the Reform in Italy, we read that when a child of twelve years
old she was accustomed to gather together girls of her own
age, and kneeling down with them, devoutly to recite the
Rosary. Blessed Clara died in 1419, when Alan must have
been still a child, and could not clearly have derived her
knowledge of the devotion from him. Again, Blessed John
of Licci, who was born in the year 1446, and was one of the
pillars of the Reform, placed in the convent which he founded
in Sicily a beautiful marble image of Our Lady of the Rosary.
And lastly, of the Blessed Anthony Neyrot, who was martyred
at Tunis in the year 1460, and who was a member of the
Reformed Convent of St. Mark at Florence, it is said that
he died grasping in his hands the Rosary and the Crucifix.

The facts hitherto quoted may be taken as sufficient to
prove the two points which at starting we undertook to
establish, namely, that the real Rosary did not exist before
the time of St. Dominic, and that it was widely known and
practised before its revival by Blessed Alan. But have we
no historic fact to present to the reader which associate it
absolutely with St. Dominic himself? Not to speak of the
Bull of Pope Clement VIII., published in 1602, in which he
restores to the Order of Preachers the Church of St. Sixtus,
and declares that it was in that church that the Confraternity
of the Rosary was first erected in Rome by St. Dominic
himself; not to speak of the frequent and positive assertions
made both by Flaminius and Malvenda, as to the fact of
the saint having preached the devotion in Rome and else-
where, and thereby effected many wonderful conversions,
there exists one document of undoubted authenticity, which
we have reserved as the last link in our chain of evidence,
and which proves beyond dispute that at least one Confra-
ternity of the Holy Rosary was established by St. Dominic.
The document referred to is the will and testament of a
certain Anthony Sers, who in the year 1221 makes various
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dispositions in favour of the Confraternity of the Holy
Rosary, founded at Palencia by the good Domintc Gusman,  of
which Confraternity,” says the testator, I am a member.”
He desires that the brethren of the Confraternity should be
gathered together at certain times to pray for his soul, and
that in return for this act of charity, and to discharge the
expenses of the candles borne by them, thirty-eight maravedss
and three measures of wheat should be distributed amongst
them. The foundation of this Confraternity must have taken
place at the time that the holy patriarch visited Spain
in 1218 or 1219, which will be noted in its proper place.
Having spoken thus far of the evidence of facts, we have
now to say a word on the evidence of tradition, a tradition
which claims from us no ordinary degree of respect, being
that of the Church herself, resting on the supreme authority
of the Holy See. This authority can be adduced, not merely
in support of the belief that the devotion of the Rosary took
its origin in the time of St. Dominic, and was first propagated
by him and his immediate followers, but it declares him in
no vague terms to have been the first to institute the devo-
tion, and to have received it from the hands of the Blessed
Virgin herself. If we are justified in recognizing St. Dominic
to have been the first Inquisitor, less from any historic proofs
of the fact than from the tradition of the Order, confirmed
by the words of Pope Sixtus V., much more are we bound
to accept this other tradition concerning the origin of the
Rosary, which is world-wide in its extent, and has been
sanctioned by the authority of no less than fhireen Sovereign
Pontiffs. Such a tradition can hardly be assailed without
temerity, for it would imply the most culpable disrespect to
these illustrious Pastors of the Church to suppose that they
would commit themselves to a precise affirmation of the fact
without such examination of the evidence in support of it as
would be satisfactory to the most stubborn of critics. It
would be safe for us to take this as granted, but, as it
happens, we have irrefragable proofs of the careful investi-
gation bestowed by them upon the matter. In 1724,
Benedict XIII. being then seated in the Chair of St. Peter,
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petitions were addressed to him on the part of the secular
clergy, praying that in the Office of the feast of the Holy
Rosary, which had been inserted in the Roman Breviary in
1716 by authority of Pope Clement XI., the Lessons for the
second nocturn, narrating the history of the devotion, should
be substituted for those hitherto in use. Now the Lessons
thus petitioned for contained an explicit statement that the
Rosary was instituted by St. Dominic inspired by the
Blessed Virgin, and before granting the request the Pope
directed that the matter should be submitted to the Congre-
gation of Rites, and that the Lessons in question should be
carefully examined. The Promoter of the Faith was at that
time no less a personage than Prospero Lambertini, after-
wards Pope Benedict XIV., a man whose learning and
authority on such matters have never been surpassed. In
our own days his vofum on the subject has been brought
to light,1° and in it he appears as the warm advocate of the
tradition in question, the truth of which he carefully inves-
tigates, and demonstrates by irresistible arguments. In
consequence his conclusions were adopted, and the Lessons
asserting the tradition were accepted and inserted in the
Breviary. Yet, wonderful to say, Father Cuyper, the author
of the dissertation which appears in the Bollandists, declares
himself not satisfied with the evidence afforded by these
Lessons and their approval by the Holy See. In his opinion
they are not based on any ancient testimony, and have no
sufficient authority. It is charitable to believe that he wrote
in ignorance of the illustrious authority by whom they had
been examined. His remarks, however, did not escape the
notice of Lambertini, who being then Archbishop of Bologna,
in his great work on the Canonization of Saints, and again
in his treatise De Festo Rosario, reaffirms his vindication of
St. Dominic as. the author of the Rosary, and declares the
tradition which had been examined by him to rest upon the
most solid basis, Validissimo fundamento, After stating that
the learned collections published by the Bollandists had been

10 It was published in the Analecta Furis Pontif. Fourth Series, liv. 31,
in 1860.
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carefully consulted by him, he concludes one of his disserta-
tions with the following words: ¢ You ask if St. Dominic was
* really the institutor of the Rosary, you declare yourselves
perplexed and full of doubt upon the subject. But what
account do you make of the decisions of so many Sovereign
Pontiffs—of Leo X., of Pius V., of Gregory XIII., of
Sixtus V., of Clement VIII., of Alexander VII., of Inno-
‘cent XI., of Clement XI., of Innocent XIII., of Bene-
dict XIII., and of many others, who are all unanimous in
declaring the Rosary to have been instituted by St. Dominic
himself?” To this list we can now add the names of Pius IX.
and Leo XIII. Our limits will not allow us to do more than
acknowledge the testimony that they have borne to the fact
in question, but we cannot conclude without at least quoting
the words of him who has perhaps done more than all his
predecessors to extend the use of the Holy Rosary, and to
multiply its privileges. When, in 1883, Pope Leo XIII.,
addressing himself to the Bishops of the Universal Church,
commanded for the first time the observance of the Month of
the Rosary, he made use of the following memorable words,
in which he sums up the history of the devotion: ‘ None of
you, venerable brethren, are ignorant what woes and afflic-
tions were caused to the Church of Christ towards the end of
the twelfth century by the Albigensian heretics, who, born of
[the sect of the later Manichzans, filled the south of France
and other parts of Europe with most pernicious errors.
Carrying everywhere the terror of their arms, they sought
to extend their power by fire and sword. Then, as you
know, God in His mercy raised up against His enemies
a man of eminent sanctity, the Father and Founder of the
Dominican Order. This man, great by the integrity of his
doctrine, by the example of his virtues, and by his apostolic
labours, undertook the magnificent task of defending the
Catholic Church, not by force, nor by arms, but by the sole
power of that prayer whick he was the first to make known undey
2he title of the Holy Rosary, and which was propagated far and
wide by him and by his disciples. Enlightened from on high,
he understood that this prayer would be the most powerful
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weapon for overcoming the enemies of the Church and
defeating their impiety. And the event proved that he was
right. For, in fact, the use of this prayer having been spread
and practised according to the instruction and institution of
St. Dominic, piety, faith, and concord once more flourished.
The enterprizes of the heretics failed, and their power
gradually decayed; a vast number of souls returned to the
true faith, and the fury of the impious was vanquished by
the arms of the Catholics, who repelled force by force.” -

Comment on these words is as needless as it would be
unbecoming. Rome has spoken, the cause is decided, and
in presence of the authoritative decisions of so long a line of
august Pontiffs, all captious criticism must henceforth be
put to silence.



ST. DOMINIC AT MURET.

CHAPTER XI.
MURET.
1213.

WE once more return to the public history of the time, and
resume our narrative at a moment when the fortunes of the
Catholic cause seemed gravely imperilled by the decision
that had been taken by the King of Aragon on behalf of
Count Raymund and his allies. He had entered Languedoc
at the head of a powerful army, and speedily made himself
master of many strong places. He was now directing his
. march towards Toulouse, where, at the head of all the
confederates who espoused the cause of the Count, he
reckoned on being in a position to dictate his own terms
to the Catholic chieftains. At this critical moment, De
Montfort found himself deprived of the support of the French
King, on which he had confidently reckoned. The league
lately formed between the Emperor of Germany and the
King of England obliged Philip Augustus to defend himself
against their joint attack, and for the moment rendered it
impossible for him to give any assistance to the Crusaders.
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Their position indeed seemed but gloomy, for their forces
were far outnumbered by those of the King of Aragon. A
lay-brother of the Cistercians, who watched the progress of
the war with painful interest, went in company with Stephen
de Metz, another religious of the same Order, to consult
Dominic at this juncture, well knowing that God often
revealed to him the secrets of coming events. ¢ Will these
evils ever have an end, Master Dominic?” asked the
afflicted Brother. He repeated his question many times,
but Dominic remained silent. At length he replied: ¢ There
will be a time when the malice of the men of Toulouse will
have its end, but it .is far away; and there will be much
blood shed first, and a king will die in battle.” Brother
Stephen and the Cistercian interpreted this prediction to
allude to Prince Louis of France, the son of Philip Augustus,
who had joined the army of the Crusaders in the previous
February. ¢ No,” replied Dominic, “it will not touch the
King of France: it is another king whose thread of life will
be cut in the course of this war.” This prophecy was very
shortly to be accomplished, and Dominic himself was destined
to be present on the spot where the decisive struggle took
place which witnessed its fulfilment.

Very shortly after uttering the prediction, he left Car-
cassonne on the return of the bishop, intending to join the
Congress of the Catholic prelates, which was to be held at
Muret. On the road thither he passed through the city of
Castres, where the body of the Spanish Martyr, St. Vincent,
was preserved for the veneration of the faithful. It was the
custom of Brother Dominic during his journeys to visit the -
holy shrines and places of pilgrimage that lay in his way,
and the local traditions of many such spots, such as the
great sanctuary of Our Lady at Puy and Notre Dame de
Dréche near Albi, bear witness to his frequent presence
there. But none was dearer to him than Castres, where he
loved to pray by the tomb of his illustrious countryman, the
martyr-deacon of Valencia. The town of Castres was one
of those with the lordship of which the Count de Montfort
had early been invested. The ancient chapel, wherein were



140 ST. DOMINIC AT CASTRES.

preserved the relics of the martyr, had in former years been
very irregularly served ; but De Montfort, at the instance of
St. Dominic, founded prebends for twelve secular canons,
to whom was committed the charge of the chapel. He
appointed as dean or prior of these canons one Matthew,
a native of his own territory of Montfort L’Amaury, under
whose government Castres recovered its former prosperity;
and pilgrims resorting thither in great numbers, Dominic
frequently came there, not only to satisfy his own devotion,
but to break to the multitude the Bread of Life. It is said
that a crucifix preserved in this chapel once spoke to him,
and encouraged him to bear with constancy the contumelies
to which he was exposed. On the present occasion, after
having said Mass, he withdrew to a retired part of the
church to make his thanksgiving, and meditating on the
words: ¢ The Lord shall feed him with the Bread of Life
and immortality, and give him the Water of Wisdom to
drink,” he was wrapt in extasy and remained so for a good
space. 'Meantime the prior, Father Matthew, and the other
canons, were expecting him to join them in the refectory:
and after waiting some time, the prior despatched a
messenger to call him and warn him that the hour was
late. The messenger, whose name was Sicard Sabbatier,
found him raised from the ground in extasy and wholly
absorbed in the things of God. Full of wonder and admi-
ration, he hastened back to the prior to relate what he had
seen, and Matthew accompanying him to the church beheld
the same spectacle, and dared not disturb the sublime contem-
plation of the saint. Reverently kneeling near him therefore,
they waited for awhile until he gently descended to the ground,
when they saw him prostrate before the altar, as though
to give thanks for the Divine favours which had been
granted to him in prayer. The two canons were profoundly
moved by this spectacle: but when the holy Father became
aware of their presence and knew how long he had kept
them waiting for their dinner, he was covered with con-
fusion ; and in return for their charitable patience, promised
to Matthew, and to all those who should receive him with



VOCATION OF PRIOR MATTHEW. I41

similar kindness, that God would not fail to give them the
Bread of Life and the Water of Wisdom. This event
decided Matthew’s vocation. Shortly afterwards he resigned
his office of prior, and entreated permission to follow
Brother Dominic and to share his labours. The saint
joyfully accepted this new disciple, repeating as he did so
the words which from that time became his customary form
of blessing to those who offered to join his company or
who bestowed any charity upon him: Det vobis Dominus
panem vite et aguam celi. This story is related both by
Stephen of Salagnac and Bernard Guidonis, the latter of
whom was Prior of Castres, and tells us that Sicard Sabbatier
joined the Order of Preachers, and became later on founder
of the convent of Castres. After this incident Dominic
returned to Fanjeaux, and there joined the Count de Mont-
fort for the purpose of proceeding with him to Muret.

This fortress was one of great strategical value, both
from its near neighbourhood to Toulouse, and from the fact
of its commanding a bridge over the Garonne. In the year
1212, this bridge had been partially burnt by the forces of
the Count of Toulouse, on which occasion De Montfort
displayed a singular example of chivalrous heroism. Arriving
on the banks of the river, he and his horsemen swam across
the stream and reached the castle in safety. A few foot-
soldiers who were left behind attempted to cross the bridge,
but finding it too much injured to bear their weight, they
were obliged to encamp on the further bank, where they
were assailed by a furious tempest and in imminent danger
of being attacked by the enemy. When De Montfort per-
ceived this, he declared his intention of returning to bear
them company. In vain was it represented to him that
the larger portion of his troops were now secure, that only
a few foot-soldiers remained on the other side of the river,
now so frightfully swollen by the torrent of rain that it could
not be crossed without danger. ‘ What!” was his reply,
“would you have me abandon the pilgrims of Christ left
there unprotected while I remain safe within these walls!
God may do with me as He may see fit, but I shall rejoin
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them and share their danger.” And recrossing the river
at the peril of his life, he remained with the soldiers, until
having repaired the bridge, he was able to lead them all
safely into the castle.

It was at Fanjeaux, about eight leagues distant, that he
now received the intelligence of the King of Aragon’s appear-
ance under the walls of Muret at the head of a hundred
thousand, or as others more probably state, of forty thousand
men. The Catholic chieftain was taken by surprise, for
only a few weeks previously he had been invited by the
King to a friendly conference, and owing to the negotiations
then pending with Rome, he was so little prepared for active
hostilities that he had with him no more than eight hundred
horse and a thousand foot-soldiers with whom to march to
the relief of the besieged. But Muret was far too important
a stronghold to abandon to its fate. By several bold and
successful sorties the garrison had inflicted considerable
loss on the forces of Count Raymund, and it was at his
suggestion that the King had directed all his strength to the
reduction of the place. On hearing of his approach, De
Montfort at once prepared to hasten to the rescue, regardless
of the entreaties of his wife and the remonstrances of some
of his followers, who represented that to oppose the army
of the King with so contemptible a force was little short of
madness. But his resolution remained unchanged. A
good army,” he said, ¢ consists not in the number, but in
the valour of its soldiers.” He set forth therefore without
delay, stopping on his road at the Cistercian monastery of
Bolbonne in order to recommend himself and his under-
taking to the prayers of the monks. Entering the church
he laid his sword on the altar, and remained there for some
time in prayer: then taking back the weapon, as now no
longer his, but God’s, he proceeded to Saverdun and there
spent the night in confession and preparation for death.
His pious example was followed by his companions, and on
the following morning they all heard Mass and communi-
cated, as men who were about to offer their lives in sacrifice
for the cause of God.
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De Montfort had been joined at Bolbonne by the Legate
and a number of bishops and abbots, among whom was Fulk
of Toulouse, who, together with St. Dominic, accompanied
him to Muret, in the hope of being able even yet to negotiate
terms of peace. The army reached Muret and crossed the
bridge leading to the town without opposition from the
enemy, who were well content to see their opponents caught,
as they supposed, in a trap, whence they could not issue
without falling into their hands. A messenger despatched
to the King by the Bishop of Toulouse demanding a safe
conduct for the prelates who wished to propose an accom-
modation, brought back for answer that no safe conduct
would be granted to those who came in company of an
armed force. Nothing discouraged by this repulse, the
bishop made a second attempt to obtain at least a truce
to hostilities. The answer sent by the King was couched
in terms of contempt. ¢ For the sake of four or five rascals
whom the bishops had brought with them it was not worth
while to grant a conference.” But they determined on yet
another effort, and very early in the morning sent word that
they would wait on the King barefoot, and lay before him
proposals for peace. They were preparing to execute this
design when a body of troops attacked the gates, for the
King had ordered an advance without even deigning a reply
to the last message.

This attack was repulsed, but was followed by a storm
of stones and arrows directed on the quarters which were
occupied by the prelates. * You see,” said the Count, ¢ that
your efforts avail nothing: the time for negotiation is past,
and nothing is left but to combat even unto death.” He_
therefore descended into the town, and mustering his scanty
forces made the necessary dispositions for a sally. The
infantry were left to strengthen the garrison, and at the
head of his eight hundred cavaliers the Count prepared to
face the enemy. ¢ Have you reckoned the number of the
King's troops 7’ asked one of his followers. ‘It is not my
custom,” was his reply, “to count either my own soldiers
or those of the enemy : if God be with us we shall be strong
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enough.” But before the little band of devoted men left the
walls of Muret, there was witnessed one of those scenes so
characteristic of the ages of faith. Mass was celebrated in
the church of St. James by the Bishop of Uzes, and when
he turned to give the blessing, De Montfort knelt before him,
clad in armour, saying: “I offer my life and my blood for
God and His Church.” Then the swords and shields of the
combatants were solemnly blessed, and when this ceremony
was over, and the horsemen were gathered together waiting
for the word of command, Fulk, clad in pontifical vestments,
appeared, bearing in his hands a relic of the true Cross,
with which to bless the soldiers. Immediately every man
flung himself from his horse and presented himself on his
knees to kiss the sacred relic. But the Bishop of Comminges
fearing to delay the march of the troops, took the relic from
the hands of Fulk, and mounting a little eminence, blessed
with it the whole army, bidding them go forth in God's
name to victory or to martyrdom. ¢ The Crusaders had
already confessed,” says the historian, ¢ they now embraced
and asked pardon one of another, and this done they re-
mounted their horses, and rode out of the gates.” Whilst
‘\the ecclesiastics returned to the church to pray, De Mantfort
" marshalled his men on a level space of ground outside the
walls and divided them into three companies. On perceiving
this, the King of Aragon left his entrenchments, and at the
head of his magnificent cavalry reckoned on easily crushing
the contemptible force opposed to him. Obeying the orders
of their commander, the Crusaders made a feigned move-
ment of retreat, which deceived the enemy, and drew from
them insulting cries of joy: when suddenly, De Montfort
gave the word of command, and his horsemen, turning rein,
dashed right on the ranks of their opponents with the im-
petuosity of a mountain torrent. Swift as lightning they
broke through the troops who opposed their onward course,
scattering them before their horses’ hoofs with amazing
energy, nor did they draw bridle till they reached the centre
of the army where the King himself was stationed surrounded
by the flower of his nobles. The shock was so violent that
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in the words of the younger Raymund, who beheld the battle
from the neighbouring hill, ¢ the sound of the clash of arms.
resembled that which is heard when a troop of woodcutters
cut down with their axes the oaks of the forest.”! The King
was one of the first to fall, and his fate decided the fortune
of the day. Terrified by the shock of that tremendous
charge, the main body fell into confusion; and De Montfort,
following up his first advantage, directed a few soldiers
whom he held in reserve, to attack the enemy’s flank. This
completed the rout of the army. The Counts of Foix
Comminges, and Toulouse, had been the first to seek safety
in flight, and their example was speedily followed by the
Spaniards. The voice and example of their chieftain might
yet have rallied them, but that was wanting : Peter of Aragon
lay dead on the field, and Dominic’s prophecy had found
its fulfilment.

Whilst the cavalry of the two armies were thus engaged,
the infantry of the allies had made a fierce attack on the
defences of the town. But De Montfort, returning from his
pursuit of the fugitives, fell on the rear of the assailants,
who offered but a faint resistance. Great numbers were cut
to pieces, or surrendered as prisoners; others fled to their
boats, and escaping to Toulouse, carried with them the
tidings of their disastrous defeat. The whole conflict had
not lasted more than three hours, but the victory of the
Crusaders was complete. More than twenty thousand of
the enemy are said to have perished, whilst we are assured
by all authorities that of the Catholic army only one knight
and eight soldiers were slain.

When De Montfort and his knighis rode forth to battle,
the prelates and other ecclesiastics returned into the church,
and gathered before the altar to pray for the success of their
arms. Prostrate on the ground, which they watered with
their tears, they poured out their souls in prayer to God.
Bernard Guidonis, who wrote in the following century, when
the memory of these events was fresh in the memory of the
people, does not forget to notice what part was taken by the

1 William de Puy Laurens, c. 22.
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ecclesiastics in the deeds of that memorable day. ¢ Going
into the church,” he says, ‘ they prayed, raising their hearts
to heaven and beseeching God for His servants who were
exposed to death for His sake, with such great groans and
cnes, that it seemed not as if they prayed, but rather howled.”
But from this agonizing suspense they were roused by -the
shouts of the populace. The cry of victory sounded in their
ears; they hastened to the walls, and beheld the plain
covered with the flying companies of the heretics. Some
plunged into the waters of the Garonne, and perished in
their armour: others trampled their own comrades to death
in the confusion of their flight. Of all the immense multitude
which a few hours before had been encamped before the walls
éf Muret, not a single man remained.

Where, meanwhile, was St. Dominic himself, during the
memorable battle whose issue was to exercise so marked an
influence on his future career? Some authors represent him
as remaining in the church of St. James with the prelates;
but many historians of the Order declare that he appeared on
the castle walls, or (as others say) on the battlefield itself,
holding aloft the crucifix and animating the courage of the
soldiers. A shower of arrows was discharged by the enemy
at the sacred emblem which he displayed, some of which
plerced the wood of the cross, without, however, touching
the figure of our Lord. This crucifix is still preserved in
t_he church of St. Sernin, at Toulouse, whither it was
removed from the house of the Inquisition in 1791. Its
ippearance is most ancient, exhibiting three or four holes
made by the arrows, the shafts of some of them still
sticking in the wood.?

,' 3 Fastened at the foot of the crucifix is a silver plate bearing the
followmg inscription :

Soux le coduc del brave Conté dé Montfort, gemeral de la guerva, maycschales
ovan Guy de Levis, Lambé Turi, Pey Voicin, ¢ Oto Niort, ¢ fray Domeng ab la
Sancta Crou.

Hac ex originali Chartularis seculi 13, guo nobilitas harum familiarum probata
Juit Montpelii per Dominum Nicolaum Tamisier, vegium pro nobilitate commis-
sarium, 8. Oct. 1647 (Monumenta Cony. Tolo. Ord. Pred., Sec.i. p. 10. FM.T.
pos. 1695).
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As the Count de Montfort rode over the victorious field,
he checked his horse at the trampled and bleeding body of
the King of Aragon. De Montfort had some of the failings,
but all the virtues of his order: he was cast in the heroic
type of Christian chivalry. Descending from his horse, he
kissed the body with tears, and gave orders for its honourable
interment as became a gallant enemy: then, returning bare-
foot to Muret, he went first to the church to return thanks to
God, and gave the horse and armour with which he had
fought to the poor. It was a true picture of the ages of
faith.

We need scarcely be surprised that so wonderful a victory
was looked on as miraculous and accounted to be the fruit
of prayer. De Montfort himself ever so regarded it, and
attributing his success, under God, to the intercession of
St.Dominic, lost no opportunity of testifying his love and
gratitude. The chapel of our Lady in the church of St. James
at Muret, was built by him as a memorial of the victory in
the course of the same year. It is supposed to have been the
first chapel ever dedicated to the Holy Rosary, and in it was
placed a picture representing the Blessed Virgin giving the
rosary to St.Dominic, who holds in his right hand the
crucifix pierced by three arrows, whilst on the other side
of our Lady kneel Simon de Montfort and Fulk of Toulouse.
Tradition has always claimed the victory of Muret as one of
the first triumphs of the Holy Rosary, and we are led to infer
-that the devotion was first generally propagated about this
time.

The battle of Muret was fought on the 13th of September,

nd proved a fatal blow to the cause of the Count of —/
Toulouse. De Montfort followed up his victory by making
himself master of Limousin, Perigord, and the adjacent pro-
vinces: and in the December of the year following, a Council
assembled at Montpelier invested him with the sovereignty
of the conquered territories. This act of the Council was
submitted to the approval of the Pope, who in that spirit of
justice and moderation which is observable in all his dealings

with the Count of Toulouse, decreed that De Montfort should ~7
e —
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indeed be invested for the present with the conquered terri-
ories, but that Raymund should be allowed a right of appeal
Gefore the Genqarcm about to be assembled at Rome.
Twice again does Dominic’s name occur associated with
the busy scenes of De Montfort’s history. He was called on
to baptize his daughter, afterwards a nun in the convent of
St. Anthony at Paris, and to celebrate the marriage of his
son Almeric with the daughter of the Dauphin of Vienne.
But a new chapter in the life of the saint was about to open,
carrying him far from the distractions of courts and camps.
The shifting chances of the war, guided by the hand of
Providence, were opening to him, after long waiting, a
way to that design long secretly cherished in his heart.
The clouds which until now had hung over the horizon,
had risen at last; and when Toulouse at length opened
her gates, and the storm of combat for a time was lulled,
Dominic, in his forty-sixth year, prepared to lay the founda-
tion of that Order which was to bear his name to future
generations as long as the world and the Church should last.



CHAPTER XII.
FOUNDATION OF THE ORDER.
1214, 1215.

PoLiTicAL events did not permit St. Dominic to enter Toulouse
immediately after the victory of the Crusaders recorded in
the last chapter. Withdrawing from the army at the very
moment of its triumph, he returned to Carcassonne, where
he spent several months entirely engaged in apostolic labours.
His preaching won many conversions among some of those
very citizens who had formerly hooted him through their
streets and pelted him with mud, but who now came to
ask his forgiveness, and seek reconciliation with the Church.
The troubadour of Picardy, in his metrical Life of St. Dominic,
has not failed to notice this incident, which he relates in
graphic style, as an example of the singular patience and
humility of the saint in dealing with the heretics. One
man (he says) was deeply touched with repentance, and
coming to the saint, “ Sir,” he said, “I well remember that
I once cast filth in your face out of scorn and malice, and I
also fastened an old dish-clout to your dress, to make game
of you.” When the holy man heard this he began to sigh.

s« Ah! Lord God!” he said, I have not done deeds good

enough to deserve martyrdom.” He is also said to have had
the happiness at this time of reconciling an apostate bishop
who had pursued him with the most inveterate malice, and
had been wont contemptuously to scoff at the devotion of
the Holy Rosary. His eyes were opened to see his error by
a terrible vision, in which he seemed to find himself plunged
into thick mire from which there was no way of escape.
Raising his eyes, he saw above him the forms of our Lady

d
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and the blessed Dominic, who let down to him a chain mad